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ABSTRACT 


Ministry in the Northwest brings with it some unique challenges. Christian 
churches must constantly face the pressure of ministering in a Latter-day Saint 
environment. The high density Mormon population creates a unique dynamic 
that necessitates the ability to: explain the distinctives of the Christian faith; 
defend the accuracy of the Bible; and preach an accurate reflection of Christ to 
people influenced by this theology. For this reason it is necessary to wrestle with 
current trends in Mormon doctrine and how they relate to Christianity. 

This thesis evaluates current trends within the Mormon church to 
determine whether or not Mormonism is now Christian. It seeks and answers the 
question, “What, if anything, has changed within Mormonism?” While there is a 
deliberate attempt on behalf of the LDS Church to appear Christian, it will be 
demonstrated that Mormonism has not changed its theology and thus should not 


be classified within mainstream evangelical Christianity. 


CHAPTER ONE 


THE PROBLEM AND ITS SETTING 


Several years ago, a young couple sat in my office seeking premarital 
counseling. They were bright, enthusiastic, well-groomed, well-educated, and 
both had assured me that they were Christian believers actively involved in their 
respective churches. As | worked my way through my customary premarital 
counseling material, however, | began to suspect that while the young man had 
likely grown-up in a protestant home, the young woman must have been raised 
in the Church of Jesus Christ of Latter-day Saints (LDS). After more discussion, 
their comments continued to confirm my suspicions that she was indeed, 
Mormon.’ When | was sure about my conclusions, | finally asked this simple 
question: “Have you considered the ramifications of being unequally yoked?” 
This young couple looked at me with shocked expressions on their faces. While 
they didn’t know precisely where to find this teaching (2 Corinthians 6:14), both 
knew | was referencing Scripture. Their surprise came not from my mention of 
this biblical verse, but from my assertion that this passage somehow applied to 


them! “We’re both Christians,” was their response. 


‘While LDS Church authorities have sometimes suggested moving away from the term 
“Mormon” in reference to its followers, it is by far the most recognized reference and will 
commonly be used in this thesis. 


In turn, | too, was shocked! They were well aware of each other’s spiritual 
background—did they not realize the significant differences between their faiths? 
Would their families not also object to this marriage? What about the LDS 
leaders from her church? Would they condone such a union? These and other 
questions ran through my mind. 

Mormonism has taught since its inception that all the creeds of Christianity 
were an abomination and all other churches were corrupt (Pearl of Great Price, 
Joseph Smith 1:19). Joseph Smith was told not to join with any of them, but to 
help lead in what would be a restoration of the true church. In the same way, 
Christianity has never accepted the Mormon church among their ranks, 
considering them teachers of a different gospel (Galatians 1:6). 

As | ministered in the Northwest, the above encounter became just one of 
many such episodes. | have since met people from both religious faiths who 
seem willing to blur the lines. To some extent this has always been true among 
the less informed, but the increasing desire of the Mormon church itself to be 
considered and ranked among Christian churches,” and the willingness of some 


within the realms of conservative Christianity to classify Mormons as Christians is 


This desire to be known as Christian is apparent in many newly released articles and 
publications. Take for example, The Idaho Statesman, February 24, 2001. “In anew move to 
identify their faith as Christians, leaders of the Church of Jesus Christ of Latter-day Saints will 
soon issue a formal statement dropping the terms ‘LDS Church’ and ‘LDS’ as shorthand names 
... from now on the preferred shorthand or second reference should be simply ‘the church’ or ‘the 
Church of Jesus Christ’... the church has taken a series of steps to re-emphasize its Christian 
roots.” 


significant.? This new ecumenical spirit of openness suggests to some that the 
doctrinal distance between these two groups is shrinking. Are the two sides 
actually moving closer together? Is there significant change within the ranks of 
Mormonism? If so, is the change widespread? Does this new direction reflect 
the leadership of the Mormon church, or is it simply the belief of a few? Worse 
yet, is ita deceptive media ploy on behalf of the Church of Jesus Christ of Latter- 
day Saints (LDS) to appear to be something it is not?* 

Christian churches (predominately in the Intermountain Northwest; 
specifically Eagle Christian Church) must constantly face the pressure of 
ministering in a Latter-day Saint environment. The high density Mormon 
population creates a unique dynamic that necessitates the ability to explain the 
distinctives of the Christian faith, defend the accuracy of the Bible, and preach 
an accurate reflection of Christ to people influenced by this theology. For this 
reason it is necessary to wrestle with current trends in Mormon doctrine and how 
they relate to Christianity. 

Chapter two of this work will closely examine recent dialogues (both 
written and verbal) between leaders of the evangelical community and the 


Mormon faith, to determine whether or not the gap is shrinking between the two 


3Former President Jimmy Carter has declared Mormons to be Christians. Deseret News, 
Salt Lake City, November 15, 1997. Other Christians have embraced similar sentiments in 
varying degrees, including Richard J. Mouw, president of Christian philosophy at Fuller 
Theological Seminary in Pasadena, California. 


“The Mormon Church has mounted an aggressive public relations campaign. They flood 
local markets with well-designed, appealing television commercials with an offer of a free Book of 
Mormon, or more recently, a King James Bible. Mormonism portrays itself as a mainstream 
Christian movement. 


movements, or if the apparent shift is due to the use of ambiguous terminology. 
We will proceed by critiquing the major players and their significant works. 
These works include: Craig Blomberg and Steven Robinson’s book, How Wide 
the Divide? A Mormon and Evangelical in Conversation;> Steven Robinson’s 
book, Are Mormons Christians?;° Robert Millet’s recent offering, A Different 
Jesus? The Christ of the Latter-day Saints;’ and dialogues entitled, 
“Conversations: A Mormon and Evangelical in Conversation.” These dialogues 
between Greg Johnson and LDS writer Robert Millet have been held across the 
nation—one of which was held at Eagle Christian Church, where | minister. We 
need to address this issue of: “What (if anything) has changed” in Mormonism. 

Chapter three will contain a theological review covering the following 
issues: the scriptural rationale for a Christian to undergo such a project of 
examining Christianity and Mormonism; the contradictory beliefs of the Christian 
and the Mormon church; and an evaluation of whether or not (in light of these 
differences) Mormons should be classified as Christian. 

These chapters will culminate in chapter four which | hope will be a clear, 
effective, and non-combative presentation of the differences between Christianity 
and Mormonism for the purposes of preaching, evangelism, and instruction in 


the local church. It will present, through a series of workshops (available on 


5Blomberg, Craig L., and Stephen E. Robinson. How Wide the Divide? A Mormon and an 
Evangelical in Conversation. Downers Grove, Illinois: InterVarsity Press, 1997. 


®Robinson, Stephen E. Are Mormons Christians? Salt Lake City: Bookcraft, 1991. 


Millet, Robert L. A Different Jesus? The Christ of the Latter-day Saints. Grand Rapids: 
Eerdmans, 2005. 


DVD), the differences between current LDS thought and conservative 
Christianity. My goal is that this will be a valuable tool for preachers (and others) 
in the local churches in the greater Northwest and beyond. | will also include 
insights into how best to continue dialogues between Christians and Mormons 


without compromising foundational beliefs. 
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CHAPTER TWO 


LITERATURE REVIEW 


CURRENT DIALOGUES BETWEEN CHRISTIAN AND MORMON SOURCES 

As | grew up in Salt Lake City, our family enjoyed taking friends and 
relatives to the Temple Square downtown to let them experience first-hand the 
flavor of Mormonism. It always proved to be an eye-opener for visitors as they 
were exposed to the teachings of Joseph Smith and Brigham Young, many for 
the first time. They would walk through what we called “the Hall of Fame,” see 
pictures of Mormon prophets, and hear their history. They would be exposed to 
stories of the beginnings of Mormonism in Palmyra, New York, and finally to 
Joseph Smith and his first vision. 

It was during this portion of the tour that visitors would learn the 
foundational beliefs of Mormonism. As they listened to the unfolding of the first 
vision, they would discern that Joseph Smith was told that all Christian sects 
were an abomination and that he should join none of them. They would hear 
how the Mormon church claimed to be the one and only true church, severing 
Mormonism from all who practice Christianity. 

Much has changed since those days including the temple tour. Most of 


the distinctive terminology of Mormonism has been erased in favor of a more 


(by 


“mainstream” approach. The hall of fame is no longer available to tourists. The 
woodland scene of Joseph Smith prayerfully retrieving the golden tablets has 
been removed and is now a counseling center. Gone is their vocabulary of being 
the one and only true church. Even the title of the Book of Mormon has 
undergone a change with the phrase, “Another Testament of Jesus Christ” being 
added in 1982. From the perspective of a casual observer, there appeared 
either a move toward evangelical Christianity, or at least a deliberate attempt to 
appear more mainstream.® | questioned what | saw happening, but for several 
years, did little to confirm or deny my suspected beliefs—until | came in contact 
with Robert Millet and Greg Johnson.°® 

Dr. Robert Millet (a Mormon) and Greg Johnson (an evangelical 
minister)'° have hosted dialogues on the similarities and differences between 


1 


their respective faiths.'’ If a person wants to be current on the discussions that 


are happening between Mormonism and evangelical Christianity, these are the 


key players. 


8In the early 1990's, even the official logo of the church was altered, making the name 
“Jesus Christ” three times larger than the rest of the title. 


°Jon Strain of Search Ministries first introduced me to Greg Johnson at a minister’s 
meeting and later arranged for me to meet Bob Millet. 


Robert Millet is the Professor of Religious Understanding at Brigham Young University. 
He has served at BYU for over 23 years and is the author of over 50 LDS books. Greg Johnson is 
a former Mormon and ordained Baptist Pastor. He is the founder and Director of Standing 
Together and was the catalyst in bringing together a Mormon and an Evangelical scholar to write 
a landmark book, How Wide the Divide: A Mormon & Evangelical in Conversation. 


“I have been privileged to be a witness to these dialogues and have even hosted one at 


Eagle Christian Church, where | minister. It is these discussions, in part, which have given rise to 
the formulation of this thesis. 
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ROBERT MILLET AND GREG JOHNSON—A MORMON AND AN 
EVANGELICAL CHRISTIAN IN CONVERSATION 


My first experience with inter-faith dialogues was in March 2004, when 


”12 in Boise, Idaho. | 


Robert Millet and Greg Johnson held their “In Conversation 
was immediately impressed with the tone and tenor of their conversations. "* 
These dialogues were friendly, interactive discussions with in-depth give-and- 
take on various theological topics. The conversations were engaging and yet 
conducted in such a manner as to earn the reputation of being done with 
“convicted civility’-—a term coined by Richard Mouw™ to describe two people who 
own their convictions, but share their disagreements in a civil way. While 
impressed with the tone of these discussions, my overall reaction was one of 
intrigue. 

The first dialogue was entitled “Truth matters, People matter, 
Relationships matter, Lunch matters.” The basic premise was that in order for 
one person to influence another, they must first learn to trust, listen, and care 
about what the other person is saying. Dr. Millet and Greg Johnson have done 


just that—built a solid relationship and earned the right to speak freely to one 


other. Their friendship enables them to discuss theology in a manner in which 


Robert Millet and Greg Johnson, “A Mormon & Evangelical Christian in Conversation: 
Truth Matters, People Matter, Relationships Matter, Lunch Matters.” Boise, Idaho: Search 
Ministries, 2004. 


'8Three dialogues have been held in Boise and repeated across the United States. These 
dialogues are available on DVD. 


“Richard Mouw is president of Fuller Theological Seminary in Pasadena, California. 
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both parties can learn and dialogue without fear of compromise. Those present 
at this discussion benefitted from the friendship and respect they share. 

As | listened to these men communicate, | was amazed at what was said. 
| heard theological language from Dr. Millet that, frankly, | had never heard 
uttered by a Mormon. | honestly didn’t know what to do with it. Dr. Millet talked 
about God, Jesus, and even grace in language | would expect from an 
evangelical. Having grown up in Salt Lake City, and having experienced the 
changes in the Temple tour, this new dialogue heightened the questions which 
had already haunted me. Was the Church of Jesus Christ of Latter-day Saints 
changing? Or was this simply a media ploy? Specifically, | wanted to know: 
“Does Robert Millet truly believe what he is saying?” If so, “Does Robert Millet 
merely speak for himself, or is this representative of all of Mormonism?” 

Dr. Millet addressed this in the dialogue. 

People have come up to me and told me, “What you are saying is not 
what my Mormon neighbor says!” | simply reply, “I can’t speak for what 
your neighbor said, | wasn’t there, but | do believe | speak on behalf of 
what the Mormon church teaches or at least what it is supposed to 
teach.”"® 

Later, | had the opportunity to speak directly with Dr. Millet. He explained 


to me that the LDS Church has undergone a doctrinal refinement. “This is not a 


change in Mormon theology, but a clarifying and refocusing on redemptive 


Swillet, Truth Matters, March, 2004. 
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theology, based on Ezra Taft Benson’s"° instructions to ‘get back to the Book of 
Mormon.” 

Could it be that Mormonism was shifting? After this dialogue | was 
cautiously optimistic that the Church of Jesus Christ of Latter-day Saints was 
moving toward mainstream Christianity. | began praying in earnest that 
something would happen within the LDS Church similar to what happened with 
the World-Wide Church of God. 

Several months later my hopes were heightened as Dr. Ravi Zacharias, 
through the ministries of Standing Together, was invited to speak at the Mormon 
Tabernacle in Salt Lake City in November of 2004. This marked the first time 
since Dwight L. Moody, that a non-Mormon was permitted to speak in this facility. 
| took this to be yet another sign of a potential change within Mormonism. With 
excitement, | traveled to Utah to hear Dr. Zacharias give a message on the deity 
of Christ. This event, with this man, in this unique forum (the Mormon 
Tabernacle) certainly brought with it a feeling of expectation.'’ Strangely absent, 
however, were the white shirts and ties that | expected to see in this particular 
venue. The audience was predominately filled with evangelical Christians. 

After this weekend trip, | was more determined than ever to find out to 
what extent, if any, the Mormon church had moved from historical Mormonism to 


a more mainstream approach. 


‘6Ezra Taft Benson was the thirteenth Prophet of the LDS Church, serving for eight and a 
half years. 


Dr. Zacharias is the new editor of Walter Martin’s classic The Kingdom of the Cults. 
What an interesting situation to have him speak at the Mormon Tabernacle. 
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The second conversation with Dr. Millet and Greg Johnson was entitled 
“The First Vision of Joseph Smith.”"® The speakers explored the question, “Did 
God appear in a vision to Joseph Smith and give him authority to restore the one 
true Church on the face of the earth?”’? While Dr. Millet mourned the fact that 
few evangelicals regard Mormons as Christians, Greg Johnson reminded him 
that it was Joseph Smith and his first vision that created the dividing line.*° Dr. 
Millet tried to soften the words of the Prophet (that all other churches were an 
abomination) by quoting a passage out of the Doctrine and Covenants. 
However, very little was discussed that evening to help answer my questions as 
to whether or not Mormonism had set out in a new direction. 


The third and most interesting discussion between Dr. Millet and Greg 


921 


Johnson was entitled, “The Nature of Jesus Christ.”*" Like previous 


conversations, | approached this meeting with excitement and anticipation, but 
my attitude soon changed from intrigue to concern. | discovered what | was 


hearing was not all that new. 


8willet, The First Vision of Joseph Smith, March 4, 2005. 


‘The First Vision is significant to a Mormon for a number of reasons. First, Latter-day 
Saints have used this event to support the notion that God the Father and Jesus Christ are two 
separate and distinct personages and two distinct and separate gods. Second, it gives 
Mormonism justification to believe Christianity had fallen into complete apostasy and needed 
restoration. 


ln his first vision, Joseph Smith was told that corruption had taken hold of the church 
and ultimately destroyed the succession of Jesus’ apostles. He was told that God had rejected all 
other churches, not to join any other church, and that the true church would be reestablish on 
earth. The true church supposedly restored the priesthood and the authority to baptize. See the 
Pearl of Great Price 1:5-19 for details. 


"Millet, The Nature of Jesus Christ, February 15, 2006. 
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From the outset of the meeting, Dr. Millet let it be known that he felt we 
concentrate far too much on our differences and too little on our similarities. 
“God will not be upset if we have similarities,” he said. | greatly appreciated his 
effort to “stand together,” but also recognized that it is our distinctives that make 
us different. 

Dr. Millet and Greg Johnson began the discussion about Christ with a 
checklist of commonalities between Mormonism and Christianity. The list 
included: the dual nature of Jesus; the virgin birth of Christ; that Jesus was fully 
human and underwent temptation; that while tempted he remained sinless; that 
he died, was buried and physically rose from the dead—each obviously a key 
issue when it comes to the nature of Christ. If the LDS church believed these 
things as stated, there was no doubt that Mormonism had taken a dramatic shift 
toward evangelical Christianity! 

| could barely contain myself. If this was true, we were witnessing a 
historic event. Still, | wanted to ask, “Are these really views both faiths hold? 
Are these areas in which we both agree?” Several times as the conversation 
progressed, | wanted to stop the dialogue and simply respond, “Not so quickly. If 
what you are saying is accurate, things have certainly changed within 


Mormonism.”22 


Ibid. 


?3Remember, this dialogue took place at the church where | minister. 
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As the evening went on, | began to realize that the perceived similarities 
were due only to a difference in definitions. Dr. Millet and Greg Johnson were 
using identical words, but the words had very different connotations. By listening 
carefully, one by one, clear distinctions came to light. One such moment came 
when Dr. Millet affirmed, 

| believe in the historical Jesus. Do you believe my Jesus was born in 

Philadelphia? Do you think my Jesus grew up in Detroit? Do you think 

we believe Jesus died of asphyxiation? Of course not! We believe in the 

Christ of the New Testament. We believe that Christ is literally the Son of 

God.” 

At this point, Greg Johnson chimed in, “The literal Son of God?” 

Dr. Millet responded, “Yes. Ezra Taft Benson used the word sired, 
although | don’t know exactly what that means.” 

“So you believe that Jesus is the physical son of God?” Johnson asked. 

“Yes, evangelicals believe that Jesus is the son of God in some 
metaphysical sense. We believe that Jesus is the literal, physical and spiritual 
Son of God.””? Millet also acknowledged that the Mormon God has a physical 
body.”° 


While believing in a Jesus who lived in Nazareth, born in Bethlehem, the 


Mormon Jesus was described as being the literal offspring of the God Elohim 


millet, The Nature of Jesus Christ, February 15, 2006. 
Ibid. 


Reconcile that with the biblical teaching that God is omnipresent or passages like John 
4:24 which tells us that “God is spirit.” 


18 


who had a physical body. While this is in keeping with historical Mormonism, it is 


a dramatic departure from conservative Christianity!”’ 


The differences didn’t end there. When asked if the Mormons believe that 
Jesus had been God for all eternity, Dr. Millet replied, “Yes.” 

Greg Johnson followed up with this question: “So do you believe that 
Jesus has always been God?” 

At this point we heard an interesting definition of “eternal.” Dr. Millet 
suggested that while Mormons believe that Jesus has been God for eternity, 
there was a time before eternity, wnen Jesus wasn’t God. According to Dr. 
Millet, eternity only refers to a “long period of time.” In other words, Jesus hasn't 
always been God, only god for a long time. Here is the explanation he gave. 


Latter-day Saints do believe that Christ is the Spirit son, the firstborn spirit 
son of God. What we do not know, really, is how long a time there was 
until he was, what we would call God. We don’t know much about that 
really. | do know there was an eternity of time that he was God and that is 
why he is called Eternal God.”® 


29 


While Latter-day Saints may believe in the “historical Jesus,” the Jesus 


of Mormonism certainly is not the same “theological Jesus” as that of 


evangelicals. This redefinition of eternity has long-lasting ramifications. If 


27Some might argue that the use of “conservative Christian” or “evangelical” is too vague 
or imprecise and would prefer the use of words like “orthodox,” “historic,” or even “creedal” 
Christianity. The LDS church, however, argues that it was the early church creeds that corrupted 
the church, and to use such words is ineffective. 

8miillet, The Nature of Jesus Christ, February 15, 2006. 


8«Historical” in the sense that they believe that Jesus was truly a man who lived in the first 
century. 


Their Jesus is different from the Jesus the Bible describes in John 1:1-15. 
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eternity only means a long time, are we to assume heaven is only going to last a 
long time as well?*' Has God only been god for a long time? The definition of 
words is critical. We cannot honestly speak of believing in the same eternality of 
Christ while using different definitions of the word eternal. When referring to 
Jesus, evangelical Christianity believes that eternal means forever. 
| found two other topics revealing. The first had to deal with classifying 
Mormons as Christians. Dr. Millet admitted, “I’ve been asked hundreds of times 
if Mormons are Christians, of course they are.” He then explained that when he 
asks most Christians why they don’t classify Mormons as Christians, they 
typically respond: “Because we don’t know what to do with you—you’re not 
Catholic and you are not Protestant. You don’t fall into the historic line of 
Christian Churches.” He then defended the “historic tradition” of Mormonism. 
Mormons are Christians because of the historic line of churches. What 
were the Mormons like before [they were Mormons]? They were 
Christian. They were Protestant. They didn’t just appear! They didn’t 
come out of nowhere. They were Baptists. They were Methodists. That 
means—their historic line was the same as Greg's historic line. Mormons 
came from the same historic tradition, from a Protestant tradition.** 
Dr. Millet’s argument is simple, but flawed. He suggests that although 
Mormonism is a late arrival on the scene, it had its roots in historic Christianity. 
Since its people came out of various Christian churches, he argues that they 


should, therefore, be considered Christian. This is faulty thinking. The 


Jehovah’s Witnesses, Jim Jones, and David Koresh all had ties to conservative 


3'The same word is used in the phrase “eternal life.” 


%uillet, The Nature of Jesus Christ, February 15, 2006. 
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Christianity—should we consider them “mainstream” as well? It is not your 
historic ties that make you Christian, but what you believe. 

The most important part of the dialogue came midway through the 
discussion. Dr. Millet made the comment: “You have had two thousand years to 
work out your theology, we've only been at this for 175 years.”* He talked about 
the process of doctrinal refinement. While Christianity has been around for two 
thousand years, and there have been disagreements, Christianity has never 
“switched” directions or “changed” what it believes. Our foundation has 
remained steadfast, unchanged and unmoveable. We base our faith on the 
person of Jesus Christ and the authority of God’s word: infallible, unaltered, 
steadfast and true. 2 Peter 1:16ff* says: 

We did not follow cleverly invented stories when we told you about the 

power and coming of our Lord Jesus Christ, but we were eyewitnesses of 

his majesty . . . and we have the word of the prophets made certain, and 
you will do well to pay attention to it... above all, you must understand 
that no prophecy of Scripture came about by the prophet’s own 
interpretation. For prophecy never had its origin in the will of man, but 
men spoke from God as they were carried along by the Holy Spirit. 

In contrast, Dr. Millet repeatedly said, “Don’t hold us responsible for 
everything that some Mormon has said in the last 175 years.” He went on to 
say: 

We are not a static unit . . . we are not sitting still .. . We have undergone 

in the last 50 years, in the last 30 years, a different emphasis on 


redemptive doctrines—development. Should that bother someone? Not 
if you believe you are a living church. And part of a living church is 


Sibid. 


3411 Scripture has been quoted from the New International Version of the Bible (NIV). 
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bringing change and understanding and clarity. If you want to know what 

2006 Latter-day Saints believe, pay attention to what 2006 Saints are 

saying. Judge the church by the church today.*° 

Dr. Millet teased, “Don’t hold us accountable for everything we’ve said and 
we won't hold you accountable for everything you've said.” | would respond, 
“Please do hold me accountable for every word I’ve said. Judge everything by 
the sure and steadfast standard of the word of God.” We need to judge the 
church leaders who have gone before us (Luther, Wesley, Calvin) by the sure 
standard of God’s word. We should, and must, hold others accountable as well 
as be held accountable by others. 

Dr. Millet continued: 

We love, we honor, we revere, we respect our prophet leaders of the past, 

but we do not believe in the infallibility of the Apostles and Prophets. 

Peter wasn’t infallible. Paul wasn’t infallible. David O. McKay* said, 

“when God makes a prophet he doesn’t unmake the man.”*” 

Dr. Millet doesn’t believe the prophets, past or present, to be infallible. 
Here we find the crux of the issue. Mormonism does not believe that the Bible is 
the infallible word of God. Mormonism does not believe that their Prophets (and 
therefore their own teachings) are infallible, therefore the purpose of the current 
Prophet and the LDS church organization is to keep the church moving in the 


right direction. 


Dr. Millet said: 


Millet, The Nature of Jesus Christ, February 15, 2006. 
3David O. McKay was the ninth LDS Prophet, serving from 1951-1970. 
3’illet, The Nature of Jesus Christ, February 15, 2006. 
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The reason we study the Bible, the reason we study scriptures and past 
Prophets is so we can see how they communicated with God and so we 
can become better able to hear him ourselves.*® 

According to Dr. Millet, Mormonism can and does change. After this 
dialogue, | began to have my doubts as to whether it was moving in the direction 
of evangelical Christianity. This raised yet another question in my mind, “If the 
church can change, and maybe even move in the direction of conservative 
Christianity, what prevents it from moving away as well?” 

Dr. Millet made one more statement during the third conversation to which 
| was able to give a response. He asked: “Why don't Christians trust us?” That 
evening, | simply responded that we don’t know if what is being said is real, or 
simply a media ploy on behalf of the Mormon church to appear mainstream 
Christian. We cannot tell whether Bob Millet is representative of all of 
Mormonism or just an aberration. If we can only judge Mormon doctrine based 
on the standard works of Mormonism, or by an official proclamation of the 
leadership of the LDS Church (as Dr. Millet suggests), we have no other option 
available to us but skepticism until the LDS leadership takes an official position 
and clarifies these issues. 

That third dialogue caused quite a stir at our church. People did not know 
quite how to respond. Some were upset merely by listening to the dialogue. 


Others were disturbed because no clear objectives were met. Others were 


ibid. 


3°| asked Dr. Millet about what prevents the church from changing in the wrong direction 
to which he responded, “True doctrine has staying power.” 
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encouraged by seeing people disagree in a congenial manner. Personally, | 
think these dialogues served a good purpose. My desire is that these dialogues 
will continue in the future and | might be able to contribute to them. 

When asked after the third dialogue if | thought Mormonism was 
changing, | responded, that “I’m hopeful, but not convinced.” While | would and 
do regard some within the Mormon church to be Christian, Mormonism itself still 
differs radically on many foundational points from conservative Christianity. As 
for Bob Millet, | would never hesitate to question his love, loyalty and sincerity 
and do wish to grant him the title of friend. 

After these dialogues | was more determined than ever to seek out current 
Mormon material to determine the distance between these two faiths. Outside of 
the dialogues between Dr. Millet and Greg Johnson, there are three landmark 
books that shed light on our particular topic. We will now turn our attention to 


these works. 


STEPHEN ROBINSON—ARE MORMONS CHRISTIANS? 

In 1991, Stephen E. Robinson authored a book entitled, Are Mormons 
Christians? This was the first book published by a Mormon author whose sole 
and primary purpose was to establish Mormonism squarely within the boundaries 
of mainstream Christianity. As noted earlier, the desire to be associated with 


other mainstream Christian churches does represent a change in LDS thought. 
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In his book, Robinson examines and refutes what he believes to be the six 
most frequently used arguments used to exclude the Latter-day Saints from the 
family of “Christian” churches. He categorizes these arguments as: 

(1) exclusion by definition; (2) exclusion by misrepresentation; (3) 

exclusion by name-calling (the ad hominem exclusion); (4) the historical or 

traditional exclusion; (5) the canonical or biblical exclusion; and (6) the 
doctrinal exclusion.*° 

Robinson wants his readers to conclude that Mormonism has been 
misunderstood and unfairly ostracized. While he admits that significant 
differences do exist between the Church of Jesus Christ of Latter-day Saints and 
evangelical Christianity, he maintains that these differences do not warrant 
sufficient cause to exclude Mormonism from the ranks of orthodox Christianity. 
He even suggests that if the same arguments used against the LDS were 
applied to the first century church, they too, would not be considered Christian.“ 

To the casual, uninformed reader, several of Robinson’s arguments might 
hold sway. To the critical eye, however, Robinson’s arguments are severely 
flawed. One example can be found in Robinson’s definition of Christianity. He 
argues that Mormons suffer from exclusion by definition—stacking the deck 
against Mormonism by selecting too narrow a definition. 


To remedy this problem, Robinson proposes a very broad definition of 


Christianity straight from his Webster’s Dictionary. A Christian is: 


4°Robinson, Are Mormons Christians?, ix. While | will not address all of these issues, | will 
address the main underlying arguments. 


“Ibid., 29. 
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one who believes or professes or is assumed to believe in Jesus Christ 

and the truth taught by him: an adherent of Christianity: one who has 

accepted the Christian religious and moral principles of life: one who has 
faith in and has pledged allegiance to God thought of as revealed in Christ 

. .. a member of a church or group professing Christian doctrine or 

belief.*? 

Notice some of the stated assumptions in his proposed definition and ask 
if this is how one should determine an adherent to Christianity. Should a 
“Christian” be classified as one who is “assumed to believe in Jesus Christ?” 
Should a person be included among the ranks of Christianity because they have 
merely “accepted the Christian religious and moral principles of life?” Is one 
deemed “Christian” simply because he is “a member of a church professing 
Christian doctrine or belief?” 

Such a broad and inclusive definition might succeed in including the LDS 
faith as Christian,** but would also legitimize many other faiths as well. Don’t 
Muslims hold, to some extent, a belief in Jesus Christ? Don’t many atheists and 
agnostics accept some of the moral principles of Christianity? Isn’t this 
dictionary type of definition used to classify the United States as a Christian 
nation? Do we really want to use a Webster’s dictionary definition to determine 


someone’s inclusion into Christianity? Robinson’s definition is too broad for any 


useful discussion on this topic. 


““Ibid., 1. 
*8One could also argue that if you exegete Robinson’s own definition, the phrase “believe 
in Jesus Christ and the truth taught by him,” Mormonism would be excluded from the ranks of 


Christianity. 
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Actually, Robinson’s argument is a little ironic. Robinson’s premise is that 
Christian sects knowingly and deliberately choose overly-precise definitions to 
exclude Mormons from their ranks. This, he claims, is exclusion by definition. 
Instead, Robinson chooses the opposite approach of inclusion by 
definition—using a definition so broad as to include most everyone within the 
ranks of Christianity. Most of Robinson’s six arguments adopt a similar practice 
of redefining words or practices to make room for Mormonism within Christianity. 

Another problem stems from what Robinson labels, “the exclusion by 
misrepresentation’—anti-Mormons have distorted Mormon teaching and for this 
reason, Mormons have been excluded. Robinson suggests that if LDS theology 
was properly understood, Christians would include Mormons within their 
fellowship. 

When non-Mormons attempt to impose doctrines on the Latter-day Saints 

or interpret them for us, the resulting fictions generally fall into one of 

three categories: outright fabrications, distortions of genuine LDS 
doctrines into unrecognizable forms, or the representation of anomalies 
within the LDS tradition as mainline or official LDS teaching.“ 

Robinson insists that we let him define what he does and does not believe 
and then judge whether Mormonism is Christian. | have several problems with 
this approach. First of all, Robinson acknowledges that he does not speak on 
behalf of the Mormon church. In fact, he makes it clear that he does not speak 


in any formal capacity. “It should be understood that | do not speak officially for 


the LDS church or for Brigham Young University. While | believe the opinions 


44R obinson, Are Mormons Christians?, 10. 
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expressed here to be soundly based, | alone am responsible for them.”*° Are we 
to classify the soundness of a religious organization, based on one man’s 
unofficial opinion? 

My second reservation stems from the fact that Robinson wants to limit 
the discussion of Mormon doctrine only to the standard works of the church. By 
limiting the scope of investigation, he effectively purges the record of some of the 
historically controversial doctrines of the LDS church. To substantiate this move, 
he quotes B. H. Roberts: 

The Church has confined the sources of doctrine by which it is willing to 

be bound before the world to the things that God has revealed, and which 

the Church has officially accepted, and those alone. These would include 
the Bible, the Book of Mormon, the Doctrine and Covenants, the Pearl of 

Great Price; these have been repeatedly accepted and endorsed by the 

Church in general conference assembled, and are the only sources of 

absolute appeal for our doctrine.*° 

In this one statement, much within Mormonism is nullified or made 
irrelevant, including most of the teaching of their Prophets (Joseph Smith, 
Brigham Young, Lorenzo Snow, David O. McKay, Ezra Taft Benson, Gordon B. 
Hinckley, etc.),*” as well as official publications of the LDS church. 

It is curious that on such a pertinent matter, (the exclusion of past 
teachings of Mormonism’s own Prophets), Robinson does not quote from a 


standard work to support his case, but rather from B. H. Roberts. The question 


needs to be asked, “Who is B. H. Roberts?” Roberts is a General Authority of 


Slbid., ix. 
lbid., 14. Quoting from a sermon of July 10", 1921, delivered in Salt Lake Tabernacle. 


“’These are some of the most often quoted Prophets of Mormonism. 
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the LDS Church. But the above statement makes Roberts’ own remarks, non- 
binding and therefore irrelevant. Robinson clearly acknowledges this when he 
says, “The General Authorities are not inspired.”*® Does this not demonstrate a 
certain amount of inconsistency? Robinson makes a binding statement from a 
source which he deems to be unbinding. Is Robinson suggesting that he can 
use Mormon material when it benefits his cause, but will not allow others to use 
the same material if it does not? More importantly, it is puzzling that official 
authorities of the church and even the Prophets themselves can be deemed 
unofficial?*° 

Hoping to gloss over this obvious inconsistency, Robinson makes a 
distinction between receiving inspiration from God and inspiration which is of 
binding authority. “Latter-day Saints believe that the General Authorities receive 
inspiration and revelation from God constantly . . . They also believe that 
individuals within the Church may receive personal revelation, even on doctrinal 
matters.”°° 

Does Robinson really believe that inspiration from God is not necessarily 
binding? How, then, does a message from God become of binding authority for 


the LDS church? Robinson answers by saying that material is only binding when 


48are Mormons Christians?, 17. 


“This is inconsistent with teachings of the LDS Church. Note the following quote from 
President Kimball regarding the words of their prophets and church publications. “In addition to 
these four books of scripture, the inspired words of our living prophets become scripture to us. 
Their words come to use through conferences, Church publications, and instructions to local 
priesthood leaders.” (The Teachings of Spencer W. Kimball, 434). 


50Are Mormons Christians?, 17. 
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it receives approval from the President of the Church and is sustained by a 
positive vote by the general conference of the Church. “Some things may be 
correct without being official Church doctrine.”*' Again, | am at a loss at this 
point. If revelation is true, why shouldn't such information be used in an 
examination of Mormonism?” 

Please note that Robinson’s argument contains a double standard. Any 
time a non-Mormon quotes material outside the boundaries of the standard 
works, it is not official Mormon doctrine and cannot be cited as representative of 
the church. But this does not limit Mormon authors or Robinson himself from 
making doctrinal statements about the church, or quoting Mormon material in 
defense of his position. Robinson quotes from Mormon authors more than two 
dozen times in this book to convey what he believes to be true Mormon 
doctrine.** Shouldn’t non-Mormons have the same right to evaluate this material? 

Robinson would have us believe the only avenue by which non-Mormons 
have successfully excluded the LDS church from within the bounds of 


Christianity is by quoting obscure sources from the periphery of Mormon 


Nbid. 


52Bill McKeever writes, “It is irrelevant to say these teachings should not be given serious 
consideration because they are not in the standard works. Were these leaders teaching truth 
when they spoke or weren't they? If they were, what does it matter if it is not in the standard 
works? If they were not teaching truth, why should members be compelled to honor them as 
godly spiritual guides?” (Questions to Ask Your Mormon Friend, 43). 


53For example, Robinson specifically tries to distance himself from the Journal of 
Discourses and yet quotes from it himself. Note also the Preface to the Journal of Discourses. 
“The Journal of Discourses deservedly ranks as one of the standard works of the Church, and 
every rightminded Saint will certainly welcome with joy every Number as it comes forth from the 
press as an additional reflector of “the light that shines from Zion’s hill.” 
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thought* or by misquoting the standard works. This is not the case. A close 
examination of non-Mormon authors will show that they quote the very sources 
Robinson himself quotes. 

There can be no doubt that overzealous critics from both sides of the 
divide have made unwarranted attacks and unfounded claims against those on 


55 are not what is 


the other side. But unwarranted attacks against the “Saints 
creating this divide. 

In answering the question, “Are Mormons Christians?,” Robinson poses 
another question to his readers. “Is not the name of our church The Church of 
Jesus Christ of Latter-day Saints? Do we not worship Christ? Is not the Book of 
Mormon another testament of Jesus Christ?”°° This same argument has often 
been encountered by those who have tried to dialogue about this topic with a 
Mormon. The answer to the first part of this question is, obviously, yes—the LDS 
name includes the use of Jesus Christ. 

However, does the name of an organization or aname on a church 
validate a church’s teaching? Of course not! By that logic, everything inside 
McDonalds should be classified as a hamburger and everything in my garage is 


most certainly a car. It is not the name on the door of a church that matters, but 


the beliefs that are taught and espoused that distinguish a religious body. While 


It is interesting to note, that when defining Christian thought, Robinson chooses Robert 
Tilton and Kenneth Copeland as examples. Are Mormons Christians, 63. 


5>This is Robinson’s preferred terminology of LDS people. 


56are Mormons Christians ?, vii. Italics included in the original. 
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the title of an organization might bear the name of Jesus Christ—the title itself is 
not the litmus test.°” 

Robinson argues that since Protestants and Catholics are willing to 
tolerate and accept one another even though differences exist, why not grant the 
same respect to Mormons? What Robinson fails to comprehend is that no true 
Christian willingly assigns the title “Christian” to anyone simply on the basis of 
belonging to a particular church or denomination: whether it is evangelical, 
protestant, or Catholic. One can be a Baptist or a Presbyterian or a Lutheran or 
a Methodist or a Catholic and not be a Christian. True Christians are those who 
have met personal faith requirements set forth by the New Testament. It is not 
membership in a particular church that is significant, but what a person believes 
about Christ that is of the utmost importance. 

A more important question might be, “What do you believe about Jesus?” 
Robinson seeks to address this issue, suggesting that Mormons do believe in the 
Christ of the New Testament. Robinson writes, “The Latter-day Saints have a 
very high Christology.” 

Latter-day Saints believe that Jesus is the pre-existent Word of the Father 
who became the literal, physical, genetic Son of God. As the pre-existent 
Word he was the agent of the Father in the creation of all things. As the 


glorified Son he is the agent of the Father in the salvation of all 
humanity.°° 


S’E or example, The “Christian Science” movement is neither “Christian” nor “scientific.” 
58are Mormons Christians?, 113. 


Ibid. 
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At first glance these statements seem reasonable and very “Christian.” 
Notice the phrase “genetic Son of God.” Did you catch that? Robinson teaches 
that Jesus is the literal, offspring of God. Jesus was physically conceived by the 
god, Elohim,®° in exactly the same way as you and | were by our parents. 
However, this is not the only difference. Study Robinson’s definitions carefully 
and you will see that, even by his own definitions, Mormonism brings a much 
different Jesus to us. Christ was preexistent, but so were the rest of us.°' Jesus 
helped in the creation of this world, but he is not the Creator God of the universe. 


2 


Jesus is not “God,” but one of many gods. Robinson even suggests that Jesus 


progressed to godhood in a manner which we should imitate.° 

While the LDS Church does bear the name Jesus Christ, Mormonism 
does not bring us “another testament of Jesus,”"™ but presents to us a much 
different Jesus—a counterfeit Christ. Paul addresses this in 2 Corinthians: 


But | am afraid that just as Eve was deceived by the serpent's cunning, 
your minds may somehow be led astray from your sincere and pure 
devotion to Christ. For if someone comes to you and preaches a Jesus 
other than the Jesus we preached, or if you receive a different spirit from 
the one you received, or a different gospel from the one you accepted, 
you put up with it easily enough. 


51m Mormonism, God the Father is named Elohim while God the Son is named Jehovah. 
61Are Mormons Christians?, 104. 

*Ibid., 65. 

*Ibid., 60. 

“This is the claim from the cover of The Book of Mormon. 


659 Corinthians 11:3-4, NIV. 
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Note clearly, it is not anti-Mormon argumentation (as Robinson suggests) 
that excludes the LDS from the Christian faith, but their own beliefs about Jesus. 
Robinson himself espouses in this book many of the very issues that do actually 
separate Christianity and Mormonism: the plurality of gods, the literal fatherhood 
and sonship of Christ, the fallibility and incompleteness of Scripture, the open 
canon, the deification of man, the authority of the Mormon priesthood, pre-mortal 
existence, exaltation by works, etc. Each of these stated doctrines lands 
Mormonism well outside the ranks of mainstream Christianity regardless of 
Robinson’s profession otherwise. 

We clearly discover in reading this book, that while Mormonism often uses 
the same vocabulary as mainstream Christianity, the meaning of these words is 
much different. We must conclude from this particular work (apart from the 
desire to be known as Christian) little has changed within the LDS church. 
CRAIG BLOMBERG AND STEPHEN ROBINSON—HOW WIDE THE DIVIDE: A 
MORMON & AN EVANGELICAL IN CONVERSATION 

Robinson’s book Are Mormon’s Christian? created an array of discussion 
among Mormons and evangelicals alike. In response to the public outcry from 


Robinson’s book, Greg Johnson of Standing Together convinced Stephen 


imagine how a Mormon might respond to the following statement. “I’m a Mormon, but | 
don't believe Joseph Smith was a true prophet of God. I’m a Mormon, but! don’t believe that God 
was once a man or that men can become gods. I’m a Mormon, but! don’t believe the Mormon 
Church is the only true church or that the Book of Mormon is the Word of God.” A knowledgeable 
Latter-day Saint would defy that such a person was indeed Mormon. Why? Because the person 
who claims to be Mormon denies the very doctrines that make Mormons what they are. At the 
same time, a Mormon who claims to be Christian, and yet denies the very doctrines that makes a 
Christian, places them outside of Christianity. 
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Robinson and Craig Blomberg” to jointly write about the differences between 
Mormonism and Christianity. In 1997, they coauthored, How Wide the Divide? A 
Mormon and an Evangelical in Conversation. To my knowledge, this is the first 
time an evangelical scholar and a Mormon author have jointly written about their 
respective faiths. 

As previously stated, these efforts at dialogue should be applauded, yet it 
should also be recognized that it has and will continue to create a controversy in 
some circles by those who believe the lines between Christianity and Mormonism 
are somehow blurred.®® Those who see doctrinal differences marginalized by 
this work need to revisit it and reexamine the definition of terms. Read this book 
carefully and you will discover that the divide is indeed wide and the gap 
between Mormonism and mainstream Christianity does not appear to be 
shrinking. 

The authors focus on four foundational issues of disagreement: Scripture; 
the nature of God and the deification of believers; the deity of Christ and the 
Trinity; and salvation and the eternal state.°? Once again, Robinson seeks to 
present the case that Mormonism has been misrepresented and is deserving of 


the title, Christian. 


®’Craig Blomberg is the professor of New Testament at Denver Seminary and the author 
of numerous books on the Gospels, inspiration of Scripture, etc. 


®Some evangelicals have been disappointed with Blomberg, feeling that he conceded 
some important points. My position is that Blomberg did a remarkable job dealing with key 


principles while maintaining a charitable attitude in matters of lesser importance. 


8°How Wide the Divide?, 25. 
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While the style of writing in this book is obviously much different from his 
previous work—sharing the page with evangelical scholar Craig Blomberg, 
Robinson’s arguments are primarily the same as that of his book, Are Mormons 
Christians? Not unlike the first, Robinson” hopes to persuade his readers that 
Mormonism has been unfairly demonized and if understood properly would be 
viewed as Christian. 

Robinson starts with the wrong foot forward, however, when he writes, “It 
is a rare thing indeed for non-Mormons writing about the Saints to get it right 
even when they are trying to, and most contemporary non-LDS writing on the 
Mormons is frankly not trying to get it right.””" Immediately, we perceive some of 
Robinson’s agenda. Does he truly think that all non-Mormon writers are to be 
viewed as intentionally maligning the Mormon faith? Are all who disagree with 
his position guilty of slander and deceit?’ Robinson continues, “The worst way 
for evangelicals to learn about Latter-day Saints is to ask other non-Mormons or 
to read non-Mormon literature about the Saints.””? This type of unsubstantiated 
attack seems out of place, especially in a work hoping to produce conversation 


and dialogue. 


71 will be consistently referring to Robinson in this work rather than to Blomberg and 
Robinson. This is not an attempt to overlook Blomberg or minimize his contribution. It merely 
stems from the fact that for the most part | agree with Blomberg and am at odds with Robinson. 

"How Wide the Divide?, 14. 


"This seems to fall into his category of exclusion by name calling. 


tow Wide the Divide?, 15. 
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Two other issues need mentioning before we can delve into the contents 
of How Wide the Divide. We must clarify two subtle techniques used by 
Robinson. First, Robinson once again tries to limit the playing field of analysis to 
the standard works of the church.” On the surface, this request seems not only 
entirely reasonable, but absolutely essential. Why should Mormonism be 
critiqued and judged by material outside of the authoritative teachings of 
Mormonism? Hasn’t much been written by Christian authors that Christian 
churches would disagree with? 

What Robinson is suggesting, however, is not only inconsistent with what 
Mormonism teaches,” but goes against the authoritative works he claims are 
binding. In one fell swoop, Robinson not only deems unofficial much of what is 
clearly recognized and taught as doctrine in LDS circles, but also makes 
“unofficial” wnat canonical Mormonism (the standard works) defines as the 
highest authority in the Mormon church—the living prophets. Robinson himself 
knows this to be true when he writes: 

The direct revelation to a prophet or apostle is immediate and primary, 

and this is the word of God in the purest sense—as word and hearing 

rather than as text . . . For Latter-day Saints, the church’s guarantee of 
doctrinal correctness lies primarily in the living prophet, and only 


secondarily in the preservation of the written text. This is, after all, the 
New Testament model.” 


7\W hile | have dealt with this in the review of Are Mormons Christians? Robinson includes 
more material here that deserves attention. 


“Mormons are told repeatedly that God will not allow church leaders to lead them astray. 
In church manuals they are told to trust the First Presidency and the Quorum of the Twelve. 


6tiow Wide the Divide?, 57. 
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If direct revelation to a prophet is God’s word in the purest sense, should 
we not look to the current prophet of the church as well as past prophets to see 
what they have written?’” Yet, Robinson insists that we not consult LDS works 
like Bruce McConkie’s Mormon Doctrine or the Journal of Discourses which is an 
approved LDS collection of nineteenth-century sermons from the past prophets 
of the church.” Once again, Robinson wants to limit the material that can be 
used by non-Mormons to the standard works of the church or at least current” 
approved LDS material. Robinson, however, makes dozens of references to 
former Prophets, Apostles, Mormon authors, and unauthorized sources 
throughout this work to make his points. 

The second subtle technique is Robinson’s use of Christian terms. We 
have already pointed out that Christianity and Mormonism often use the same 
words, but define these words very differently. Robinson recognizes this as well. 

Another obstacle to mutual understanding is terminology—our respective 

theological vocabularies. Latter-day Saints and Evangelicals generally 

employ the same theological terms, but we usually define them differently, 


and this quite often makes communication more difficult than if we spoke 
different religious languages entirely. The similarity of terms makes us 


“Interestingly enough, even the published writings of the current Prophet of the LDS 
Church contain the disclaimer disavowing its content as officially representing the LDS church. 
Here is the standard disclaimer. “This work is not an official publication of The Church of Jesus 
Christ of Latter-day Saints. The views expressed herein are the responsibility of the author and 
do not necessarily represent the position of the Church.” 


78tigow Wide the Divide?, 73. 


Ow hy is it necessary to use words like “current” if LDS leaders are in fact getting their 
information from an unchanging God? 
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think we are communicating, but when all is said and done both sides go 
away with the feeling that nothing quite added up.°®° 


What Robinson is saying is true, and yet, throughout this work, Robinson 
intentionally uses terminology that he knows will be misconstrued by 
evangelicals. He suggests that Mormons believe in God, Jesus, salvation, etc., 
using the same words but failing to make clarifications and the distinctions that 
are needed. Take for example his summary of beliefs. Paraphrasing Joseph 
Smith he says, “We believe in God, the Eternal Father, and in God’s Son, Jesus 
Christ, and in the Holy Ghost. We accept the biblical doctrine that God is three 
and that God is one.”*' On the surface, this sounds very good. Could it be that 
Mormonism is shifting? As you read elsewhere in this work, however, you 
realize that Robinson, like Millet, defines “eternal” as a long period of time. He 
defines “son” as a literal offspring of God the Father, and “one” to mean one in 
purpose. You must read carefully and critically to decipher what Robinson really 
means when he uses Christian terms. 

Latter-day Saints also believe in the /iteral fatherhood of God and the 

brotherhood of humanity. We believe that God and humans are the same 

species of being and that all men and women were his spiritual offspring 
in a premortal existence.®* 


Examples could be repeated many times and include almost every point which 


Christians hold sacred. 


8°How Wide the Divide?, 13. Italics included in the original. 
8Ibid., 16. 


82Ibid., 18. Italics included in the original. 
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When it comes to imprecise definitions, Robinson does acknowledge a 
lack of training on the part of the nonprofessional clergy of the LDS Church, but 
also places blame on the shoulders of evangelicals for inadequate 
communication and highly idiomatic terminology.®? Robinson fails to 
acknowledge or admit that the major causes of misunderstandings are 
essentially due to the intentional redefinition of biblical words and concepts by 
advocates of Mormonism. 

With these subtle techniques in mind, we will now turn our attention to the 


main issues addressed by this book. 


SCRIPTURE. When it comes to Scripture, two major issues divide 
Mormonism and Christianity. Blomberg correctly summarizes the first when he 
says, “One of the main issues separating Evangelicals and Mormons is whether 
or not the Old and New Testaments constitute the sum total of God’s scriptural 
revelation to humanity.”®° In addition to the Bible, Mormons recognize the Book 
of Mormon, the Doctrine and Covenants, and the Pearl of Great Price as 


Scripture. At stake is the issue of whether or not the canon of Scripture is open 


SIbid., 15. 


’This process of redefinition reminds me of what is happening currently in our country 
with the word “marriage.” Marriage has always been a covenant between a man and a woman. 
Those who do not like this definition are seeking to redefine it. Words mean something and we 
should not simply redefine words to our liking, especially when it blurs and contaminates 
communication. 


Stow Wide the Divide?, 38. 
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or closed. Mormons not only hold to a much larger canon, but submit that God 
continues to speak today to his prophets.°®° 

The second major issue centers around inerrancy. “Inerrancy means that 
when all facts are known, the Scriptures in their original autographs and properly 
interpreted will be shown to be wholly true in everything that they affirm, whether 
that has to do with doctrine or morality or with the social, physical or life 
sciences.”*’” Robinson responds that “the church’s guarantee of doctrinal 


correctness lies primarily in the living prophet, and only secondarily in the 


9188 


preservation of the written text”*’ and “what God has said to the apostles and 


prophets in the past is always secondary to what God is saying directly to his 


apostles and prophets now.”*? This leads Robinson to conclude, “If the original 


wording is misleading, rewrite it; if the original reading is ambiguous, clarify it.””° 


Mormons hold that neither the Bible, nor Mormon scriptures are without error or 


God’s complete revelation to us today.*" 


8SMormon Apostle James Talmage writes: “We believe that God is as willing today as He 
ever has been to reveal His mind and will to man, and that He does so through His appointed 
servants—prophets, seers, and revelators—invested through ordination with the authority of the 
Holy Priesthood. We rely therefore on the teachings of the living oracles of God as of equal 
validity with the doctrines of the written word” (James E. Talmage, The Articles of Faith, 7). 


8’How Wide the Divide?, 34. 

8ibid., 56. 

8Ibid., 59. 

Ibid., 65. 

*'When speaking specifically about the Bible, the Book of Mormon, and the Doctrine and 
Covenants, President Wilford Woodruff said, “When compared with the living oracles those books 
are nothing to me; those books do not convey the word of God direct to us now, as do the words 


of a Prophet or a man bearing the Holy Priesthood in our days and generation. | would rather 
(continued...) 
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When discussing the issue of Mormon scriptures, Robinson uses two 
additional arguments in an attempt to convince the reader that additional 
Scripture should not banish Mormonism from the ranks of Christianity. First, he 
suggests that since there is no consensus among Christians as to what 
constitutes Scripture, Mormonism cannot be excluded from among them. 
Second, he argues that an open canon, with God adding to Scripture, is not 
necessarily contradictory to the Bible. Therefore, he concludes, Mormonism 
cannot be rejected on the grounds of an open canon. What Robinson fails to 
consider is that even if additional Scripture does not in theory invalidate 
Mormonism (and I’m not willing to grant this premise), the fact that additional 
Mormon scripture contradicts what the Bible clearly teaches does nullify its 


claims. °2 


GOD AND DEIFICATION. The second topic of discussion addressed by 
Blomberg and Robinson centers around the issue of what God is like. There is 
no more important area of discussion than this,” but once again, terminology 
plays an important and defining role. As Robinson depicts the Mormon God, he 


gives this description: “In the LDS view God is omniscient, omnipotent, 


1 continued) 
have the living oracles than all the writing in the books” (Ezra Taft Benson, The Teachings of Ezra 
Taft Benson, 4). 

*2Nlot to mention that the LDS canon contradicts itself. 


31 would put the issue of Christ on this same level. 
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omnipresent, infinite, eternal and unchangeable.”” He quotes the Doctrine and 
Covenants which says, “Father, Son, and Holy Ghost are one God, infinite and 


"© While this seems very orthodox, do not think for a 


eternal, without end. 
moment that these words represent mainstream Christianity. Look a little farther 
and you will learn that the God of Mormonism had a physical body and was once 
a man. 

Nothing | say here should be interpreted as denying the importance for 

Mormonism of God’s corporeality and God’s nature as an exalted man. 

Neither am | denying the importance of LDS belief that we humans are 

literally God’s children and can become what God is. These are linchpins 

in LDS theology.*° 

In other words, Robinson is saying, when | define God as omniscient, 
omnipotent, omnipresent, infinite, eternal and unchangeable, don't interpret 
those as meaning omniscient, omnipotent, omnipresent, infinite, eternal and 
unchangeable. The linchpins of LDS theology describe God as an exalted man 
who has a body of flesh and blood and people are literally God’s children who 
can become God. Infinite must mean finite, eternal is simply a long time, and 
unchangeable must be redefined to mean God hasn’t changed in purpose. Even 
words like omnipresent must take on new meaning because God has a body of 


flesh and blood. Robinson says, “While God in the LDS view is not physically 


present in all things but rather spiritually present, | don’t think this really differs 


“How Wide the Divide?, 77. 
Doctrine and Covenants, 20:28. 


®tHow Wide the Divide?, 91. 
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much from the evangelical view.”°’ How do you justify such a statement? 
Robinson’s answer: “Latter-day Saints affirm only that the Father has a body, not 
that his body has him.”*° This is nothing more than linguistic nonsense. 
Realizing that suggesting God was once a man might alienate Christians, 
Robinson writes: “To those who are offended by Joseph Smith’s suggestion that 
God the Father was once, before the beginning, a man, | point out that God the 
Son was undoubtedly once a man, and that did not compromise his divinity.”” 
Robinson fails to distinguish between God (an infinite being) placing 
restrictions upon himself and man (a finite being) becoming something much 
greater than himself. He also fails to see the ramifications of a finite God. At this 
point Blomberg responds impressively. 
There seems to be no way for finite beings by themselves ever to become 
infinite. It is one thing for an infinite God to voluntarily restrict himself to 
certain limitations of finitude. It is quite another for a finite being to 
become infinite unless by means of some more powerful agent.'°° 
Robinson’s answer to Blomberg is that a god before this god helped him 
become infinite. Blomberg shows the fallacy of this argument as well. “We find 
ourselves in the logical quagmire of asking who created those gods, and so on, 


ad infinitum.”"°" 


"Ibid., 77. Italics included in the original. 
*ibid., 88. 

*Ibid., 91. 

lbid., 105. Italics included in the original. 


ll bid., 105. 


44 


One more observation should be made about Robinson’s arguments 
before going on. Robinson suggests that the Mormon doctrine of man becoming 
god is not unbiblical. He gives biblical references and cites early church fathers 
and makes them sound like they give credence to the view that God the Father 
was once a mere mortal. Robinson fails to note that every passage and 
reference he mentions refers not to a prehistoric period in which God was once a 
man before becoming God, but to the period of the incarnation before Christ 


regained his rightful place in heaven." 


CHRIST AND THE TRINITY. Robinson suggests that the Christ of 
Mormonism is the Christ of the Bible, just not the Christ of the Hellenistic church 
as defined by fourth and fifth century church councils. 

That God is somehow simultaneously three and one | have no doubt 

because the Bible and the Book of Mormon both tell me so, but | do not 

trust the intellectuals of the Hellenistic church to have figured out exactly 
how this is so, nor do | invest their theories with the authority of 

Scripture.'™ 

Robinson avows that Mormons believe in God, Jesus Christ, and in the 
Holy Ghost. “However, we believe that the oneness of these three is not an 
ontological oneness of being (this is a creedal rather than a biblical affirmation), 


but a oneness of mind, purpose, power and intent.”"™” He rejects the idea that 


God, Jesus, and the Holy Spirit are ontologically one being. Robinson states 


'2Ibid., 89. 
'ibid., 128. Italics included in the original. 


'4Ibid., 129. Italics included in the original. 
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rather emphatically that the three remain separate beings with separate and 
individual bodies.'® 
In response to Robinson's accusation that the ontological unity of the 
Godhood was a later pollution of the early church creeds, Blomberg says: 
It is important to observe that within the first five centuries of intense 
Christian discussion about the nature of God, tritheism was never nearly 
the temptation that unitarianism was. In other words, as Christians 
wrestled with how to keep the three persons of the Trinity both separate 
and unified, they far more commonly erred on the side of not adequately 
distinguishing the three. No early Christian theologian ever identified 
Jesus as a completely separate God from Yahweh .. . that would have 
surely violated monotheism.'”° 
Robinson asserts that the early creeds corrupted the church and that if we 
returned to the first century teaching of the church before the arrival of the 
creeds, we would find teaching that resembles the Mormon doctrine of Christ. 
This is just not true, nor is it a change from traditional Mormonism. Joseph 
Smith’s first vision recounts: 
My object in going to inquire of the Lord was to know which of all the sects 
was right, that | might know which to join . . . | was answered that | must 
join none of them, for they were all wrong; and the Personage who 
addressed me said that all their creeds were an abomination in his sight; 
that those professors were all corrupt; that: “they draw near to me with 
their lips, but their hearts are far from me.”"”” 
While Robinson would like us to believe that it was the early creeds of the 


church that perverted Christian theology, it must be pointed out that one cannot 


find LDS theology in the teachings of any theologian of the early church, either 


51 bid., 130. 
16 lbid., 116. 


'°’Dearl of Great Price, 1:5-19. 
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before or after Nicea. No one ever taught that Jesus was the firstborn spirit of 
God the father. No church father ever suggested that Jesus was the literal 
offspring of God. No first century author ever suggested that God was once a 
mortal man or that he has a physical body. The early church creeds did not 
introduce heresy, but it was the intent of those early church creeds to insulate 
the church from heresy. Had Mormon theology appeared on the scene around 
the time of the Nicene creed, the creed would have undoubtedly addressed this 
false teaching. 

A further departure is found when Robinson describes the difference 
between God and Jesus. As noted earlier, Mormons believe that God the Father 
is named Elohim while Christ is named Jehovah. 

For us Christ is not a being separate from the Jehovah of the Old 

Testament—we identify Christ as Jehovah, the God of Abraham, Isaac 

and Jacob . . . We believe that almost all references to “God” or to “the 

Father” in the Old Testament, and many in the New, refer specifically to 

God the Son, Jesus Christ." 

This becomes a significant problem when studying biblical texts that describe 
God using both references simultaneously. 

When it comes to the virgin birth, Robinson asserts his belief in this 
doctrine, but then writes. “Mary was in some unspecified manner made pregnant 
#109 


by God the Father.” This was “not in violation of natural law. 


If Jesus was truly a human being, then he had forty-six chromosomes, a 
double strand of twenty-three. If he was truly human, he got one strand of 


108 ttow Wide the Divide?, 134. 
8lbid., 135. 
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twenty-three chromosomes from his mother. Where did the other strand 
come from, if not from his Father?""° 


Robinson admits that much of what Mormonism teaches about Christ is 
not found in Scripture, but also suggests it is not unscriptural. He admits that 
Mormonism has a different doctrine of the trinity and a different view of the origin 
and nature of Christ, even a different concept about the virgin birth, but 
maintains that they do not worship a different Christ. Yet, Mormonism’s own 
Prophet, Gordon B. Hinckley'"' says, “The traditional Christ of whom they [non- 


Mormons] speak is not the Christ of whom | speak.”'” 


SALVATION. When it comes to the issue of salvation, Robinson readily 
accepts that there are significant differences. “Il would object to any claim that 
the differences between us are trivial or inconsequential.”’"* | would 
wholeheartedly agree and even suggest that the differences are not only 
immense but in many ways complete opposites. 

Heaven and Hell are different. Hell is only “a temporary state to which 


spirits are consigned between death and resurrection.”*"* During this period, 


“lbid., 139. Italics included in the original. 

Hinckley is the current Prophet of the church and has been serving since 1995. 
21 DS Church News Week, June 20, 1998, p.7. 

"3How Wide the Divide?, 163. 


"41bid., 150. 
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people will be tested and given the opportunity to respond to Christ and even 
obtain a degree of glory.'”® 

Heaven is different as well: 

Mormons believe the saved will be divided into three broad divisions 

called kingdoms or glories. The lowest of these is the telestial glory, 

which is reserved for those who were wicked in the flesh (both LDS and 

non-LDS) but who . . . in some sense and to some degree turned to Christ 

... The next highest glory, the terrestrial kingdom, is reserved for the 

honorable men and women of the earth, the “righteous,” who rejected the 

fullness of the gospel and the witness of the Holy Spirit during their mortal 

lives but changed their minds in spirit prison . . . The highest degree of 

heavenly glory is the celestial kingdom.'"® 

When it comes to the actual act of salvation, Mormonism, on the surface, 
shows signs of similarity. But general salvation is the doctrine that Christ's death 
on the cross secured only a measure of salvation. Through Jesus, all people will 
be raised to experience a better existence. Jesus only purchased the ability to 
be resurrected.'"” 

Once again, we quickly see that little besides terminology has changed 
within Mormonism. Robinson defines: Scripture as fallible and incomplete; God 


as a mortal man who progressed to becoming God; Jesus as the literal son of 


God and procreated being; salvation as exaltation to godhood; gospel as 


“Ibid., 152. 

“ibid. 

"7This, too, is not a change from traditional Mormonism. Mormon theologian and apostle 
Bruce McConkie has written, “Unconditional or general salvation, that which comes by grace 


alone without obedience to gospel law, consists in the mere fact of being resurrected.” McConkie, 
Mormon Doctrine, 669. 
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keeping the law and ordinances of the Mormon church; and grace as God’s help 
after all that you can do. 

After reading Robinson, | must conclude that little besides terminology has 
changed. What Robinson espouses is nothing more than the traditional teaching 
of the LDS Church couched in evangelical terminology. But while it appears that 
Robinson remains firmly established within the ranks of traditional Mormonism, | 
still had hopes that my new friend, Dr. Millet, might represent significant change 
within the Mormon system. 

ROBERT MILLET—A DIFFERENT JESUS? THE CHRIST OF THE LATTER- 
DAY SAINTS 

While visiting with Dr. Millet after the third dialogue at Eagle Christian 
Church, he graciously gave me an autographed copy of his most recent book, A 
Different Jesus? This, more than any other source, has provided the answer to 
the question I’ve been asking: Is Mormonism changing? It is interesting that the 
man, who in part, prompted my quest for this answer, has also brought me to my 
conclusion. 

As | began to read this book, | hoped to find new and refreshing 
information about the Mormon view of things. | did not expect complete 
restoration (nothing changes overnight), but | longed for a hint of fresh thinking 
and new direction, if not within the leadership of the LDS Church, at least from a 
prominent member from within their sphere of influence. Knowing that Dr. Millet 
expressed disappointment that many refuse to accept Mormons as Christians, | 
expected arguments for inclusion of the LDS within the ranks of Christianity. 
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While | hoped to see change, | had prepared myself for the worst. 
Thinking that Dr. Millet was writing to gain approval from the evangelical 
community,'’® | acknowledged the possibility that | would find garbled 
descriptions and cloudy definitions that would only further muddy the distinction 
instead of bringing clarity to this issue. As | read the opening pages, | 
anticipated more of the same material | had encountered in the books previously 
discussed. But what | found was unexpected. Dr. Millet readily admitted that the 
LDS are “Christian but different.” 

More than an admission of significant differences, Dr. Millet willingly 
embraced traditional LDS doctrine. Unlike the previous dialogues and 
conversations in which he minimized differences and accentuated similarities, 
Dr. Millet stated “without hesitation that there are differences between us. Were 
this not so, there would have been no need for a restoration of the gospel.”'”° 
For the first time in my experience with him, Dr. Millet’s belief that the LDS 
Church contains the only true faith rang out loud and clear. 

The Saints feel that the Church of Jesus Christ fell away after the death of 

the apostles and the keys of authority were lost to the world for almost two 

millennia. Thus the call of Joseph Smith signaled not only a restoration of 


divine truths, but also a restoration of the powers necessary to reestablish 
the Kingdom of God on earth, this time to remain forever. '*" 


"8Notice this book is published by Eerdmans Publishing Co. 
"Millet, A Different Jesus?, 170. 
TM bids: 17 1; 


2Ibid., 76. 
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Dr. Millet said emphatically, “that apostasy entailed the loss or corruption 
of divine authority and true doctrine.”'”” With a belief in the loss of authority and 
truth, Dr. Millet proceeds by mentioning topic after topic in which Mormonism has 
attempted to correct the mistaken views of evangelical Christianity. These 
supposed corrections not only place Mormonism outside of evangelical 
Christianity, but demonstrate that Mormonism has not changed significantly in 
regards to doctrine in recent years. Let me highlight those areas which place 
Mormonism at odds with Christianity, while at the same time demonstrate that 
Mormonism has not strayed from its historic roots.'*? | have responded to most 
of these issues previously in this chapter, but it is important to clarify Dr. Millet’s 


position and establish him within mainstream Mormonism. 


PREMORTAL EXISTENCE. This is where everything begins in 
Mormonism. Dr. Millet accepts the Mormon view that everything existed in a 
state of preexistence before it was formed here on earth. “From a Latter-day 
Saint perspective, humankind did not suddenly spring into existence at the time 
of their mortal birth. We have always lived.”'** Dr. Millet continues: 


To be sure, Joseph Smith taught that man is an eternal being. He 
declared that the intelligence of man “is not a created being; it existed 


'22Ibid., 39. Italics included in the original. 
123) will document historic teachings of Mormonism in the next chapter of this work. 


124njillet, A Different Jesus?, 18. 
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from eternity, and will exist to eternity. Anything created cannot be 
eternal.”'”° 


Dr. Millet not only demonstrates his beliefs that mankind lived in a 
previous life in a spirit world, but also makes reference to the Mormon doctrine of 
formation, rather than creation.'*° He speaks of men and women as the literal 
offspring of God. 

Latter-day Saints believe that men and women are the spirit sons and 

daughters of God, that we lived in a premortal existence before birth, that 

we grew and expanded in the “first estate” . . . in that world men and 
women were separate and distinct spirit personages, had consciousness, 
volition, maleness and femaleness, and moral agency. Thus God is 
literally our spirit Father, and we inherit from him divine qualities and 
attributes. In the long expanse of time before we were born into mortality, 
the spirit sons and daughters of God developed talents, strengths, and 
capacities. '?’ 

Not only are these radical departures from evangelical Christianity, but well 


established doctrines firmly grounded in historic LDS teaching. 


GOD, JESUS AND HUMANITY. Dr. Millet sets forth his belief that God 
was once a man who progressed to godhood and is still contained within a body 
of flesh and blood.'”° While admitting that God had a body in his dialogues, he 
provides a unique twist to the creation account of Genesis. Dr. Millet suggests 


that God was once a man because man was made in the image of God’s body. 


*Ibid., 83. 
God did not create man, because man’s spirit has eternally existed. 
"7Millet, A Different Jesus?, 19. 


'28«That which is without body, parts, and passions is nothing. There is no God in heaven 
but that God who has flesh and bones.” Ibid., 145. 
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Quoting from the Book of Moses within the Pearl of Great Price, he says, “In the 


likeness of God made he him; in the image of his own body, male and female, 


created he them.”'”° 


Latter-day scripture states unequivocally that God is a man, a Man of 
Holiness (Moses 6:57) who possesses a body of flesh and bones (D&C 
130:22). These concepts are clearly a part of what Mormons call the 
doctrinal restoration.'*° 


According to Dr. Millet, God was once a man like us, and we were formed 
in the image of his body. But before we lived on earth, we lived in the spirit 
realm. Millet affirms that Jesus, too, began as a spirit child, became a man, and 
then evolved into God. “As a premortal spirit, Jehovah grew in knowledge and 
power to the point where he became ‘like unto God.””’*' He clearly espouses 
Mormon doctrine when he writes: 

Jesus was the firstborn spirit child of God the Father and thus the 

recipient of the birthright of the royal family. As such, and in that 

premortal realm, he was the Elder Brother of all the spirit sons and 
daughters of the Father . . . Over the ages in that premortal world Christ 
grew in light and truth and knowledge and power.‘ 

Born as a spirit child of God, Jesus would later become the physical son 
of God. Dr. Millet writes, “Jesus of Nazareth is literally the Son of God. . . He is 


not the Son of the Father in some mystical, metaphorical sense.”"** 


12°B ook of Moses 6:8-9. 

Millet, A Different Jesus?, 144. 
"Millet, A Different Jesus?, 73. 
2Ibid., 20. 
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Not only is Jesus both the spiritual and the physical child of God, we are 
no different. “Thus God is literally our spirit Father, and we inherit from him 
divine qualities and attributes.”"* Millet affirms what Mormonism has always 
taught: every man, woman, and child is a spirit brother of Jesus and because of 
their divine qualities, should be considered on a path to godhood. Dr. Millet 
regards this teaching as an honorable doctrine which should be regarded as 
necessary for the restoration of Christian faith. 

The Church of Jesus Christ of Latter-day Saints gladly teaches and 

declares the Christian doctrine that all men and women are brothers and 

sisters, not only by blood relationship from common mortal progenitors, 
but also as literal spirit children of an Eternal Father.'°° 

In addition to these heretical teachings about both the Father and the 
Son, Dr. Millet affirms yet another distinctive of the LDS church. “He [Jesus] was 
the Great Jehovah of the Old Testament, the Messiah of the New.”'*° Dr. Millet 


believes and teaches that most of the references to God in the Old Testament 


actually speak about Jesus in his pre-incarnate state.'*’ 


GRACE AND SALVATION. When it comes to salvation, Dr. Millet has 


continually affirmed that salvation is only available by the grace of God. When 


341 bid., 19. 
S5lbid., 65. 
'36Ibid., 187. 


'’This position seems to be inconsistent with the Mormon doctrine of Eternal progression 
in which Jesus progressed to Godhood after becoming a man. 
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recounting a conversation in New England,'*° Dr. Millet was asked, “You are 
standing before the judgment bar of the Almighty, and God turns to you and 
asks: ‘Robert Millet, what right do you have to enter heaven? Why should | let 
you in?” Dr. Millet responded, “because of my complete trust in and reliance 
upon the merits and mercy and grace of the Lord Jesus Christ.”"*? This seems 
like the appropriate answer, and yet, a close examination reveals that both grace 
and salvation are much different in Millet’s thinking than in an evangelical 
understanding. 

Millet describes the salvation which Jesus purchases as only a universal 
salvation which enables men to face judgement. Because of Jesus’ resurrection, 
all men will rise, but each will still face judgement. Notice what Millet says. 
“Latter-day Saints believe in a type of universal salvation, [but] not in the sense 
that everyone will one day dwell with God and be like God.”"*° There is a 
distinction between the universal salvation (immortality) purchased by Christ, and 
an individual’s salvation which requires work on the behalf of each person. 

When Millet says, “saved by grace,” he is speaking only of a universal salvation 
that brings forth a person from the grave. While he believes that grace will be 
extended to each person to give them the opportunity to face judgement, the 


individual’s salvation is ultimately based on what they do, either in this life, or in 


138] believe this conversation was held with Dr. Haddon Robinson and he is the one who 
asked this insightful question. 


'38Millet, A Different Jesus?, 177. 
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the time period before the resurrection when they can still be redeemed by what 


they learn and how they respond. Millet writes, “Learning and growth and 


redemption continue well beyond the grave.”"*" 


From an LDS perspective, there are two types of salvation . . . universal 
and individual. Universal salvation is from physical death, a salvation 
available to all. /mmortality is salvation from the grave . . . it is a universal 
gift. Individual salvation is another matter. Though all salvation is 
available through the goodness and grace of Christ, there are certain 
things that must be done in order for divine grace and mercy to be 
activated.'*? 


While resurrection from the grave (universal salvation) is purchased for all by 
Christ and applied by grace, individual salvation: 


Requires all the atonement of Christ, the mercy of the Father, the pity of 
angels and the grace of the Lord Jesus Christ to be with us always, and 
then to do the very best we possibly can, to get rid of the sin within us, so 
that we may escape from this world into the celestial kingdom." 


Notice Dr. Millet’s definition of grace. We must rely on the grace of Jesus AND 


do all we can to get rid of the sin within us. He says elsewhere, “We must work 


to our limit and then rely upon the merits, mercy, and grace of the Holy One.”™* 


Grace only makes up for our deficiencies and can only be applied after we do all 


we can do. 


“Ibid., 109. 

“2\bid., 95. Italics included in the original. 
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This is in keeping with traditional Mormon doctrine that suggests that 
Jesus purchased the ability to be resurrected, but assigns individuals with the 
responsibility to work for their own salvation. This working can take place either 
in this life, or in the life to come. Millet writes, “For those who have not received 
this gospel, the opportunity will come to them in a life hereafter.”'*° “In short, 
Latter-day Saints believe that all men and women will be granted the opportunity 
to receive the gospel of Jesus Christ, either in this life or in the life that continues 
after one’s mortal death.”"*° Ultimate salvation (exaltation), for a Mormon, is not 
simply experiencing resurrection (which is available to all through Christ), nor is it 
attaining some level of heaven (which is available to most), but consists of the 
continuation of the family unit and inheriting and possessing the fulness of the 
glory of God."*’ Millet quotes President Gordon B. Hinckley as saying, “The 
whole design of the gospel is to lead us onward and upward to greater 


achievement, even, eventually to Godhood.”"* 


SCRIPTURE AND AUTHORITY. Another area of departure that needs to 
be addressed in this section relates to Dr. Millet’s view of the Bible, other 


scripture, the prophets, and what the church considers to be the ultimate source 


“5lbid., 65. 
46lbid., 76. 
47I\bid., 115. 
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of authority. Once again, Dr. Millet is firmly camped within the historic teachings 


of the LDS Church. 


Dr. Millet boldly says, “Latter-day Saints do not subscribe to a position of 


scriptural inerrancy.”"*® While Mormons believe that the Bible contains God’s 


word, they also believe that the material previously given contained all the 


information they were prepared to receive at that time."°° Latter-day Saints do 


not believe the Scriptures are limited to the sixty-six books of the Bible, nor do 


they believe that the Bible now contains all that it once did.'°' Nor do Mormons 


believe that the Book of Mormon, the Doctrine and Covenants, or the Pearl of 


Great Price complete his revelation. 


Latter-day Saints hold a view of canon that does not restrict itself to God’s 
revelations of the past, whether they be those which they revere in 
common with their fellow Christians or those believed uniquely by the 
Saints. Their view is broader: the canon is not closed, nor will it ever be. 
To them, revelation has not ceased; it continues in the Church. Further 
revelation is not only viewed as theoretically possible; it is needed and 
expected. '° 


Dr. Millet readily affirms that when the Mormons read and use their Bibles 


(and other Scriptures) they do so differently from evangelicals. “For us, the 


Scriptures are not the ultimate source of knowledge, but what precedes the 


“48lbid., 
801 bid., 
bid. 


821 bid, 


37. See also page 45. 
45. 
46. 


10. 
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ultimate source.”* The most important knowledge is not written revelation, but 
current revelation. The benefit derived from the reading and studying of ancient 
Scriptures is simply to prepare one to realize how God has spoken, to better 
comprehend him when he gives personal revelation. 


Latter-day Saints believe the scriptures are to be read and searched and 
studied; the reader of scripture is encouraged to open himself or herself to 
inspiration and to ‘liken the scriptures’ unto their own life situation. In 
short, though the study of scripture may not be considered a sacramental 
act, Latter-day Saints believe that one essential key to the receipt of 
individual revelation—to know the mind and will of God in one’s life, and to 
come to know God—is the study of institutional revelation.'™ 


Not only do the Mormons not believe in the scriptural inerrancy of the 
Bible,'®® they don’t consider their own scriptures or prophets to be infallible, 
either. 


While Latter-day Saints admire and respect and even revere their church 
leaders, we do not believe in prophetic or apostolic infallibility . . . they are 
God’s covenant spokesmen, authorized and empowered to declare his 
word and lead his children, but they are not perfect.'°° 


This is a rather interesting admission when you consider that Dr. Millet also 
affirms, “Doctrinal finality rests with apostles and prophets.”"®’ Dr. Millet 


suggests that “there is a great advantage to a priesthood hierarchy as a means 


Ibid., 16. 

'54ibid., 16. Italics included in the original. 

5viormon Apostle Orson Pratt said, “.. . who, in his right mind, could, for one moment, 
suppose the Bible in its present form to be a perfect guide? Who knows that even one verse of 
the Bible has escaped pollution?” (Divine Authenticity of the Book of Mormon, 47). 

Slbid., xiv. 


'S7Ibid., 50. 
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”188 in fact he demands that the restoration of 


of maintaining doctrinal orthodoxy, 
the church required the restoration of Apostolic authority. But how can God 
“restore his everlasting gospel through living prophets”’*? who are themselves 
prone to error? What is the advantage of having doctrinal authority rest in the 
hands of fallible men who are prone to make mistakes? What benefit is there to 
be found in the errant words of modern man over that of the errant words of the 
ancients? With the belief that God’s revelation to man can be defective, it is 
easy to see why Dr. Millet must affirm that “for the Latter-day Saints, the work of 
‘restoration’ is a work in progress.”'©° 

It is significant that it is this Apostolic authority of the LDS Priesthood 
which Dr. Millet insists makes the LDS Church the one and only true church. It is 
their baptism that has authority. It is their teaching which can bring doctrinal 
correction. It is their efforts that have brought restoration to the church. It is their 
guidance which can preserve truth. “We hold to the truth that God has spoken 
anew in our day and restored his everlasting gospel through living prophets.”'®" 
He quotes President Gordon B. Hinckley who put it this way: 

The Lord said that this is the only true and living church upon the face of 


the earth with which He is well-pleased. | didn’t say that. Those are His 
words. The Prophet Joseph was told that the other sects were wrong. 


S8lbid., 61. 
S8lbid., 64. 
60lbid., 65. 


llbid., 64. 
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Those are not my words. Those are the Lord’s words. But they are hard 
words for those of other faiths. '? 


Once again, Dr. Millet’s words are consistent with that of historic 
Mormonism. This book has brought great clarity to the question at hand. After 
reviewing this book it became readily apparent that, first, Mormonism is radically 
different from evangelical Christianity, and second, it has not undergone 
significant change. 

Millet actually addresses this issue himself, 

The Church of Jesus Christ of Latter-day Saints has no inclination 

whatsoever toward ecumism and no desire to compromise one ounce of 

its doctrine or history in order to court favor among other religionists.'*° 
President Gordon B. Hinckley avowed the same when he said in a 2001 
conference, “Those who observe us say that we are moving into the mainstream 


of religion. We are not changing.”"™ 


CONCLUSION 

Although there has been much that gives the appearance of being new, | 
believe that this literature review has pointed out that nothing significant has 
changed within Mormonism, other than a conscious effort and a deliberate plan 
to appear within the ranks of mainstream Christianity by using evangelical 
language. What is necessary as we communicate with our Mormon neighbors is 


'62ibid., 64. Quoting from Prophet Gordon B. Hinckley as recorded in Ensign, June 2004. 
Italics included in the original. 


163T aken from an article entitled, “Church Response to Under the Banner of Heaven. 
Http://www.lds.org/newsroom/mistakes. 


uillet, A Different Jesus?, 141. Quoting Ensign, November 2001, p. 5. 


62 


that we define biblical words carefully, realizing that a failure to do so will result in 
misunderstanding. | think it is also abundantly clear that while there may be 


Mormons who are Christians, they are so, in spite of the clear teachings of 


Mormonism. 
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CHAPTER THREE 


THEOLOGY REVIEW 


A COMPARISON BETWEEN THE BIBLE AND MORMON LITERATURE 

One of the great dangers of comparing religious beliefs is that, if we are 
not careful, we can appear (or actually become) argumentative, boastful, 
arrogant, and brash. Well-intentioned Christians as well as Mormons have been 
guilty of mudslinging and name calling (or worse). As we begin this section, | 
would simply like to offer a word of caution from the Apostle Paul: “Knowledge 
puffs up, but love builds up” (1 Corinthians 8:1).'®° 

The following material is presented out of love and concern from one who 
is on a journey for truth. It is not that | am right or have all the answers, but | do 
want what is right and believe God’s Word contains those needed answers. 
Together, let us learn in an attitude of gentleness and grace. We should humbly 
and lovingly proceed on this journey for truth. 

A Century 21 real estate commercial advertisement suggests that people 
don’t care how much you know, unless they know how much you care. This is 
good advice in the arena of theology as well as business. We should always 


remember to present the truth in love. 


165, ll Scripture has been quoted from the New International Version of the Bible (NIV). 
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At the same time, there will always be some who question the motives of 
those with even the purest intentions. Many have voiced suspicions as I’ve 
shown them the differences between Mormonism and Christianity. People often 
ask, “Why study Mormonism, aren't they Christians too?” Or, “By attacking 
them, aren’t you showing yourself to be un-Christian?” Or, (this is one of my 
favorites), “Does it really matter what you believe, as long as you are sincere?” 

While | laugh (or groan) on the inside at such questions, | usually respond: 
“A close examination of Scripture will reveal that seeking truth and correct 
doctrine must be a priority for Christians.” Notice the clear teaching of Jesus: 

Watch out for false prophets. They come to you in sheep’s clothing, but 

inwardly they are ferocious wolves . . . Not everyone who says to me, 

‘Lord, Lord,’ will enter the kingdom of heaven (Matthew 7:15, 21). 

It is a telling fact that almost every New Testament writer’s words contain 
warnings about the dangers of false teaching and false teachers. Matthew 
writes, “Watch out that no one deceives you, for many will come in my name... 
and will deceive many” (Matthew 24:4-5). Luke writes, “Keep watch over 
yourselves and all the flock” (Acts 20:28). Peter warns: “There will be false 
teachers among you. They will secretly introduce destructive heresies, even 
denying the sovereign Lord who bought them” (2 Peter 2:1-3). Clearly, we are 
admonished to pay attention and correct those whose doctrine wanders. 

John weighs in on the subject as well: “Dear friends, do not believe every 
spirit, but test the spirits to see whether they are from God, because many false 


prophets have gone out into the world” (1 John 4:1). 


65 


Of all the New Testament writers, Paul may have the most to say on the 
subject: “For such men are false apostles, deceitful workmen, masquerading as 
apostles of Christ. And no wonder, for Satan himself masquerades as an angel 
of light” (2 Corinthians 11:13-14). And: 

| am astonished that you are so quickly deserting the one who called you 

by the grace of Christ and are turning to a different gospel—which is really 

no gospel at all . . . But even if we or an angel from heaven should preach 

a gospel other than the one we preached to you, let him be eternally 

condemned (Galatians 1:6-8). 

Paul gives similar advice to his young apprentice, Timothy: “Watch your 
life and doctrine closely. Persevere in them, because if you do, you will save 
both yourself and your hearers” (1Timothy 4:16). Paul’s message is this: Proper 
doctrine is vitally important! 

Clearly, we are told to evaluate teaching to make sure that what is taught 
is tue. We are repeatedly commanded to test teaching, correct doctrinal error, 
weigh what is taught, and discard as falsehood those things which do not agree 
with the abiding word of God. As you read these words, understand, this is not 
only true when it comes to what others teach, but it is equally relevant to what | 
present to you—test, evaluate, and keep only what is consistent with God’s 
revealed Word. 


Please realize, our purpose is not to criticize or attack, but follow the 


scriptural admonition to watch doctrine closely. 
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WHAT IS THE DIFFERENCE ANYWAY? 

There is much debate about whether Mormonism should be classified as 
Christian. This is an issue discussed at other places in this work. At this point, 
we need only to affirm that Mormonism and biblical Christianity differ greatly. 
While some might suggest that Mormonism is moving closer to evangelical 
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Christianity, °° great divergence can still be found on almost every major 
doctrine. What is necessary is a willingness to give more than a cursory glance 
at the surface of this topic. 

A major difficulty in studying Mormonism and Christianity stems from the 
fact that as dialogue occurs, the terminology used is the same, but the words are 
defined differently. Unless care is used in defining terms, these two faith 
systems may appear closer than they actually are. When we don’t accurately 
define terms, we often talk past each other rather than to each other. Mormon 
author, Robert Millet recognizes this when he writes, “We use the same or 
similar words as our Christian neighbors to describe a Christian concept but 
discover upon more serious investigation that what we mean is at least slightly 
different.”"® 


The purpose of this section, in part, is to demonstrate how different the 


definitions used really are. Before beginning, an assignment might prove useful. 


6This issue is discussed at great length in the chapter on literature review. Note 
specifically discussions on books by Stephen E. Robinson and Robert L. Millet. 


'67See the literature review in chapter two. 


168R obert Millet, A Different Jesus?, 81. 
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Take a moment and make a list of the most basic elements of your faith at the 
most elementary level. Once you have taken the time to do this, your list may 
include some or all of the following: God, Jesus, the Holy Spirit, man, sin, 
salvation, faith, the nature of Scripture, heaven, hell, the virgin birth, and 
creation. Mormonism and evangelical Christianity disagree on each of 
these—not small disagreements, but often views completely antithetical. 

In the following pages, we will examine basic elements of the Christian 
faith and perform the following tasks: 

1) We will examine passages from the Bible. 

2) We will examine Mormon literature’® and writings.'’° 

3) As accurately as possible, we will make observations about what 

we've read. Every effort has been made to not take passages out 


of context or quote obscure references.” 


6°The Standard Works of the LDS church include the King James Version of the Bible as 
far as it is translated correctly; the Book of Mormon, which they hold to be a record of a Meso- 
American civilization inhabiting the America’s between 600 B.C. and 421 A.D.; the Doctrine and 
Covenants, a recording of revelations from God given primarily to Joseph Smith, Jr; and the Pearl 
of Great Price, a collection of writings Mormons hold to be inspired published in the early days of 
the LDS Church. 


To limit material to the Standard Works fails to take into account the evolutionary 
aspects of the LDS Church. Mormons also believe in Prophets, Seers and Revelators who cannot 
lead LDS people astray from God’s will. In presenting Mormon doctrine, it is necessary also to 
quote from Church authorities. 


711 have quoted only LDS sources in good standing with the LDS church. 
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GOD AND THE BIBLE 

The Bible is not silent on the presence and nature of God. In fact, its 
details are quite clear. In it you find there is only one God. The three different 
persons of the Godhead are not only one in purpose and thought, but they are 
one in essence and one in their essential nature. God is only one being—there 
are not three gods. Scripture is also clear about his attributes. These attributes 
include, but are not limited to: his unchangeableness and eternality (Psalms 
102:25-27); his omnipresence (Jeremiah 23:23-24; Psalms 139:7-10); his 
omniscience (1 John 3:20); and his omnipotence (Genesis 18:14; Jeremiah 
32:27). 

One of the most familiar passages in the Old Testament is often called the 
Shema: “Hear, O Israel: The Lord our God, the Lord is one” (Deuteronomy 6:4). 
As you read the pages of the Bible, it is made abundantly clear that God is one. 
“Know that the Lord is God; besides him there is no other” (Deuteronomy 4:35). 
The very idea that there are three gods to be worshiped rather than one is 
unthinkable. God alone is God and there is none like him. When he speaks, he 
alone is speaking. God is without beginning or end. To think that God came into 
existence, or that there are other gods beyond him is unimaginable. 
“Understand that | am he [God], before me no God was formed, nor will there be 
one after me” (Isaiah 43:10). 

Isaiah 45:5 says, “Il am the Lord, and there is no other. Apart from me 
there is no God.” Isaiah 44:6-8 states, “I am the first and | am the last; apart 
from me there is no God.” The psalmist records, “From everlasting to 
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everlasting, you are God” (Psalms 90:2). The Bible records that God doesn’t 
change (Malachi 3:6), he has no variation (James 1:17), and he alone possesses 
immortality (1 Timothy 6:16). You can read that God is spirit (John 4:24), and no 
man has seen him at any time (John 1:18). Paul speaks clearly to this issue 
when he says, “Now to the King eternal, immortal, invisible, the only God, be 


honor and glory forever and ever, Amen” (1 Timothy 1:17). 


OBSERVATIONS ABOUT GOD AND THE BIBLE. From these and other 
passages from the Bible, it seems apparent that the Bible teaches that there is 
only one God. He is a spirit wnom man has never seen, unchangeable, who has 
always existed, and who has always been and will always be God. But how do 


these teachings compare with Mormon doctrine? 


GOD IN MORMONISM 
Latter-day Saints also believe in God. But is the Mormon God the same 
as the Christian God? Here is a simple definition out of an LDS primer to help 
answer that question: “LDS belief is that he [God] is a glorified being who has 
attained eternal perfection in all things.” The primer continues: 
The inspired words of Genesis states, “God created man in His own 
image, in the image of God created He him; male and female created He 
them.” If Genesis is to be taken literally, then God is in the image of man, 


and, therefore is a man himself. That’s the Latter-day Saint philosophy in 
a nutshell: “Man is what God once was, God is what man may become” 
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(Joseph Smith, Jr.).' Members of the LDS Church believe they can 
become like God himself.'”° 


Although only a handbook and not an authoritative work of the Mormon 
Church, this quotation accurately reflects historic Mormon teaching. '” 
Mormonism teaches that God was once a man with a body, who attained 
perfection through spiritual progression. God traveled along a path all men can 
take, and because all men can follow this path, there always have been and will 
continue to be many Gods.'” Mormon doctrine teaches that there are many 
other Gods on many other worlds, yet LDS leaders insist they only pray to one 
God." 

Notice some teachings from past Presidents, Prophets, and Seers of the 
Church of Jesus Christ of Latter-day Saints. Joseph Smith, founder and first 
President of the LDS Church records for us, “There is one God for us . . . the 
head God of Gods . . .”’”’ The second President and Prophet of the Church, 


Brigham Young, who served as such longer than any other President (30 


‘This saying is most often attributed to fifth President Lorenzo Snow. 
Drew Williams, Understanding Mormonism, 14. 


4D rew Williams has taught LDS doctrine and essential gospel principles at Brigham 
Young University for more than 16 years and continues to do so. 


751t igs common LDS practice to capitalize “Gods” even when not referring to “the God with 
whom we have to do.” Out of respect for their beliefs, | have made it a practice to capitalize all 
reference to God or Gods unless quoting from a source that treats this differently. 

"6A nostle Orson Hyde is quoted as saying, “But to our branch of the kingdom there is but 
one God, to whom we all owe the most perfect submission and loyalty; yet our God is just as 


subject to still higher intelligneces, as we should be to him” (See Mormonism 107, 35). 


"7 Joseph Smith, Journal of Discourses, 6:5. 
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years)'”® is recorded as saying, “How many Gods are there, | do not know. . .”"”° 


Without meaning to be sarcastic, I’m confident this unknowable number was 
more than three. Orson Pratt gives clarity on this issue when he says, “In 
heaven there are many Gods. . . more Gods than there are particles of 
matter.”'®° 
Mormonism teaches that one may become a “God” through a series of 
progressive steps. God has not always been God, but there have always been 
Gods. B. H. Roberts stated: 
But if God the Father was not always God, but came to his present 
exalted position by degrees of progress as indicated in the teaching of the 
prophet, how has there been a God from all eternity? The answer is that 
there has been and there now exists an endless line of Divine 
Intelligences—Deities, stretching back into the eternities, that had no 
beginning and will have no end. Their existence runs parallel with endless 
duration, and their dominions are as limitless as boundless space. '*' 
LDS Church historians and authors have consistently affirmed a belief in 
multiple, generational Gods. What is meant by generational Gods? Heber 
Kimball explains, “God is connected to a God farther back . . . and there is one 


before him.”'®? Mormonism teaches that God had a father, who had a father 


before him in an endless succession. A familiar argument commonly used by 


78Many within the Mormon church have wanted to distance themselves from Brigham 
Young. | find this interesting in light of the fact that he was God’s prophet for them longer than 
any other. 
Brigham Young, Journal of Discourses, 7:333. 


8°Orson Pratt, Journal of Discourses, 2:345 and The Seer, 37, 132. 


818 H. Roberts, New Witnesses for God, vol. 1, 461. 





82H eber Kimball, Journal of Discourses, 5:19; 8:2111. 
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Mormons states simply, “If there is a father, there must also be a grandfather.” 
There are also many references to a heavenly mother and heavenly parents. '®? 

Almost every LDS family has a lexicon of Mormon theology that they use 
as a reference guide. If a Mormon has a question about general Church practice 
or philosophy about a particular subject, they are encouraged to consult the 
Mormon historian, Bruce McConkie.'** He writes the following: “There are three 
Gods we worship, but an infinite number of Gods.”"® 

Far from the biblical doctrine of God being one, Mormonism teaches that 
there are not only three Gods with whom they concern themselves, but an infinite 
number of Gods. Not only does Mormonism unwaveringly teach there are three 
separate, distinct Gods they worship, they also believe that God has a body. 
“God is in form, like a man with body and voice.”'® 

The personality of the Godhead is an absolute doctrine of the Church 

regarding which there can be no doubt or controversy. The Father, the 

Son, and the Holy Ghost are three separate and distinct personages; the 


first two with glorified tabernacles [bodies] of flesh and bone, the third a 
personage of spirit.'®’ 


83One current LDS training manual states, “Our Father in heaven was once a man as we 
are now capable of physical death. By obedience to eternal gospel principles he progressed from 
one stage of life to another until he attained the state that we call exaltation or godhood. In sucha 
condition, he and our mother in heaven were empowered to give birth to spirit children whose 
potential was equal to that of their heavenly parents. We are those spirit children” (Achieving a 
Celestial Marriage, 132). 

84D rew Williams, Understanding Mormonism, 293. 

*85Bruce McConkie, Mormon Doctrine, 322, 576-77. 

‘Principles of the Gospel, 193-194. 


'8’Principles of the Gospel, 182. 


73 


The Doctrine and Covenants (D&C),'® one of the standard works of the 
Mormon Church, makes this clear. “God the Father has a glorified, exalted body; 
the Father has a body of flesh and bones as tangible as man’s” (D&C 130:22).'*° 
This only confirms what Joseph Smith taught, “See him like a man in form, as a 
very man.”'%° 

Mormon literature is replete with examples of this teaching. “Let me tell 
you how God came to be a God, he was once a man like us.”"*' Orson Pratt 
writes, “The Gods were once all in a fallen state . . . but have been exalted.” 
Brigham Young affirms, “God was once a mortal as we are . . . we were created 
to become Gods.”'” Milton Hunter puts it quite succinctly, “God was once a 
mortal man.”"** The founder and first Prophet, Joseph Smith, even records for 
us, “We have imagined and supposed that God was God from all eternity. | will 


refute that idea, and take away the veil, so that you can see.” This whole idea 


of God being mortal and living in a fallen state suggests that at one time God 


88The standard abbreviation for the Doctrine and Covenants is D&C in Mormon writings. 


189, nother Standard Work, the Pearl of Great Price, says, “In the image of His own body, 
He created them” (Book of Moses 2:27). 


‘9° Joseph Smith, Journal of Discourses, 6:3. 
"Ibid. 
Orson Pratt, The Seer, 23. 


Brigham Young, Journal of Discourses, 7:333. 





milton Hunter, The Gospel through the Ages, 104. 


1% Joseph Smith, Documented History of the Church of Jesus Christ of Latter-day Saints, 
6:304. 
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himself was not, nor is he now, perfect. The God of Mormonism is continually 


progressing. 


OBSERVATIONS ABOUT GOD IN MORMONISM. These references 
from Mormon literature reveal numerous differences regarding the Mormon God 
and the God of biblical Christianity. In Mormonism: there are many Gods—too 
numerous to count; God has not always been God—God changes; and God 
dwells within a mortal body. In addition, we have learned that the Mormon God 
is not, nor will he necessarily ever be, perfect. 

Through the use of the biblical text and Mormon literature, the 
corresponding views of God have been compared. At this point, three simple 
questions need to be asked: 

1: When it comes to a biblical view and the Mormon view of God as 

contained in their literature, are there differences? 

Z If there are differences, are these differences significant? 

3. Without having to state which position is “right,” or “wrong,” are we 
justified in saying, at least at this one particular point, Christianity 
and Mormonism are not the same? 

It seems apparent that one must conclude that while the God of the Bible 


ieee 


is one, eternal, “’ omnipotent, omnipresent, and never changes; the God of 


'96MJormons believe that everything is eternal in the sense that everything has always 
existed in a preexistent state. Therefore, they would argue God is eternal, but that he hasn’t 
existed as God for eternity. Robert Millet goes one step further and argues that Mormons do 
believe that God is eternal, but he redefines eternity as a long time. For more information on this, 
see chapter two. 
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Mormonism has not always existed as God, he has and continues to develop as 
God, and due to the fact that he is constrained by a physical body-is limited in 
both time and space. Although Mormons will and do argue that they only have 
dealings with one God, from their writings it appears he is a different God than 


the Bible describes. 


JESUS AND THE BIBLE 

The biblical picture of Jesus is that he is fully God, who emptied himself of 
his divine nature and temporarily became man through the incarnation 
(Philippians 2:5-8). In his pre-incarnate state, he possessed all the attributes of 
God, but through a process of self-limitation, he became man (Hebrews 2:17).'%” 
To understand the Jesus of the Bible, you must understand him to be both fully 
God and fully man. Christianity presents this model: Jesus—God from the 
beginning, who emptied himself to live as a man, who after the death, burial, and 
resurrection, was exalted back to his rightful position. 

Once again, let’s look at the clear teachings of Scripture. Jesus existed 
as the Creator of all things before the beginning of time showing that he is 
uncreated. John 1:1, 14 tells us that Jesus was God from the beginning and was 
involved in the creation process. 

In the beginning was the Word, and the Word was with God, and the 

Word was God. He was with God in the beginning. Through him all things 


were made; without him nothing was made that has been made... The 
Word became flesh and made his dwelling among us. We have seen his 


1971 like to speak of Jesus coming to earth and leaving his power-tools at home. 
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glory, the glory of the One and Only, who came from the father, full of 
grace and truth. 


Colossians 1:16-17 tell us: 

For by him all things were created: things in heaven and on earth, visible 

and invisible, whether thrones or powers or rulers or authorities; all things 

were created by him and for him. He is before all things, and in him all 
things hold together. 

Jesus is the exact representation of God. “The Son is the radiance of 
God’s glory and the exact representation of his being, sustaining all things by his 
powerful word” (Hebrews 1:3). 

Jesus is the unique and only Son of God. “For God so loved the world 
that he gave his one and only Son, that whoever believes in him shall not perish 
but have eternal life” (John 3:16).'%° 

Jesus was born of a virgin, yet called God. “The virgin will be with child 
and will give birth to a son, and they will call him Immanuel—which means, ‘God 
with us” (Matthew 1:23). “For to us a child is born, to us a son is given, and the 


government will be on his shoulders. And he will be called Wonderful Counselor, 


Mighty God, Everlasting Father, Prince of Peace” (Isaiah 9:6). 


OBSERVATIONS ABOUT JESUS AND THE BIBLE. Notice from these 
and other passages'®’ that Jesus has existed from eternity as the “only one of a 


kind” Son of God. He was born of a virgin as God incarnate (God become man). 


181n Greek, “monogenos”—the only one of a kind. 


‘Here are more passages that teach that Jesus shares the nature of God. John 8:58; 
10:30-38; 20:28; Acts 20:28; Romans 9:5; Titus 2:13; 2 Peter 1:1; Matthew 28:19-20. 
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Jesus is unlike any other human that has ever lived, not only because of his 


sinless life, but because of his timeless past. 


JESUS IN MORMONISM 

Far from being eternally God, Latter-day Saints believe that Jesus 
progressed to become God of this earth.*°° Before becoming a man, he was first 
conceived as a spirit child in heaven among countless others. Later, when he 
came to earth, he became the literal Son of God.*"' In Mormonism, Elohim 
(Father God) and Jehovah (Jesus) are not only two distinct people,” but 
Jehovah is the direct offspring of Elohim and is just one of many. Jesus “was the 
first spirit child of Elohim, of which there are countless others.”*°° “Jesus Christ is 
the spiritual and physical Son of the Father.”*°* Bruce McConkie writes: 


All men (Christ included) were born as the sons of God in the spirit, one 
man (Christ only) was born as the Son of God in the mortal world. He is 
the only begotten in the flesh. God was his Father; Mary was his mother. 
His Father was an immortal man; his mother a mortal woman. He is the 
Son of God in the same literal, full, and complete sense in which he is the 
Son of Mary. There is nothing symbolic or figurative about it.2”° 


20°As the... foreordained Redeemer of this world, Jesus Christ became the God of this 
world” (Principles of the Gospel, 196). 


2011y chapter two, | cited Robinson as saying that Jesus had forty-six chromosomes—one 
strand from his mother and one strand from his father. Millet also declared that Jesus was the 
literal son of God and not just the son of God in some metaphorical sense. 

202This poses a problem for Mormon theology as the Bible uses the two names together 
frequently in Scripture. For example, Moses declared, “Hear, O Israel: The Lord [Jehovah] our 
God [Elohim] the Lord is one” (Deut 6:4). 

°3Principles of the Gospel, 201. 

24Principles of the Gospel, 196. 


205Bruce McConkie, A New Witness for the Articles of Faith, 67. 
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Brigham Young said it this way: “The birth of the Savior was as natural as 
are the births of our children; it was the result of natural action. He... was 
begotten of his Father, as we were our fathers.””°° Heber C. Kimball concurs, 
“According to the Scriptures, he is the first begotten of his father in the flesh, and 
there was nothing unnatural about it.”°’ Brigham Young stated emphatically, 
“Now, remember from this time forth, and forever, that Jesus Christ was not 
begotten by the Holy Ghost.””°° Apostle James Talmage writes: 

Jesus Christ is the Son of Elohim both as spiritual and bodily offspring; 

that is to say Elohim is literally the Father of the spirit of Jesus Christ and 

also of the body in which Jesus Christ performed His mission in the 
flesh.?”° 

In Mormonism, Jesus is eternal, only in the sense that he was alive ina 
preexistent state before he came to earth. Bruce McConkie writes: 

Implicit in his [Jesus] spirit birth as the Firstborn is the fact that, as with all 

the spirit children of the Father, he had a beginning; there was a day when 

he came into being as a conscious identity, as a spirit entity, as an 
organized intelligence . . . How is he [Jesus] the Eternal One? It might be 
said that he is eternal, as all men are, meaning that spirit element—the 
intelligence which was organized into intelligences—has always existed 
and is therefore eternal.?"° 


As a noble spirit child, Mormonism teaches that Jesus became the God of 


this world. 


206 Journal of Discourses, 8:211. 

2°7 Journal of Discourses, 8:211. 

208 Journal of Discourses, 1:51. 

20° James Talmage, Articles of Faith, 466. 


21°Bruce McConkie, The Promised Messiah, 165. 
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In the council in heaven during our pre-mortal existence he was chosen 
and ordained to be the Redeemer of our sins . .. Jesus Christ became 
the God of this world . . . [His becoming] God of this earth was clearly 
explained when he as the risen Lord, following his crucifixion and 
resurrection, appeared to his people in the land Bountiful on this 
continent.2"" 

Interestingly enough, even the ordination of Jesus to become God of this 
world shows that Jesus was not unique. At least one other child of God vied for 
the position of Savior. Milton Hunter writes, “The appointment of Jesus to be the 
Savior of the world was contested by one of the other sons of God. He was 
called Lucifer, son of the morning . . . this spirit-brother of Jesus desperately tried 
to become the Savior of mankind.”’’? Jesus was not unique in the spirit world, 
nor does he remain unique. Sixth Prophet of the Church, Joseph F. Smith said 
boldly that “the day will come—and it is not far distant, when the name of the 


Prophet Joseph Smith will be coupled with the name of Jesus Christ of 


Nazareth.” 


OBSERVATIONS ABOUT JESUS IN MORMONISM. While there is no 
doubt that LDS members claim Jesus Christ is the central figure in their theology 
and daily living, there appears to be some distinguishing characteristics in 
Mormon thought. To summarize, the Mormon Jesus is not a “one of a kind” 
being in a traditionally Christian sense, nor is he the only Son of God. In the 


spirit world, all people were brothers of Jesus and sons and daughters of God. 


2"'Principles of the Gospel, 196. 


2"2Milton Hunter, Gospel Through the Ages, 15. 
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In this prior existence, Jesus was elected by a council of Gods to become Savior. 
In order to accomplish salvation, he became a physical man by being sired by a 
God of flesh and blood. Later, after living life on earth, Jesus became God. 
Although eternally existent as a spirit child, Jesus has not been eternally God. 
Jesus progressed to godhood in a manner we can follow. 
So we again must ask: 
As When it comes to a biblical view of Jesus and the Mormon view of 
Jesus as contained in Mormon literature, are there differences? 
Listen to the words of Prophet and President of the Mormon Church, 
Gordan B. Hinkley, in his address to the General Conference on April 2002. 
As a church, we have critics—many of them. They say we do not believe 
in the traditional Christ of Christianity. There is some substance to what 
they say. Our faith, our knowledge, is not based on ancient tradition—our 
faith, our knowledge comes of the witness of a prophet in this 
dispensation.?"° 
Even such an authority as the President of the Mormon church has 
acknowledged the differences. 
Still we must ask: 
2: Are these differences significant? And, 
3. Without having to state which position is “right,” or “wrong,” are we 


justified in saying, at least at this one particular point, Christianity 


and Mormonism are not the same? 


213G ordon B. Hinkley, April 2002, General Conference. 
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We must conclude that while the Jesus of the Bible is the eternally 
existent creator of heaven and earth who emptied himself and came to earth to 
live temporarily as a man; the Jesus of Mormonism, while eternally existent as a 
spirit entity, first became a man who then developed into God. Although 
Mormons will and do argue that they worship the same Jesus, it must be 


admitted that there are significant differences. 


THE HOLY SPIRIT AND THE BIBLE 

The Bible clearly says that the Holy Spirit is a non-corporeal, personal 
being with intellect, emotions, and will.2"* Biblically, the Holy Spirit is not 
described as simply a spiritual presence, he is described as being fully God (2 
Samuel 23:2-3; Acts 5:1-4; 1 Corinthians 6:19-20). He shares the same 
attributes as God and Jesus and yet is distinguished from them. The Holy Spirit 
is a person and he possesses characteristics that define personhood, including, 
but not limited to: knowledge (1 Corinthians 2:10-11), emotion (Ephesians 4:30), 
love (Romans 15:30), will (1 Corinthians 12:11), and mind (Romans 8:27). 

Not only is the Holy Spirit referred to in Scripture as God, but he also 
shares the noncommunicable attributes of God: he is omnipresent (Psalms 
139:7-10); omnipotent (Luke 1:35-37); omniscient (Isaiah 40:13); and eternal 


(Hebrews 9:14).?"° 


2M4See John 16:5-16. 


2"*°>Compare Psalms 95:7-11 with Hebrews 3:7-19; Isaiah 6:8-10 with Acts 28:25; 
Jeremiah 31:33-34 with Hebrews 10:15-16. 


82 


OBSERVATIONS ABOUT THE HOLY SPIRIT AND THE BIBLE. The 
Father, Son, and Holy Spirit, biblically are not separate Gods, but are distinct 
persons within the one triune Godhead. The Bible teaches that they are distinct, 


yet are only one God.?"° 


THE HOLY SPIRIT AND MORMONISM 
In the LDS Articles of Faith, it says, “We believe in God, the Eternal 
Father, and in His Son, Jesus Christ, and in the Holy Ghost.””'’ This sounds 
much like evangelical Christianity until you understand that the Father, Son, and 
Holy Spirit are totally separate Gods. 
Three separate personages—Father, Son, and Holy Ghost—comprise the 
Godhead. As each of these persons is a God, it is evident, from this 
standpoint alone, that a plurality of Gods exists. To us, speaking in the 
proper finite sense, these three are the only Gods we worship. But in 
addition there is an infinite number of holy personages, drawn from the 
worlds without number, who have passed on to exaltation and are thus 
Gods.?"® 
In Mormonism, the Godhead is the divine council of three separate and 


distinct personages: Elohim (the Father); Jehovah (Jesus); and the Holy Ghost. 


Both the Father and Jesus have physical bodies, the Holy Ghost has not yet 


"For more scriptural references see: Matthew 28:19; Mark 3:28-29; John 14:26; 16:7-14; 
Acts 5:3-4; Romans 15:30; 1 Corinthians 2:10-13; 12:11 and Ephesians 4:30. 


7article 1 of the Articles of Faith contained in the Doctrine and Covenants. 


218Bruce McConkie, Mormon Doctrine, 576-577. 
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descended to a state of mortality.2’? The Doctrine and Covenants records, “The 
Father has a body of flesh and bones as tangible as man’s; the Son also; but the 
Holy Ghost has not a body of flesh and bones, but is a personage of Spirit” (D&C 
130:22). Mormon scholar Robert L. Millet writes, “The Godhead consists of three 
distinct personages and three Gods—the Father, Son, and Holy Spirit. The 
Father and Son have bodies of flesh and bones, while the Holy Spirit is a spirit 


personage.”””° 


OBSERVATIONS ABOUT THE HOLY SPIRIT AND MORMONISM. While 
evangelical Christianity views the Holy Spirit as part of a monotheistic Godhead, 
Mormonism teaches that the Holy Spirit is a separate and unique God. Joseph 
Fielding Smith wrote, “Many men say there is one God; the Father, the Son and 
the Holy Ghost are only one God. | say that is a strange God anyhow—three in 
one, and one in three . . . All are to be crammed into one God . . . he would be a 
giant or a monster.”?7' 

At this point, things get a bit dicey. In some Mormon writings, there 


appears to be a difference between the Holy Ghost and the Holy Spirit.2? The 


tenth Prophet of the Church, Joseph Fielding Smith wrote; 


21°Drew Williams, Understanding Mormonism, 15. This is interesting! According to 
Mormon theology, eternal progression requires the obtaining of a physical body to obtain 
Godhood. The Holy Spirit does not meet their own criteria, but is still to be considered one of their 
Gods. 

°Robert Millet, A Different Jesus?, 198. 

22'Smith, Teachings of the Prophet Joseph Smith, 349. 


?22See Joseph McConkie, Encyclopedia of Mormonism, 2:649; LeGrand Richards, A 
Marvelous Work and Wonder, 117; and Joseph Smith, Improvement Era, 389. 
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The Holy Ghost should not be confused with the Spirit which fills the 

immensity of space and which is everywhere present. This other spirit 

[The Holy Spirit] is impersonal and has no size, nor dimension; it proceeds 

forth from the presence of the Father and the Son and is in all things. We 

should speak of the Holy Ghost as a personage and ‘he’ and this other 
spirit [The Holy Spirit] as “it.”?*° 

Bruce McConkie concurs: 

The Holy Ghost . . . can be in only one place at one time, and he does not 

and cannot transform himself into any other form or image other than that 

of the Man whom he is. . . The Holy Spirit is a Spirit Personage . . . he 
has power to perform unique functions for men.?” 

When this distinction is made between the Holy Ghost and the Holy Spirit, 
the Holy Ghost is viewed as a spirit-child, born of heavenly parents, and has the 
shape of aman. The Holy Ghost can only be in one location at a time, and is 
one of the three Gods of this earth. In contrast, the Holy Spirit is a divine 
eminence or influence that can be felt universally among Mormons and helps 
them bear witness to the truths of Mormonism. This doctrine, while not 
infrequently taught, appears to be more pronounced in early Mormonism and is 
the source of much ambiguity and inconsistency.” Of course, biblically, Holy 
Spirit and Holy Ghost are simply two different English translations of the Greek 
phrase “agios pneumos’—with the King James Version opting to use the phrase, 


“Holy Ghost’ while other English versions choose the “Holy Spirit.” 


This brings me once again to our questions: 


223 Joseph Fielding Smith, Doctrines of Salvation, 1:50. 
224Bruce McConkie, Mormon Doctrine, 359. 
226A ccording to Mormon theology, eternal progression requires the obtaining of a physical 


body to obtain Godhood. The Holy Spirit does not meet their criteria, yet is still considered to be 
one of their Gods. 
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ie When it comes to a biblical view of the Holy Spirit and the Mormon 
view as contained in Mormon literature, are there differences? 

Zz. If there are differences, are these differences significant? 

3. Without having to state which position is “right,” or “wrong,” are we 
justified in saying, at least at this one particular point, Christianity 
and Mormonism are not the same? 

We must conclude that the Holy Spirit of the Bible is different from the 

Holy Spirit described in Mormonism. Although the same nomenclature is used, 


there are significant differences. 


THE BIBLE: PREMORTAL EXISTENCE, MAN, AND SIN 
The Bible teaches that God is the creator of the heavens and earth. He 
alone created the universe and no one else existed to help. Isaiah records 
God’s words for us: 
This is what the Lord says—your Redeemer, who formed you in the 
womb: | am the Lord, who has made all things, who alone stretched out 
the heavens, who spread out the earth by myself. . . |am the Lord, and 
there is no other; apart from me there is no God... It is | who made the 
earth and created mankind upon it (Isaiah 44:24; 45:5, 12). 
The Bible tells us that man is not God, but a creation of God. We learn in 
the opening pages of the Bible that man is a finite being, not an eternal one. 


The first man was created at a specific point in time (Genesis 1:27; 2:7, 21-22) 


and did not exist when God was creating the universe (Job 38:4).7” The 


2261n this passage, God asks a rhetorical question of Job, “Where were you when | laid the 
earth’s foundation?” 
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Psalmist writes, “You made him [man] a little lower than the heavenly beings” 
and this caused David to ask, “What is man that you are mindful of him?” 
(Psalms 8:4-5). 

Although Scripture acknowledges that God knew man before he was 
born,*”’ the emphasis is on what God knew,” not that man was eternally 
preexistent. Throughout Scripture, we are told that the body and soul of each 
person is formed in the womb.*”° 

We are also taught in Scripture that the first ploy of Satan in the garden 
was telling Eve that man could become like God. 

Now the serpent was more crafty than any of the wild animals the Lord 

God had made. He said to the woman, “Did God really say, ‘You must not 

eat from any tree in the garden’?” The woman said to the serpent, “We 

may eat from the trees in the garden, but God did say, “You must not eat 
from the tree that is in the middle of the garden, and you must not touch it, 
or you will die.” “You will not surely die,” the serpent said to the woman. 

“For God knows that when you eat of it your eyes will be opened, and you 

will be like God” (Genesis. 3:1-5). 

Although man was created to be with God, he was not created to be God. 
Also, we learn that man severed his relationship with God when he sinned in the 
garden. The disobedience of Adam and Eve was a great evil and through their 


actions, sin entered the world. Man’s sin in the garden not only caused him to be 


separated from God (Genesis 3:14-19; Romans 5:12; Psalms 51:5), but sin 


27 Jeremiah 1:5 says, “Before | formed you in the womb | knew you, before you were born 
| set you apart.” 


226Paul tells us that God is able to call those “things that are not as though they were” 
(Romans 4:17). 


228See Psalms 119:73; 139:13-16; Job 10:8-12; 31:15; Zechariah 12:1. 
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brought death (Romans 6:23) and death spread to all men, because all men sin. 
The universal problem of humanity is that all, like Adam and Eve, have sinned. 
Consequently, all will be judged for the sins they commit, and those found guilty 


of their sin will be worthy of death (Romans 3:23; 6:23). 


MORMONISM: PREMORTAL EXISTENCE, MAN, AND SIN 

Mormonism varies greatly from Christianity at each of the above points. 
Unlike the biblical view, Mormonism does not believe that human life begins with 
conception in the womb,”*° but rather it teaches that everything (including man) 
has eternally existed in a world before our own. 


The doctrine has prevailed that matter was created out of nothing, but the 
Lord declares that the elements are eternal. Matter always did and... 
always will exist... . We discover . . . that the intelligent part of man was 
not created, but always existed. It is expressed in several revelations, that 
man was in the beginning with God . . . however, man was a spirit 
unembodied.”*" 


Current Brigham Young University professor, Drew Williams writes, 


We existed in God’s presence long before we showed up on the earth. 
During the time we walked and talked while in the presence of God, 
mankind developed characteristics at the individual level. Some spirits 
rose in stature and responsibility, others focused on their own personal 
agendas—pretty much the same way man has developed throughout 
mortal history. However, there is one important difference. As pre-mortal 
spirits, man was not capable of experiencing the actual emotions and 
choices an unbridled life has to offer. In a way, our pre-earth existence 
was all about research, and not about hands-on application. At some 


230T he intelligence of spirits had no beginning, neither will it have an end” (Teachings of 
the Prophet Joseph Smith, 353). “Our Father in Heaven begat all the spirits that ever were, or ever 
will be, upon this earth; and they were born spirits in the eternal world” (Discourses of Brigham 
Young, 24). 


231 Joseph Fielding Smith, Church History and Modern Revelation, 1:401. See also Book 
of Moses chapter 3 and Book of Abraham chapter 3 in Pearl of Great Price. 
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point in progress, as the human race developed . . . God decided it was 
time for his children to get a chance to experience life firsthand. It was 
time to be tested, time to leave the nest.?* 


Mormon Scholar Robert Millet confirms this belief when he writes, 
Latter-day Saints believe that men and women are the spirit sons and 
daughters of God, that we lived in a premortal existence before birth. . . 
Thus God is literally our spirit Father, and we inherit from him divine 
qualities and attributes. In the long expanse of time before we were born 
into mortality, the spirit sons and daughters of God developed talents, 
strengths, and capacities.”*° 
Mormonism clearly teaches that man eternally existed before he came to 
earth.*** But the difference between Christianity and Mormonism run much 
deeper. In Mormon doctrine, not only has man always existed, but men were 
designed to become Gods. Robert Millet quotes LDS President Gordon B. 
Hinckley as saying, “the whole design of the gospel is to lead us onward and 
upward to greater achievement, even, eventually to Godhood.”**? Joseph 
Fielding Smith said, “The promises are made to us, that we may be made like 
him.”*°° But what exactly is meant by the phrase, “be made like him?” Mormon 


handbooks bring clarity to this issue: 


Man has within him the power . . . that eventually he shall become like the 
Father and the Son... then shall they be gods, because they have no 


82D rew Williams, Understanding Mormonism, 22. Italics included in the original. 

Robert Millet, A Different Jesus?, 19. 

234 here did we come from? From God. Our spirits existed before they came to this 
World. They were in the council of the heavens before the foundations of the earth were laid” 
(President Joseph F. Smith, Gospel Doctrine, 93). 

Robert Millet, A Different Jesus?, 117. 


236 Joseph Fielding Smith, Doctrine of Salvation, 1:10. 
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end; therefore shall they be from everlasting to everlasting . . . then they 
shall become Gods.**” 


While some assert that this only suggests that man will become like 


God,” this is not the case. Brigham Young said, “Man is God in embryo.”*°? 


Prophet and founder of the church, Joseph Smith said, “We can become Gods 


9240 


and pass by the Gods. 
This is not a fringe teaching held by only a few. James Talmage taught, 
“God progressed by a path his children can follow.” Apostle John Widtsoe 
said, “God and man are of the same race, differing only in their degrees of 
advancement.”“* President John Taylor concurs, “We look at him [man] as 
emanating from the Gods—as a God in embryo—as an eternal being who had 
an existence before he came here.”**? Brigham Young said, “The intelligence we 
possess is from our Father and our God. Every attribute that is in His character 


is in His children in embryo.”*“* Heber C. Kimball writes, “WWhen you have 


8’Principles of the Gospel, 160-162. 

38R obert Millet writes, “While Latter-day Saints certainly accept the teachings of Joseph 
Smith regarding man becoming like God, we do not fully comprehend all that is entailed by such a 
bold declaration. Subsequent or even current Church leaders have spoken very little concerning 
which of God’s attributes are communicable and which are incommunicable.” A Different Jesus?, 
117. 

8°Brigham Young, Journal of Discourses, 3:93; 10:233; 4:271. 

240 Joseph Smith, Doctrine and Covenants, 132:19-20. 

241 James Talmage, Articles of Faith, 430. 

242MJilton Hunter, The Gospel through the Ages, 107. 


243 Journal of Discourses, 8:1. 


244 Journal of Discourses, 12:105. 
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learned to become obedient . . . You become qualified, and capable, and 
capacitated to become a father of an earth yourselves.”**° 

The stunning truth, lost to humankind before the Restoration, is that each 

of us is a god in embryo. We may become as our heavenly parents. We, 

too, in exalted families, may one day preside in our own realms.”“° 

As radical a departure as spiritual progression to Godhood seems from a 
biblical perspective, the differences run deeper still. Even the nature of sin itself 
has been redefined by Mormonism. Unlike the Bible, Mormonism does not teach 
that Adam and Eve sinned in the garden but that they merely disobeyed God’s 
command. “Adam didn’t sin in the garden, but chose the lesser of two evils.”?4” 
President Joseph F. Smith said: 

| never speak of the part Eve took in this fall as a sin, nor do | accuse 

Adam of a sin. It is true, the Lord warned Adam and Eve that to partake 

of the fruit they would transgress a law, and this happened. But it is not 

always a sin to transgress a law . . . That is, his transgression was in 

accordance with law.7“8 

Sterling Still, Assistant to the Apostles, is recorded as saying, “Adam fell, 
but he fell in the right direction. He fell toward the goal. Adam fell, but he fell 
upward.”*“° Sin, rather than being defined as breaking God’s law, is defined as 


doing anything that hinders our spiritual progression to Godhood. Mormonism 


actually teaches that the “Fall” of Adam and Eve in Genesis was actually a 


245 Journal of Discourses, 1:356. 
46Ensign, June 1993, 10. 

?47Principles of the Gospel, 167. 
48 Doctrines of Salvation, 1:114. 
4°Deseret News, 31 July 1965. 
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blessed event. It was the fruit in the garden that set in motion the plan of eternal 
progression. 


lf Adam had not eaten of the forbidden fruit . . . he and Eve would also 
have remained unable to bring other spirits into the world as their children. 
If Adam had not transgressed [broken the law] he would not have fallen 
... And they would have had no children. (2 Nephi 2:22-23.) Thus, the 
purpose of this earth’s creation would have been frustrated. Unless he 
broke the commandment not to eat the fruit, Adam could not have fulfilled 
the commandment to multiply and replenish the earth, to bring more of the 
Father’s children to the earth. Adam was given two commandments that 
seemed to oppose each other so that he could use his free agency . . . By 
partaking of the forbidden fruit, Adam was able to obey the commandment 
to bring forth children, and he also made it possible for us to fulfill our 
purpose on earth to learn through our experiences the good from the evil: 
“And now, behold, if Adam had not transgressed he would not have fallen 

: wherefore they would have remained in a state of innocence, having 
no joy, for they knew no misery; doing no good, for they knew no sin” (2 
Nephi 2:22-23).7°° 


The Book of Moses in The Pearl of Great Price records: 

And Eve, his wife, heard all these things and was glad saying: “Were it not 
for our transgression we never should have had seed [children], and 
never should have known good and evil, and the joy of our redemption, 
and the eternal life which God giveth unto all the obedient” (Moses 5:11). 
Robert Millet writes, “Latter-day Saints believe in a ‘fortunate fall,’ that the 


fall of our first parents was as much part of the plan of God as the Atonement.””*' 


OBSERVATIONS ABOUT MAN AND SIN INMORMONISM. In 
Mormonism, man preexisted as organized intelligences before Spirit heaven. 
These intelligences entered Spirit bodies by way of heavenly parents who gave 


them spiritual bodies. Progression to Godhood includes a probationary time 


0principles of the Gospel, 167. Brackets included in original. 


2>1Robert Millet, A Different Jesus?, 84. 
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here on earth which was made possible when Adam transgressed in the garden. 
This transgression of God’s command provided the opportunity for advancement 
and enabled Adam and Eve to have physical children.*°* The ultimate goal of life 
on earth is to progress and to eventually become a perfected God. Sin, thus, 

can be defined as anything that hinders man’s spiritual progression to Godhood. 

Questions: 

A When it comes to a biblical view of premortal existence, man, sin, 
and the Mormon view as contained in Mormon literature, are there 
differences? 

2. If there are differences, are these differences significant? 

oe Without having to state which position is “right,” or “wrong,” are we 
justified in saying, at least at this one particular point, Christianity 
and Mormonism are not the same? 

We must conclude that the nature of man and the essence of sin 

portrayed in the Bible is much different from that portrayed in Mormon literature. 


One must admit that there are significant differences. 


THE BIBLE & SALVATION 
The biblical picture of salvation is truly good news! Although man has 
alienated himself from God (Romans 3:23), God loved us so much that he sent 


his son to pay the penalty for our sin (John 3:16). Christ was able to be the 


282«By partaking of the forbidden fruit, Adam was able to obey the commandment to bring 
forth children” (Principles of the Gospel, 167). 
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perfect sacrifice because he was sinless (2 Corinthians 5:21; Hebrews 4:15; 
7:26) and through his death on the cross (1 Peter 2:24), was able to take upon 
himself the full penalty of our sins (Galatians 3:13). His atonement is able to 
provide for all sins for all time and is available to all (1 John 2:2). God offers this 
salvation freely as a gift and it is not accomplished by human effort. “For it is by 
grace you have been saved, through faith—not from yourselves, it is the gift of 
God—not by works, so that no one can boast” (Ephesians 2:8-9). “Salvation is 
found in no one else, for there is no other name under heaven given to men by 
which we must be saved” (Acts 4:12). It is only through Christ that our sins can 
be forgiven (1 John 1:9) and we can be declared “not guilty” (Romans 3:24; 5:1). 
As Christians, we are set apart for service to God (1 Corinthians 1:2; 1 
Thessalonians 5:23). The gospel message is that although we were sinners and 
enemies of God, Christ died for us (Romans 5:8-11) and thereby reconciled us to 
God. One of the most powerful descriptions of salvation can be found in the 
writings of the Apostle Paul. 
At one time we too were foolish, disobedient, deceived and enslaved by 
all kinds of passions and pleasures. We lived in malice and envy, being 
hated and hating one another. But when the kindness and love of God 
our Savior appeared, he saved us, not because of righteous things we 
had done, but because of his mercy. He saved us through the washing of 
rebirth and renewal by the Holy Spirit, whom he poured out on us 
generously through Jesus Christ our Savior, so that having been justified 
by his grace, we might become heirs having the hope of eternal life” (Titus 
3:3-7). 
OBSERVATIONS ABOUT BIBLICAL SALVATION. Biblically, it seems 


apparent that we are saved by the grace of God through faith and that there is 
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nothing that a person can do to save themselves. Salvation is only available 
through Jesus Christ, having been purchased by his death on the cross. It is 


only through Christ’s death, burial, and resurrection that humanity has hope. 


MORMONISM AND SALVATION 
In Mormonism, one needs to make the distinction between general 
salvation and individual salvation before addressing this topic. 


In The Church of Jesus Christ of Latter-day Saints, the term salvation is 
used in two ways. In its general sense, salvation will be given to all men 
(except the sons of perdition) because Christ broke the bands of death 
and bore the sins of the world (see D&C 76:40-48). Salvation is also used 
in the Church to mean exaltation in the celestial kingdom. This type of 
salvation comes only to those who accept and obey all the laws and 
ordinances of the gospel.”°° 


Robert Millet writes: 


Here, as in other theological matters, we use the same or similar words as 
our Christian neighbors to describe a Christian concept but discover upon 
more serious investigation that what we mean is at least slightly different 
... From anLDS perspective, there are two types of salvation... 
universal and individual. All who take a physical body—good or bad, evil 
or righteous—will be resurrected . . . This is universal salvation. It is 
salvation from physical death, a salvation available to all . . . Individual 
salvation is another matter. Though all salvation [universal] is available 
through the goodness and grace of Christ, there are certain things that 
must be done in order for divine grace and mercy to be activated in the 
lives of individual followers of the Christ [individual salvation].?°* 


Robert Millet gives more details later when he writes: 
Universal salvation is from physical death, a salvation available to all. 


Immortality is salvation from the grave . . . it is a universal gift. Individual 
salvation is another matter. Though all salvation is available through the 


°3Principles of the Gospel, 276. Italics included in the original. 


54R obert Millet, A Different Jesus?, 81, 94. 
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goodness and grace of Christ, there are certain things that must be done 
in order for divine grace and mercy to be activated.” 


While Mormonism does believe that Christ’s sacrifice provides the 
opportunity for all to be resurrected from the grave,”°* true salvation is defined in 
terms of exaltation. “Salvation is used in the Church to mean exaltation in the 
celestial kingdom.””°’ Therefore, to understand Mormonism, one needs to clarify 
the essential elements of individual salvation. Robert Millet provides insight in 
this area as well: “We must work to our limit and then rely upon the merits, 
mercy, and grace of the Holy One of Israel to see us through the struggles of life 
and into life eternal (2 Nephi 31:19; Moroni 6:4).”*°° Salvation is accomplished 
by working and then by relying on God’s grace to make up for our deficiencies. 
Elsewhere, the order seems to be reversed: after receiving the benefits of Christ, 
we must work toward our salvation.”*° President Spencer Kimball writes, “Eternal 
life hangs in the balance awaiting the works of man.””°° Quoting the Journal of 
Discourses, Millet says, Salvation: 


Requires all the atonement of Christ, the mercy of the Father, the pity of 
angels and the grace of the Lord Jesus Christ to be with us always, and 


255R obert Millet, A Different Jesus?, 95. Italics included in the original. 


266«Christ’s resurrection broke the bonds of death, so that our spirit and our body will be 
permanently reunited” (Principles of the Gospel, 153). 


5’Principles of the Gospel, 277. 
258Robert Millet, A Different Jesus?, 69. 


25ST © earn eternal life, men must obey the commandments of the Lord” (Principles of the 
Gospel, 157). 


69S pencer Kimball, Miracle of Forgiveness, 208. 
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then to do the very best we possibly can, to get rid of this sin within us, so 
that we may escape from this world into the celestial kingdom.”*! 


Whatever the order, what is clear is that salvation in Mormonism requires 
a combination of grace and works. This explanation of working and relying on 
God’s grace is consistent within Mormon scripture. 2 Nephi 25:23 says, “For we 
labor diligently to write, to persuade our children, and also our brethren, to 
believe in Christ, and to be reconciled to God; for we know that it is by grace that 
we are saved, after all we can do.” 

Frequently, Mormonism speaks in terms of Christ purchasing the ability to 
face judgement at which point we will be responsible for what we have done. 
“Each of us must stand before our Redeemer alone and account for what we 


9262 


have done. Apostle LeGrand Richards said, “Jesus Christ redeemed all from 


the fall; he paid the price; he offered himself as a ransom; he atoned for Adam's 


"263 “The atonement of Jesus 


sin, leaving us responsible only for our own sins. 
Christ redeems all mankind from the fall of Adam and causes all to be 
answerable for their own manner of life.””°* At judgement, people will be held 


accountable for how well they kept the laws and ordinances of Mormonism. 


“Salvation comes only to those who accept and obey all the laws and ordinances 


61Robert Millet, A Different Jesus?, 88, quoting the Journal of Discourses, 11:301. 
62Ensign, May 1989, 10. 
263 Marvelous Work and a Wonder, 98. 


2°47 DS Bible Dictionary, 617. 
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..”8° But what is included in the laws and ordinances? Mormonism classifies 
their ordinances in two categories: ordinances of salvation and ordinances for 
comfort and blessing. The necessary ordinances, or the ordinances of salvation 
include: 


Baptism, the sacrament, laying on of hands for the gift of the Holy Ghost, 
ordinations to offices in the priesthood, and the temple ordinances of 
washings and anointings, the endowment, and marriage for time and 
eternity are essential ordinances. These ordinances are sacred and 
require that we enter into solemn covenants.” 


In addition, there are two further ordinances required for exaltation. 


Two special requirements for exaltation are the priesthood and celestial 
marriage, for to be like God means to be able to do ourselves that which 
our Father has done on this earth . . . These blessings are obtained 
through obedience to the ordinances and covenants of the house of the 
Lord.°” 


While Mormonism does teach that all people will experience a 
resurrection from the grave (general salvation), there are some sins that place 


people beyond the help of Christ. “Men can commit sins which it (the blood of 


268 «&é 


Christ) can never remit. Joseph Smith taught that there were certain sins so 


grievous that man may commit, that they will place the transgressors beyond the 


power of the atonement of Christ.”*°? Brigham Young taught, “The blood of 


65Principles of the Gospel, 277. 
86 Drinciples of the Gospel, 227. 
?87Principles of the Gospel, 161. 
268 Journal of Discourses, 4:59. 


268M octrines of Salvation, 1:138. 


98 


Christ will never wipe that out, your own blood must atone for it.”*”° Those who 
have committed sins beyond the scope of the blood of Christ, must pay the price 
for those sins. 
Those who live lives of wickedness may also be heirs of salvation, that is, 
they too shall be redeemed from death and from hell eventually. These 
however, must suffer in hell the torments of the damned until they pay the 
price of their sinning, for the blood of Christ will not cleanse them.?”’ 
OBSERVATIONS ABOUT SALVATION IN MORMONISM. Mormonism 
makes a distinction between general salvation (available to all) and individual 
salvation (available to a few). Grace is that which covers what is lacking after all 
we can do.’” The ultimate goal of a Mormon is to achieve exaltation and 
become like God. While Christ died for all people, Christ's atonement serves 
only for general salvation and deals only with the effects of Adam’s transgression 
and does not cover all sin. Individual salvation (exaltation) requires strict 
observance to the laws and ordinances. While Christ’s atoning blood covers sin, 
there are some sins that can only be remitted through human works. The goal of 
Mormonism is completed when one reaches the highest heaven and becomes 


like God. 


270 journal of Discourses, 3:247. 
2"\Doctrines of Salvation, 2:133-34. 


?”2F or an illustration of this, see Robinson, Believing Christ, 32, 33. 
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Questions: 

1 When it comes to a biblical view of salvation and the Mormon view 
as contained in Mormon literature, are there differences? 

2. If there are differences, are these differences significant? 

3. Without having to state which position is “right,” or “wrong,” are we 
justified in saying, at least at this one particular point, Christianity 
and Mormonism are not the same? 

We must conclude that the elements of salvation as portrayed in the Bible 

are much different from those portrayed in Mormon literature. One must admit 


that there are significant differences. 


THE BIBLE’S TEACHING AND SCRIPTURE 

The Bible claims that it is the living and enduring word of God (1 Peter 
1:23). Although written by man, it is authored by God having been God breathed 
(2 Timothy 3:16). As the Word of God, it is eternal (Psalms 119:89), flawless 
(Proverbs 30:5), and a source of hope (Psalm 119:74). Its precepts are 
righteous and trustworthy (Psalms 119:42, 172), and by it man can be truly 
sanctified (John 17:17). As the Word of God, the Bible will stand for time and 
eternity (Psalm 119:89). Jesus, himself, said, “The Scriptures cannot be broken” 
(John 10:35). 

As far as content, the Bible affirms that it contains all that is necessary for 


man to know about life and godliness. 
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All Scripture is God-breathed and is useful for teaching, rebuking, 
correcting and training in righteousness, so that the man of God may be 
thoroughly equipped for every good work (2 Timothy 3:16). 

As the authors of Scripture wrote, they understood fully that they were 
writing Scripture and recognized the writings of others who wrote as well. Peter 
writes: 

Just as our dear brother Paul also wrote to you with the wisdom God gave 

him. He writes this same way in all his letters . . . His letters contain some 

things that are hard to understand, which ignorant and unstable people 

distort, as they do the other Scriptures (2 Peter 3:15-16). 

Paul commends those who heed his teaching in 1 Thessalonians, “When 
you received the word of God, which you heard from us, you accepted it not as 
the word of men, but as it actually is, the word of God” (1 Thessalonians 2:13). 
Not only did Paul understand that he was communicating God’s word, but he 
understood it to be God’s complete word. “I have become its servant by the 
commission God gave me to present to you the word of God in its fullness” 
(Colossians 1:25). In Galatians Paul writes, “The gospel . . . is not something 
that man made up. | did not receive it from any man, nor was | taught it; rather, | 
received it by revelation from Jesus Christ” (Galatians 1:11-12). 

Perhaps the clearest testimony to the authority of Scriptures comes from 
the hand of Peter. 

And we have the word of the prophets made more certain, and you will do 

well to pay attention to it, as to a light shining in a dark place . . . Above 

all, you must understand that no prophecy of Scripture came about by the 
prophet’s own interpretation. For prophecy never had its origin in the will 


of man, but men spoke from God as they were carried along by the Holy 
Spirit (2 Peter 1:19-21). 
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So reliable are the words of Scripture, that the Bible warns that if a 
prophet ever speaks a single word that does not come true, he is not a prophet 
of God. 

| will put my words in his mouth, and he will tell them everything | 

command him. If anyone does not listen to my words that the prophet 

speaks in my name, | myself will call him to account. But a prophet who 
presumes to speak in my name anything | have not commanded him to 
say, or a prophet who speaks in the name of other gods, must be put to 
death. You may say to yourselves, “How can we know when a message 
has not been spoken by the Lord?” If what a prophet proclaims in the 
name of the Lord does not take place or come true, that is a message the 

Lord has not spoken. That prophet has spoken presumptuously” 

(Deuteronomy 18:18-22). 

In fact, Paul warns that even if an apostle or an angel were to preach 
something new, the teaching cannot be allowed to change the sure and abiding 
word of God. “But even if we or an angel from heaven should preach a gospel 
other than the one we preached to you, let him be eternally condemned!” 
(Galatians 1:8). 

As the inspired, written word, man must be bound to the Bible, guided by 
it, and must live by it. “Do your best to present yourself to God as one approved, 


a workman who does not need to be ashamed and who correctly handles the 


word of truth” (2 Timothy 2:15). 


OBSERVATIONS ABOUT THE BIBLE AS SCRIPTURE. The Bible claims 
for itself a position of inerrancy. Inerrancy means that when all the facts are 
known, the Scriptures in their original copies and properly interpreted are God’s 
Word to man, wholly true in everything they affirm, whether it has to do with 
doctrine or morality, or with other areas of life. The sixty-six books of the Bible 
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contain all the truth necessary to bring an individual to salvation and to enable 
them to live godly lives and no more “truth” is needed in any previous or future 
generation. The Bible promises that God’s Word should not be added to, or 


taken away from, and that it will remain forever, the abiding Word of God. 


MORMON TEACHING ABOUT SCRIPTURE 

While Mormons consider the Bible to be one of their standard works, they 
do not believe it to be complete, up-to-date, necessarily correct, or 
unchangeable. 

Latter-day Saints feel a deep allegiance to the Bible . . . The Bible does in 

fact contain much that can and should guide our walk and talk; it contains 

the word and will of the Lord to men and women in earlier ages . . . But we 
do not derive authority to speak or act in the name of Deity on the basis of 
what God gave to his people in an earlier day.?” 

While granting that the Bible was the Word of God for an earlier audience, 
new revelation is needed for a new age. The Ninth Article of Faith for the LDS 
Church says, “We believe that He will yet reveal many great and important things 
pertaining to the Kingdom of God.”?”* Continuing revelation is not only 
necessary, but is to be expected. 

The canon of scripture is not full. God has never revealed at any time that 

he would cease to speak forever to men... Modern revelation is 


necessary ... We must and do believe that he continues to speak.” 


Robert Millet writes: 


273Robert Millet, A Different Jesus?, 78. 
2’4Doctrine and Covenants, Articles of Faith. 
278Gospel Doctrine, 36. 
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Latter-day Saints hold a view of canon that does not restrict itself to God’s 
revelations of the past . . . the canon is not closed, nor will it ever be... 
Future revelation is not only viewed as theoretically possible; it is needed 
and expected.” 


His words are in keeping with historical Mormon teaching. 


One of the great heresies of modern Christendom is the unfounded 
assumption that the Bible contains all of the inspired teachings now extant 
among men. Foreseeing that Satan would darken the minds of men in 
this way, and knowing that other scripture would come forth in the last 
days, Nephi prophesied that unbelieving Christians would reject the new 
revelation with the cry: ‘A Bible! A Bible! We have got a Bible, and there 
cannot be any more Bible.?”” 


Not only does Mormonism teach that the Bible is not complete, it is not 
accurate.?” Robert Millet writes: 


We do not believe in prophetic or apostolic infallibility. Latter-day Saints 
acknowledge that in the past men of God have been moved upon by the 
Holy Spirit, but we believe that prophets and apostles are men, ‘subject to 
like passions as we are.’ They are God’s covenant spokesman, 
authorized and empowered to declare his word and lead his children, but 
they are not perfect.?” 


“Ignorant translators, careless transcribers, or designing and corrupt 
priests have committed many errors.”°° The Book of Mormon itself records: 


... The Bible, in its original form, “contained the plainness of the gospel of 
the Lord.” After it had passed through the hands of a “great and 
abominable church, which is most abominable above all other churches,” 
however, he saw that ‘many plain and precious things “were deleted,” in 


276Robert Millet, A Different Jesus?, 10. 
277Bruce McConkie, Mormon Doctrine, 83. 


278T he eighth Article of Faith for the Mormon Church states, “We believe the Bible to be 
the Word of God in so far as it is translated correctly.” 


Robert Millet, A Different Jesus?, xiv. 
8°Teachings of the Prophet Joseph Smith, 327. 
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consequence of which error and falsehood poured into the various 
churches’ (1 Nephi 13, Book of Mormon). 


Robert Millet writes plainly, “Latter-day Saints do not subscribe to a 


position of scriptural inerrancy.”*°' Later he adds, “We do not believe that the 


hand of God has been over the preservation of the biblical materials.””° 


Dallin H. Oaks writes clearly and succinctly: 


What makes us different from most other Christians in the way we read 
and use the Bible and other scriptures is our belief in continuing 
revelation. For us, the scriptures are not the ultimate source of 
knowledge, but what precedes the ultimate source. The ultimate 
knowledge comes by revelation . . . through those we sustain as prophets, 
seers, and revelators.”® 


“Latter-day Saints believe the final word on prophetic interpretation rests 
with prophets.”** “When prophets, who are inspired by the Holy Ghost, speak, 
their words take precedence over other statements on the same issue.””° “The 
Kingdom of God on earth is presided over by the President of the Church, who is 
a prophet, seer, and revelator and who holds all of the keys for administering the 
work of the Church.”°° 


Next unto God and Christ, in the earth is placed one unto whom the keys 
of power and authority of the Holy Priesthood are conferred, and unto 
whom the right of presidency is given. He is God’s mouthpiece to His 


78'Robert Millet, A Different Jesus?, 37. 
782Robert Millet, A Different Jesus?, 45. 


83D allin H. Oaks, as quoted by Millet, A Different Jesus?, 16. Italics included in the 
original. 


284R obert Millet, A Different Jesus?, 51. 
85Teachings of the Living Prophets, 18. 
86 Principles of the Gospel, 127. 
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people, in all things pertaining to the building up of Zion, and to the 
spiritual and temporal salvation of the people. He is God's vice-regent.”°” 


One must ask then, “If the Bible is incomplete and inaccurate, and can be 
changed by modern prophets and revelations, what value is there in studying 
these scriptures?” Robert Millet answers this question for us. Please read the 
following two paragraphs carefully. 

Though the study of scripture may not be considered a sacramental act, 

Latter-day Saints believe that one essential key to the receipt of individual 

revelation—to know the mind and will of God in one’s life, and to come to 

know God—is the study of institutional revelation.” 

Latter-day Saints do not hesitate to read the Bible through the lenses of 

the Book of Mormon, modern scripture, and the words of living apostles 

and prophets.*°? 

OBSERVATIONS ABOUT MORMON SCRIPTURE. While the Bible 
contained God’s word for a previous generation, it is not infallible or complete. 
Modern revelation is needed to correct and expound on past teaching. God 
continues to speak through his prophets today and while the current prophets 
remain fallible and do not bring the final word to man, they are responsible for 
overseeing current doctrine. The study of previous Scripture better enable 


God’s people to receive more revelation. All previous Scripture needs to be 


viewed through the lense of the current apostles and prophets. 


Questions: 


287 Joseph F. Smith, quoted in Achieving a Celestial Marriage, 147. 
288Robert Millet, A Different Jesus?, 16. 
28Robert Millet, A Different Jesus?, 60. 
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1. When it comes to a biblical view of Scripture and the Mormon view 
as contained in Mormon literature, are there differences? 

2. If there are differences, are these differences significant? 

3. Without having to state which position is “right,” or “wrong,” are we 


justified in saying, Christianity and Mormonism are not the same? 


We must conclude that the view of the Bible in regard to what constitutes 
Scripture and the view of the Bible as portrayed in Mormon literature are not the 


same. One must admit that there are significant differences. 


FURTHER DIFFERENCES 
The differences continue between the Bible and Mormon literature. A 
comprehensive study of every major doctrine provides similar results: creation is 


different;7°° heaven?’ and hell?” are different; baptism is different;?°° 


2°The very first verse of the Bible (Genesis 1:1) begins by declaring one of the most 
fundamental things we can know about God and the world: God created the heavens and the 
earth. Mormonism teaches that matter is eternal and that God organized (or reorganized) 
preexistent, uncreated matter rather than creating it. Here are a few examples of Mormon 
teaching about creation. “To assert that the Lord made this earth out of nothing is preposterous 
and impossible. God never made something out of nothing” (Brigham Young, JD 14:116). “Now 
the word create . . . does not mean to create out of nothing; it means to organize; the same as a 
man would organize materials and build a ship. Hence, we infer that God had materials to 
organize the world out of chaos” (Teachings of the Prophet Joseph Smith, 350-351). “Under the 
direction of the Father, who is designated as ‘God the First, the Creator,’ and in company with ‘the 
noble and great ones,’ Christ created this world and all things on the face of it” (Abraham 3:22-24; 
4:1). “In addition, he became the Creator of worlds without number” (D&C 76:24; Moses 1:33). 
“In the beginning the head of the Gods called a council of the Gods; and they came together and 
concocted a plan to create and populate the world and people it” (Journal of Discourses, 6:5). 
“The Gods organized and formed the heavens and earth. And they [the Gods] said: Let there be 
light; and there was light. And they [the Gods] comprehended the light. And the Gods called the 
light day” (Pearl of Great Price, Book of Abraham, 4:1-5). 


2°!Mlormon heaven is divided in three separate and distinct kingdoms: the celestial 
kingdom, the terrestrial kingdom and the telestial kingdom. “The level of glory we receive in the 
resurrection will depend upon the level of law that we have obeyed during this life” (Principles of 
(continued...) 
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marriage is differen even communion is differen 


A close examination of major doctrines shows that Mormonism and 
evangelical Christianity disagree on major doctrinal issues—not small 
disagreements, but often views completely antithetical. This being true, how can 


one consider Christianity and Mormonism to be “the same?” 


291 continued) 


the Gospel, 223). “The celestial is the dwelling place of God. The highest of its three degrees will 
be inherited only by those who have received exaltation [become Gods]. In addition to faith in 
Christ, repentance, baptism, the laying on of hands for the gift of the Holy Ghost, and obedience 
to all the Lord’s commands, they must have been sealed in the everlasting covenant of celestial 
marriage and must have kept the conditions of that covenant” (Principles of the Gospel, 202). 

The terrestrial kingdom is composed of those, “Who receive of the presence of the Son, but not 
the fullness of the Father. Four major groups of people who will inherit this glory: Accountable 
persons who die without hearing the celestial law and who do not accept it. Those who reject the 
gospel in this life, but reverse their course in the spirit world. The honorable men of the earth who 
were blinded. Members of the Church of Jesus Christ who were not valiant” (Principles of the 
Gospel, 204) “The telestial kingdom is that degree of glory which apparently will be inherited by a 
large number of adult people who live upon the earth .. . These are they who receive not of his 
fullness in the eternal world, but of the Holy Spirit” (Principles of the Gospel, 205). 


2°2Mlormon hell is not eternal and is reserved only for those “known as the sons of 
perdition, who have received the Holy Spirit and then denied it, who are in open, willful rebellion 
against the truth” (Principles of the Gospel, 205). 


2°3B aptism for the dead [proxy baptism] is the means whereby all God’s worthy children of 
allages can become heirs of salvation. It is for those of apostate darkness where the gospel light 
does not shine (McConkie, Mormon Doctrine, 73). 


Celestial marriage binds couples together for time and eternity and is the gate to an 
exaltation in the highest heaven within the celestial world. It is the most important thing any 
member of the Church of Jesus Christ of Latter-day Saints ever does (McConkie, Mormon 
Doctrine, 118). 


25Orson Pratt writes, “All other churches are entirely destitute of all authority from God; 
and any person who receives Baptism or the Lord’s supper from their hands will highly offend 
God, for he looks upon them as the most corrupt of all people” (The Seer, 255). Also, water is 
used in place of grape juice or wine (McConkie, Mormon Doctrine, 661). According to the 
Encyclopedia of Mormonism, “All members of the Church, including unbaptized children, are 
encouraged to partake of the bread and water as emblems in remembrance of the body and blood 
of Jesus Christ” (299). 
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CHAPTER FOUR 


PREACHING IN A MORMON CONTEXT 


Recently, after presenting a workshop on the differences between 
Mormonism and Evangelical Christianity, an LDS woman (along with her two 
daughters) came up to me, weeping. Struggling to find words she said, “I’ve 
known in my heart for some time that something was not right [with what | 
believed], but | didn’t know any better. I’ve talked to friends who belong to a 
Christian church, and have even discussed my misgivings briefly with a Christian 
minister, but | didn’t see any differences. Honestly, until tonight, I’m not sure | 
knew there were differences.” Then she asked me this heart wrenching 
question: “Why has no one told me this before?” 

This question is worth further exploration. Why hasn't anyone effectively 
explained the differences? While some may be content to make excuses or 
dismiss this as an anomaly, my experience ministering in southern Idaho has 
convinced me that this woman is not alone in her confusion. Many Mormons do 
not know what the LDS church teaches and, therefore, do not know what they 
believe. Unfortunately, this malady is equally true within the walls of Christian 


churches—many Christians are ignorant of their own beliefs. Few people from 
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either camp are able to clearly articulate their faith, and fewer still can compare 
what they believe with their religious neighbor. 

To complicate matters, there are others who are convinced that perceived 
differences are merely misunderstandings; or they have succumbed to recent 
media ploys and believe that Mormonism has actually moved toward Evangelical 
Christianity. 

At this point, | must ask my own question: “How can someone become 
part of a church without knowing what that particular church believes?” The 
answer reveals a sad fact. Rather than choosing a church based on particular 
doctrinal beliefs, people often make choices based on family, friends, feelings, 
and festivities. Some people belong to a certain church because of their family 
history—they grew up in that church. Other people are attracted to a particular 
church by friends or neighbors who reached out to them. Others still are drawn 
in by community programs. While no one should question the benefits and 
attractive nature of fellowship and activities, all who are earnestly seeking the 
truth should readily admit that proper doctrine is paramount. This being the 


case, something must be done to educate people in what they believe and why. 


SOMETHING MUST BE DONE 

In light of the recent attempts of the LDS Church to appear within the 
realms of mainstream Christianity, this issue is pressing—Christian churches 
must take action! This chapter, which contains two parts, is an attempt to help 


the church effectively respond to Mormonism. 
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The first, and predominate section, contains a series of workshops 
(recorded on DVD) designed to help ministers equip their members to minister in 
a Mormon environment. It discusses the biblical rationale for critiquing various 
faiths and specifically addresses whether or not the Bible and Mormon literature 
are compatible. It also includes evidence to support the fact that Mormonism 
has not changed. This DVD should serve as a useful tool for those who minister 
in the Northwest (and beyond), and models the tone in which conversations must 
be conducted if they are to effectively reach Mormons. The workshops 
condense the most pertinent material discussed elsewhere in this work and 
present that material in an understandable way. 

The second section gives advice on how both the Church and the 
individual Christian must respond to the LDS movement. Two things must 
happen if the church is to successfully confront the presence of Mormonism. 
First, the church must respond by teaching, equipping, and training people within 
its congregation in regards to proper doctrine. Second, the individual Christian 
must be willing to learn and take a stand for truth. Paul gives this instruction: “Do 
your best to present yourself to God as one approved, a workman who does not 
need to be ashamed and who correctly handles the word of truth” (2 Timothy 
2:15): 

In addition, | have included several appendices that might help one to 
minister in a Mormon context. My prayer is that this material will help each of us 


more effectively handle the truth of God’s word. 


111 


ON DVD 
Introduction. 
Session One: The Biblical Rationale for Comparing Christianity and 
Mormonism. 
Session Two: A Comparison Between Christianity and Mormonism. 


Session Three: A Christian Response to Mormonism. 
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HOW MUST THE CHRISTIAN CHURCH RESPOND TO MORMONISM? 

The church must begin by recognizing its failures. The church has failed 
to teach biblical doctrine to its people. The best way to spot a counterfeit bill is 
to study the real thing. Educating people toward biblical literacy must become a 
priority. Mormonism often preys on the ignorance and half-learned lessons of 
the immature Christian and non-Christian. Mormonism proclaims a “new truth” 
or a “restored truth” to people who have too little of the “old truth.” The Christian 
church must take preventive measures to keep its people from leaving the fold. 
The church must lead “milk-drinking” Christians to become “meat-eaters” 
(Hebrews 5:14). How can the church accomplish this?7°° 
A. The church must alter its preaching. 

1. The church can no longer afford to preach shallow sermons, 
but must provide a steady diet of doctrinal, expository 
sermons on the essentials of Christianity.*°” Sermons on the 
nature of God, the deity of Christ, the tri-unity of God, and 
the substitutionary atonement of Christ’s sacrifice are 
essential. 

ve The church must preach biblical absolutes. There is such a 
thing as absolute truth and it is essential that the church 

2°6T he following material in this chapter reflects information first presented to me by Boise 


Bible College professor, Dale Cornett in a class he taught on Mormonism. | have altered, 
adapted, and expanded some of that material. 


2°7F or an excellent treatment of doctrinal preaching, see: Jeff A. Spry, The Preparation 


and Delivery of Expository Doctrinal Sermons, (D.Min thesis project, Gordon-Conwell Theological 
Seminary, 2007). 
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make this a platform of its teaching. Situational ethics are 
not and must not become the basis for right and wrong. 
Truth is not relative, but by its very nature is exclusive. 

The church must emphasize the Bible as the unchangeable 


word of God. 


The church must intensify its teaching. 


le 


Christianity is a taught religion, and it is often not taught well. 
The church must give clear and precise definitions of words 
and key principles. 

The church must provide doctrinal and exegetical teaching 
from prepared teachers. 

The church must provide courses on Mormonism (and other 
religious systems) to educate its members. 

The church must train its people to question, challenge, and 
be loyal to the Bible. 

The church must develop quality shepherding systems and 
strong youth programs. 

The church must emphasize Bible-college and seminary 
training for church leaders. 

The church must build strong libraries within its walls. 

The church must unite together with other churches to take 


a stand against false doctrine. 
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C. The church must meet the spiritual and emotional needs of its 
members. 

‘ly Churches have not provided the love, the fellowship, the 
caring, the sharing, the personal interest, or the family 
atmosphere that they should promote. Meanwhile, 
Mormonism has excelled in these areas. Lonely, frustrated 
Christians are ripe for Mormonism. 

2. Churches must provide vibrant worship. Worship services 
are too often dead and boring, with little “worship” really 
going on. 

3: The church must not be afraid to require genuine 
commitment and sacrifice. Mormonism is not afraid to 
require commitment from its members, why should the 
church require any less? 

D. The church must call on Mormons like they call on others. To 


accomplish this, it must train its callers as effectively as they train 


theirs. 
1. Classes on evangelism must be taught. 
2. Calling programs must be launched utilizing the people in 


the pew. 


HOW MUST THE INDIVIDUAL CHRISTIAN RESPOND TO THE CULTS? 


A. You must prepare yourself for hard work. 


115 


You must prepare your heart. 


a. 


C. 


You must spend time in prayer, making sure that your 
personal attitudes stay in check and your motivations 
remain pure. You need to spend time in earnest and 
intimate prayer with God daily. 

You must keep positive attitudes, always 
remembering to love others unconditionally. 


You must not argue. 


You must prepare your mind. 


a. 


You must not only know biblical doctrine, you must 
familiarize yourself with Mormon teaching. Knowing 
Mormon documents as well as Mormon doctrines is 
fundamental. 

You must be able to respond biblically. You should 
make a list of Scriptures which speak directly to 
various teaching and include it in your Bible. Better 


yet, you should memorize them. 


You must prepare for action. 


a. 


You must look for opportunities and be ready and 
willing to speak when those opportunities arise. When 
an opportunity presents itself, it is helpful to take a 


deep breath, say a quick prayer, and speak with as 
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much boldness as possible, trusting the Holy Spirit to 


guide your thoughts. 


You must present the gospel truth to Mormons. 


1. 


2. 


Pray with them and for them. 

Establish common ground. 

a. Ask specifically what they believe about God. 

(1) — If they say they believe like you, ask them to 
define terms. Write down their definitions. 

Use their version of Scripture—The King James Version 

(KJV). Be committed to the Bible as the unassailable 

witness of truth. Mormons will probably have some residual 

mistrust of the Bible. 

Stick to the key issues. 

a. At first, stick to ONE subject—the Mormon Doctrine of 
God. 

b. Ask for one verse of Scripture from the Book of 
Mormon that supports their position about God. They 
cannot give it. 

Cc. Don’t get sidetracked. Mormons are often taught to 
change the subject rather than answering difficult 


questions. Try to keep them on topic. 
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Be prepared and be specific. Learn how to ask questions 
that get to core issues. If you speak in general terms, clear 
differences will be left unexposed. 

Challenge them to study the Bible and think for themselves. 
Mormons are taught not to question the authority of the LDS 
church. If you can get them to start reading and studying 
the Bible on their own, you will have opened the door for 
their exit from Mormonism. 

Give a personal testimony. This is a key ingredient within 
the LDS faith and your testimony will be highly effective 
when speaking with Mormons. Speak with them about your 
conversion, specifically that you are a sinner saved by grace 
and not works. Tell about your relationship with Jesus Christ 
and what he has done for you. Talk about your freedom in 
Christ. 

Stress Christ, not some church. Make sure you convert the 
heart of a person to Jesus, not just to yourself or to your 
church. 

If unable to win them, then in love, warn them of the 
judgement of God on all perversions of His gospel. 
Challenge them to carefully study what they believe 


compared to what their Bible says. 
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10. | Thank them for sharing with you and invite them back. Let 
them know that you are willing to talk again if they have 
questions in the future. 

C. You must persevere. 

1: Mormons can be won, but only by consistency, commitment, 
and hard work. 

2. Take the initiative, and keep at it. For example, when 
speaking to a Mormon missionary who has come to your 
door, say, “You may come in IF | may ask you some 
questions about your church.” 

3: Be ready to invest your life in them. Few Mormons are won 
quickly or easily. Most Mormons, if they leave their church, 
leave behind their whole safety net and social structure. We 
must realize that Mormonism is not just a belief system, but 
a culture. They need somewhere to turn and someone to 
turn to. 

4. Pray that you can be used by God and that he will direct 
your conversations. Ultimately, you must remember that it is 
not your words or arguments that will affect change, but 
God’s word. “For the word of God is living and active. 
Sharper than any double-edged sword, it penetrates even to 
dividing soul and spirit, joints and marrow; it judges the 
thoughts and attitudes of the heart” (Hebrews 4:12). 
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CHAPTER FIVE 


PROJECT REVIEW 


In fulfillment of the requirements of this thesis, three, one-hour seminars 
entitled, “Is Mormonism Now Christian?” were presented and recorded on DVD 
at Eagle Christian Church. These seminars were held on three consecutive 
Saturday evenings beginning on September 9, and continuing September 16, 
and 23, 2006 from 6:00 to 7:00 p.m. The purpose of these seminars was to 
demonstrate the biblical mandate Christians have to test doctrine carefully; to 
examine the differences between Christianity and Mormonism; and in light of 
those differences, to set forth the proper Christian response.” 

The goal was to present in a systematic and uncombative way, the 
differences between Christianity and Mormonism; and to demonstrate that 
Mormonism has not significantly changed in doctrine over the past 150 years. 
Two specific objectives were identified before entering these seminars. First, the 
workshops should model what | have found to be the most effective way to 
dialogue on this particular issue. Second, participants must be better able to 
understand the specific differences and be better equipped to talk about the 


distinctions between these two faiths. With these objectives in mind, each 


2°8The material presented in these seminars is reproduced in the DVD included in chapter 
four. 
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presentation was designed (as much as possible) to be nonjudgmental and to 
accurately reflect the respective theologies in hopes that this material could be 
presented in an environment that would include both Christians and Mormons. 

The workshops were well attended and received, growing in numbers 
each consecutive evening—starting with about 75 people and ending with well 
over 100 adults in attendance. While designed in theory to be presented ina 
religiously mixed audience (both LDS and Christians), | was presently surprised 
to discover that about 10% of the audience for the seminar was Mormon and 
another 15% had previously been involved within the LDS church.”°° 

The overall reaction to these seminars was extremely positive and many 
helpful comments were received either verbally, or by means of a seminar 
evaluation form that was distributed to the participants on the final evening.°” Of 
the sixty-four evaluations returned, all sixty-four responded that the seminar 
helped them understand the differences between Mormonism and Christianity 


1 


and that there were indeed distinct differences.**' Likewise, nearly all the 


participants who responded to the survey agreed that the seminar was 


2°°These are only approximations based on my knowledge of those in attendance. The 
surveys distributed (see following footnote) did not include a question about religious background. 


3°0A nbproximately one hundred (100) evaluation forms were distributed. Sixty-four (64) 
evaluations were completed and returned. A copy of this evaluation is included in the appendix. 


3°'Question #1 read, “Because of this seminar, | better understand the difference between 
Mormonism and Christianity.” All sixty-four (64) who responded strongly agreed with this 
statement. Question #2 read, “A strong presentation convinced me (reaffirmed my belief) that 
Christianity and Mormonism are indeed different.” Sixty-two (62) strongly agreed with this 
statement while two (2) agreed. No one (0) remained neutral or disagreed. 
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conducted in a professional manner and that the tone of the discussion was 
appropriate for the audience.*” | was encouraged by these responses. 
The most helpful aspect of the evaluation form came from the open- 


ended questions on the survey.°” The strengths of the seminar included 


statements to the following: “presented a wealth of Scripture;” “showed great 


depth in content;” “well documented;” “well prepared;” “presentation was fair;” 


“material was presented in love;” “appreciated the video clips from Mormon 


leaders;” “information was clear and concise; 


presenter was knowledgeable of 
the subject;” and, “information was timely.” 

More importantly, several shortcomings were identified and have been 
addressed, either by this chapter review, or by handouts which have been 
included in the appendix. The following shortcomings were noted: “the pace was 
too quick” (4x); “the workshops were too short” (6x); “cheat-sheets referencing all 
the Scriptures would be beneficial” (6x); “the seminars lacked time for 
discussion” (2x); “there was no opportunity for a formal question and answer 


time;” and “more time needed to be dedicated to ‘how to witness to Mormons.” 


3°2Question #5 read, “The seminar was conducted in a professional manner.” Sixty one 
(61) strongly agreed with that statement, three (3) agreed with that statement, while one (1) 
remained neutral (which | took to be a negative response). Question #6 read, “Il appreciate the 
tone of the discussion and believe it was appropriate for the audience.” Fifty-seven (57) strongly 
agreed with that statement, five (5) agreed with that statement, while two (2) remained neutral 
(once again | took that as a negative response). All sixty-four (64) strongly agreed that “care was 
given to present information accurately (question #7). 


3°3Question #8, “What were the strengths of this seminar?” Question #9, “What were the 


weaknesses of this seminar?” Question #10, “What recommendations would you make if this 
seminar was going to be held again in the future?” 
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Each of these observations accurately represented very real issues and 
concerns. 

In reviewing these observations, the primary concerns stemmed directly 
from the amount of time designated to conduct these seminars. Only three 
hours were reserved for the presentation of this material and this, obviously, was 
not enough. The brevity of the allotted time not only affected the pace at which 
the material needed to be given (much too quick), but also eliminated the 
opportunity for open discussion and the ability to include a question/answer time. 
The short sessions and the rapid exposure did not give the audience the 
necessary soak time to enable them to process the material fully. To further 
complicate the issue, each workshop was scheduled in the church auditorium 
immediately prior to an evening worship service at Eagle Christian Church. Out 
of necessity, each seminar needed to end precisely on time and left no 
opportunity even for individuals to come forward and ask personal questions on 
their own. Some people were so motivated by their questions that they waited 
until after the evening worship services to ask. 

These problems are relatively easy to solve. First, the seminars need to 
be expanded to include discussion times as well as question and answer times. 
A fifteen minute “Q&A” time at the end of each session would more than suffice. 


This obviously would necessitate longer session times (i.e., 75-90 minutes), 
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more sessions, or both. One individual suggested that a four-hour weekend 
session might be preferred to three or more weekly sessions.°™ 

The issue of “handouts” and “cheat-sheets” is also easily solved. Future 
seminars should include a combination of handouts (to be used for note taking 
during the seminar), a glossary of terms, and a Scripture reference guide which 
could be placed in the Bible for future reference. | have included a glossary of 
terms and a reference guide in the appendix for this purpose. Also, DVDs of the 
seminar are now available to participants and could include a PowerPoint 
presentation that can be viewed on any computer containing all the references 
given during the seminar. 

One more issue needs to be addressed. All of the Scripture references 
throughout this thesis, as well as the references given in this seminar come from 
the New International Version of the Bible. The Church of Jesus Christ of Latter- 
day Saints recognizes only the King James Version. If the primary audience is 
LDS people, this tool should be altered to reflect that intended audience. The 
primary purpose of this seminar, however, was to teach Christian ministers and 
their people. The New International Version is the most widely used version in 
our churches and so, | have intentionally chosen it for this purpose. However, if 
the intended audience were to change, it may be appropriate to also change the 


version of Scripture. 


3%T his individual also suggested that a coffee time might provide an opportunity for 
discussion. This obviously came from a non-LDS participant. 
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My prayer is that this material will be a blessing to you as together we 


preach and teach in a predominately Mormon environment. 
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APPENDIX A 


UNDERSTANDING THE STRATEGIES OF MORMON MISSIONARIES 


In order to effectively preach in a Mormon context, it is helpful to know the 
approach Mormon missionaries will use when proselytizing members of your 
community. After missionaries make an initial contact (either by canvassing 
neighborhoods or by delivering a Bible or a requested Book of Mormon), the next 
step is to get a person to view various tapes or videos. Current titles include 
“The Heavenly Father’s Plan” and “On the Way Home.” Following these videos, 
there are six lessons missionaries will attempt to teach. Here is an outline of the 


standard curriculum commonly used by Mormon missionaries. 


LESSON ONE—THE PLAN OF OUR HEAVENLY FATHER 


qd: God, the Father, has a plan for our happiness. It is called the plan of 
salvation. 
2: Jesus Christ has a central mission in the plan. 


3. God reveals the truth about his plan through prophets. 

4. The prophet, Joseph Smith, is a modern witness of Jesus Christ. Through 
him, God has restored knowledge about the divine plan. 

SD: The Book of Mormon is another testament of Jesus Christ that clearly 


explains the divine plan. 
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6. Through the Holy Ghost each person can know that this message is 


true.°°° 


LESSON TWO—THE GOSPEL OF JESUS CHRIST 
1. Through the resurrection, we will be saved from physical death. 
2. Through obedience to the principles and ordinances of the gospel of 


Jesus Christ, we can also be saved from sin. 


3. In order to make the atonement effective in our lives, we must have faith 
in Christ. 

4. We must repent of our sins. 

5: We must be baptized by immersion to enter into a covenant with God. 

6. We must receive the gift of the Holy Ghost to be spiritually reborn. 

i We must strive to obey all the commandments of God.*° 


LESSON THREE—THE RESTORATION 

1, Divine truth does not come from human sources. It comes from God, who 
revealed the truth through his apostles and prophets. 

2. Because of the apostasy, the gift of revelation was lost for centuries. 

So: God has again revealed the truth in our day through apostles and 


prophets of his restored church. 


3% Uniform System for Teaching the Gospel, 1-1. 
Ibid. 2-1. 
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Through Joseph Smith, God restored the priesthood and reestablished 
the church of Jesus Christ. 

We must come unto Christ by joining his church. 

The members of the church receive great blessings by attending church 


meetings and partaking of the sacrament.°°” 


LESSON FOUR—ETERNAL PROGRESSION 


1. 


2. 


Before this mortal life, we lived with our Father in heaven. 

The purpose of this mortal life is for us to prepare to become more like our 
Heavenly Father and return to him. 

When we die, our spirits go to the spirit world. 

The gospel is taught to the spirits in the spirit world, and the necessary 
ordinances are performed for them in temples. 

The family can be an eternal unit. 

The law of chastity teaches us how to govern the sacred power of 
procreation. 


The word of wisdom is a divine law of health.°%° 


LESSON FIVE—LIVING A CHRIST-LIKE LIFE 


al 


2. 


We should love God and our fellow men. 


Sacrifice brings blessings. 


3Ibid., 3-1. 
3°8Ibid., 4-1. 
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3. 


4. 


Fasting and fast offerings bring us spiritual blessings. 


The law of tithing helps us develop selflessness.°*°° 


LESSON SIX—MEMBERSHIP IN THE KINGDOM 


ie 


2: 


Jesus Christ is our Creator, Redeemer, Savior, and Judge. 

Exaltation comes through Christ, and his church helps us progress toward 
perfection. 

The church and its members have a responsibility for perfecting the 
saints. 

The church and its members have a responsibility for proclaiming the 
gospel. 

The church and its members have a responsibility for redeeming the 
dead. 


We can follow the straight and narrow path to perfection.°"° 


Prospective converts are also frequently introduced to Gospel Principles 


which gives an overview of church doctrine. 


38Ibid., 5-1. 
310lbid., 6-1. 
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APPENDIX B 


UNDERSTANDING MORMON VOCABULARY 


A major difficulty in witnessing to Mormons is that they have a different 
vocabulary. Not only have they coined numerous words that are unique to 
Mormonism, but they frequently give unique definitions to biblical words. The 
following definitions will help you decipher what Mormonism teaches. It is 
important that you remember that the following definitions are not biblical or 


Christian definitions, but LDS definitions. 


AARONIC PRIESTHOOD. Known as the lesser priesthood. It serves as the 
entry point into the priesthood for boys twelve and older and adult male 
converts. It includes deacons, teachers, priests, and bishops. 


ADAM. The first man; the father of the human race. Before his earthly life, he 
was known as Michael, the Archangel, and the Ancient of Days. He led 
the righteous in the war in heaven and helped create the earth. Mormons 
believe he was the Heavenly Father’s finest spirit child. He was sent to 
earth to make man mortal, which he accomplished through the fall. 
Mormons consider this fall good. 


ADMINISTER THE SACRAMENT. To bless communion before it is taken. 


AGENCY. The ability to choose right and wrong which began during man’s pre- 
existence. 


AGE OF ACCOUNTABILITY. The age at which a person becomes responsible 
for his or her actions and may be baptized; in most cases, eight years old. 


ANCIENT OF DAYS. See Adam. 
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ANGELS. Not creatures of God distinct from humans as the Bible teaches. 
Most often defined as a resurrected or translated body. 


ANOINT. To place a few drops of oil on the head, usually as part of a priesthood 
blessing. 


APOSTASY. Turning away from or leaving the teachings of the LDS church. 
The great apostasy happened after the apostles and remained until 
Joseph Smith restored the church. During the Apostasy, the truth of the 
gospel vanished from the face of the earth. 


APOSTLE. A person called and appointed to be a special witness for Christ. An 
office in the Melchizedek Priesthood. 


ARTICLES OF FAITH. Thirteen brief statements written by the prophet Joseph 
Smith describing the basic teachings and ordinances of the church. They 
do not mention any of the distinctive Mormon doctrines. 


ATONEMENT. The suffering and death of Jesus in the Garden of Gethsemane 
through which resurrection is provided to all. It speaks of Jesus paying 
the price for sins, but this price must be paid back by obeying the fullness 
of gospel laws. While atonement grants the right to be resurrected, it 
does not determine where eternity will be spent. 


AUTHORITY. See Priesthood. 


BAPTISM. By immersion either at the age of eight or when converted to the 
church. Must be performed by a holder of the priesthood. 


BAPTISM FOR THE DEAD. One of the three main missions of the LDS church. 
Used to redeem the dead by being baptized for them. Mormons believe 
that spirits who accept Mormonism in the spirit world cannot progress until 
they are baptized. These baptisms can only be performed at the temple. 


BEAR A TESTIMONY. A popular expression for giving a testimony about the 
truth of Mormonism. 


BENSON, EZRA TAFT (1899-1994). Became Mormonism’s thirteenth President 
in 1985. 


BIBLE. One of four books Mormons consider Scripture. Not trustworthy in the 
eyes of most Mormons because is has been corrupted. It is the word of 
God only “as far as it is translated correctly.” They believe many precious 
parts have been lost from it. They consider it the least reliable of their 
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Scriptures. The Mormon Church has gone to great lengths to discredit the 
authority of the Bible. 


BISHOP. The head of the local ward (congregation). He also presides over the 
Aaronic Priesthood. One of the major criteria for becoming a bishop is 
success in the business or professional world. They usually have no 
formal theological training. Most serve five years. 


BOOK OF ABRAHAM. A section of the Pearl of Great Price. Talks about the 
gods creating the world and about Kolob, the star closest to God’s throne. 
Joseph Smith claimed to have translated it from Egyptian papyri. 


BOOK OF COMMANDMENTS. A collection of Joseph Smith’s early revelations, 
printed in 1833. These were added to other revelations and renamed the 
Doctrine and Covenants in 1835. See Doctrine and Covenants. 


BOOK OF MORMON. One of the standard works of the LDS Church. It is an 
account of God’s dealings with the people of the American continents 
from about 2,200 years before the birth of Jesus Christ to 421 years after 
his death. It was supposedly translated from gold plates by Joseph Smith 
and is said to contain the fulness of the gospel. The introduction to the 
Book of Mormon reads, “I told the brethren that the Book of Mormon was 
the most correct of any book on earth, and the keystone of our religion, 
and a man would get nearer to God by abiding by its precepts, than by 
any other book.” 


BOOK OF MOSES. A section of the Pearl of Great Price. Contains teachings 


on the plurality of gods, Adam’s “good” fall, and Satan’s rebellion. 
BRANCH. A developing ward. Too small to qualify as a ward. 


BURNING IN THE BOSOM. A feeling of peace and assurance that is used to 
confirm the truthfulness of the Book of Mormon or an individual’s action. 


CALLED. To be assigned a duty or position in the church. 

CELESTIAL KINGDOM. The highest of three kingdoms of LDS heaven. At this 
level, exaltation is possible. The Celestial Kingdom is the only place 
where Heavenly Father resides and governs. Only those who have kept 
the whole Mormon law will one day be exalted to this level. 


CELESTIAL MARRIAGE. Being married in a Mormon Temple for time and 
eternity. 


CHURCH NEWS. A weekly periodical reporting LDS Church news and events. 
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CHURCH OF THE FIRSTBORN. The highest of three levels in the celestial 
kingdom. Only Mormons who keep all the commandments of God will 
enter this heaven and become Gods in eternity. 


CLERK. The member in the ward who keeps track of church attendance and 
other data. During meetings he sits up front taking attendance and 
recording statistics. 


COMPREHENSIVE HISTORY OF THE CHURCH. A six-volume history of the 
Mormon Church compiled by Mormon historian Brigham H. Roberts. 


CONFERENCE. See General Conference. 


COUNCIL IN HEAVEN. The meeting in heaven in which Heavenly Father 
announced the plan of salvation and chose Jesus Christ as our redeemer. 


COUNSELORS. Every organization of the church, at every level of the church, 
is run by a presidency that consists of a president and two counselors. 


CREATE. To organize eternal matter, in contrast to the biblical description of 
creating out of nothing. 


CREATION. Guided by the Father and organized by Jesus Christ. Many 
preexistent spirit children also participated in the creation of this world. 


CROSS. Mormons are repulsed by symbols of Christ’s cross. They do not 
exhibit crosses in their meeting houses or homes. They usually will not 
wear them as jewelry. They view it as a symbol of death and believe 
Christ’s sacrifice occurred at Gethsemene not on the cross. 


CUMORAH. The hill in western New York where the gold plates containing the 
Book of Mormon were supposedly hidden and subsequently found by 
Joseph Smith. 


DEACON. Twelve to fourteen-year-old boys who are chosen to tasks in the 
church. 


DEMONS. Spirit children who joined Satan in his rebellion. They were deprived 
of any chance of continuing progression to godhood. 


DESERET. The Book of Mormon name for honeybee (Ether 2:3). Used in 
names of LDS businesses because it implies industry. 


DEVIL. A spirit son of God who rebelled against the Father and tried to destroy 
the free will of man. 
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DOCTRINE AND COVENANTS. One of the standard works of the LDS Church, 
containing revelations given to Joseph Smith and other Latter-day 
presidents of the Church. 


DOCTRINES OF SALVATION. A three-volume set of doctrinal writings authored 
by tenth LDS President Joseph Fielding Smith. Compiled in 1954. 


DOCUMENTARY HISTORY OF THE CHURCH. Also known as the History of 
the Church or DHC. A seven-volume set expounding on the history of the 
Mormon Church. 


ELDER. The lowest ordained office of the Melchizedek priesthood. This gives 
Mormons the authority to teach, expound, exhort, baptize, and watch over 
the church. Also known as a standing home minister. 


ELOHIM. The Hebrew word for God. Mormons identify it exclusively with 
Heavenly Father. Jesus was Jehovah (translated Lord in English), 
although the Bible often uses both names in reference to the same 
person. 


ENDOWMENT. A gift of power given through ordinances in the temple to worthy 
members of the Church. Includes being ceremonially washed, receiving a 
new name, sacred garments and learning various handshakes that are 
essential for exaltation. 


ENSIGN. A monthly magazine published by the LDS Church covering Mormon 
news, events, and doctrinal and policy issues. 


ETERNAL FAMILIES. The promise that “families are forever” for those who are 
worthy and have had their families sealed to them in Mormon Temples. 


ETERNAL INCREASE. The ability to procreate throughout eternity. 


ETERNAL LIFE. Another name for godhood and synonymous with exaltation; 
living externally as God. Officially distinct from immortality. It does not 
describe living with God, but living as God. 


ETERNAL MARRIAGE. See Celestial Marriage. 


ETERNAL PROGRESSION. The concept that a person can progress through 
three estates (premortal, mortal, post-mortal), eventually obtaining 
godhood. 


ETERNAL PUNISHMENT. Not punishment forever, but rather punishment from 
God whose name is eternal (See Doctrine and Covenants 19:10-12). 
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EXALTATION. The highest state of happiness and glory in the Celestial 
Kingdom. Godhood. 


EXCOMMUNICATION. A process by which an LDS membership is terminated. 


EXEMPLAR. A popular LDS title for Jesus. It reveals the Mormon’s belief that 
Jesus saved them by being an example, not by becoming their substitute. 


FALL. Gave mankind the ability to have children and thus is good. 


FAMILY HOME EVENING. Every Monday, families are to spend time together 
studying and playing. No church activities are scheduled for Monday 
night. 


FAST OFFERING. Contribution to the Church of the money or commodities 
saved by fasting for two consecutive meals. 


FIRST ESTATE. See pre-mortal existence. 
FIRST PRESIDENCY. The President of the Church and his two counselors. 


FIRST VISION. The vision Joseph Smith supposedly received in 1820 when he 
was told not to join any church since they were all corrupt. 


FORGIVENESS. Granted when all the commandments of the Lord are kept. 
“Your Heavenly Father has promised forgiveness upon total repentance 
and meeting all the requirements, but that forgiveness is not granted 
merely for the asking. There must be works—many works ... It depends 
upon you whether or not you are forgiven, and when. It could be weeks, it 
could be years, it could be centuries before that happy day when you 
have the positive assurance that the Lord has forgiven you” (Miracle of 
Forgiveness, Spencer W. Kimball, 324). 


FULNESS OF THE GOSPEL. All the ordinances and laws of the LDS gospel. 


GARDEN OF EDEN. One located in the central part of the United States near 
Jackson County, Missouri. 


GENEALOGY. Researching family history for the purpose of performing temple 
work on behalf of the dead. 


GENERAL AUTHORITY. The title for a church leader whose authority is not 
limited to one geographical area but is general. Consists of the First 
Presidency of the Church, the Quorum of the Twelve Apostles, the First 
and Second Quorums of Seventy, and the Presiding Bishopric. 
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GENERAL CONFERENCE. Held in Salt Lake City every April and October. 
General Authorities and other church leaders speak on current issues and 
Mormon teaching. 


GENTILES. Non-Mormons. 


GOD. The Father of Jesus Christ in the flesh and of the spirits of all humankind. 
God is an exalted man with flesh and bone. 


GODHEAD. Three separate Gods: Father, Son, Holy Spirit. These three are 
one in purpose and plan, but not literally one God, one substance. 


GOLDEN CONTACT. A person who knows little or nothing about Mormonism, 
but is eager to learn. 


GOSPEL. The combination of the atonement of Christ, baptism, laying on of 
hands to receive the Holy Spirit, temple endowments, temple marriage, 
love and worshiping God, faith in Jesus, chastity, repentance, tithing, 
honesty, truthfulness, obeying the Word of Wisdom, baptism for the dead, 
keeping the Sabbath day, attending church meetings, godly family life, 
daily family prayers, honoring parents, obeying the Mormon prophets, 
charity, and keeping all the Lord’s commandments until the end of your 
life. 


GRACE. Not unconditional or undeserved, but enhanced by the good works of 
man. It is the power God gives people to save themselves, which he 
grants only after they have done everything they can do. 


GRANT, HEBER J (1865-1945). Became Mormonism’s seventh President in 
1918. 


HEAVEN. Consists of three kingdoms: Celestial, Terrestrial, Telestial. 
HELL. Nota place of eternal punishment, but the temporary state of suffering 
wicked spirits. After their resurrection, a great majority of people will pass 


from Hell into the Telestial Kingdom. 


HIGH COUNCIL. Twelve men on the stake level who assist the stake 
presidency. 


HOLY GHOST. The third member of the Godhead; a personage of spirit. The 


Holy Ghost is a spirit person who can only be in one place at a time but 
can influence the world and is the revealer and testifier of truth. 
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HOLY SPIRIT. Heavenly Father’s spirit and extended power—different from the 
Holy Ghost. 


HOME TEACHERS. Men who are given the responsibility of visiting the home of 
each member once a month. Their job is to encourage members to grow 
spiritually and perform their church duties. 


HUNTER, HOWARD (1907-1995). Became Mormonism’s fourteenth President 
in 1994. 


INSPIRED VERSION. Another name for Joseph Smith’s translation of the Bible. 
LDS books contain excerpts of it in footnotes. 


INTELLIGENCES. The part of mankind that Mormons say is eternal. 
INVESTIGATOR. A person talking the Mormon missionary lessons. 


JAREDITES. According to the Book of Mormon, they were people whose 
language was preserved by faith at the time of the Tower of Babel. They 
subsequently came to America. 


JEHOVAH. See Jesus Christ. 


JESUS CHRIST. The firstborn son of God. Jesus is Heavenly Father's eldest 
spirit child. He came to earth in spirit as Jehovah in the Old Testament. 
In this state he organized earth. He came to earth in body by being born 
to the virgin Mary. Jesus’ death secured immortality (life after death) for 
all people and also secured the opportunity for spiritual progression by the 
forgiveness of sins. Each person’s place in immortality remains up to the 
individuals and what they do during their mortal existence. 


JOURNAL OF DISCOURSES. A twenty-six-volume set of books containing 
sermons from various Mormon leaders until 1886. 


KIMBALL, SPENCER W. (1895-1985). Became Mormonism’s twelfth President 
in 1973. 


KING FOLLET SERMON. The funeral sermon Joseph Smith preached in 1844 
for a man named King Follett. Many Mormons consider this the greatest 
sermon ever preached. In it Smith outlined his thoughts on the nature of 
God and how man can become a god. 


KINGDOM OF GOD. See Celestial Kingdom. 
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KOLOB. The star nearest the throne of God. This is where humans live until 
they take human form here on earth. 


LAMANITES. According to the Book of Mormon, these Jews became the 
ancestors of the American Indians. 


LEE, HAROLD B. (1899-1973). Became Mormonism’s eleventh President in 
1972. 


LEHI. A righteous man who fled Jerusalem before its destruction in 600 B.C. 
and came to America. 


LINE OF AUTHORITY. Every priesthood holder should be able to trace his “line 
of authority” back to Jesus Christ. He should know who ordained him and 
who ordained the person who ordained him, etc. 


LUCIFER. See Devil. 
McKAY, DAVID O. (1873-1970). Became Mormonism’s ninth President in 1951. 


MANKIND. The spirit children of God (Elohim) and his heavenly wife. Because 
mankind is the literal offspring of God, they have the potential to become 
gods. 


MARRIAGE. Marriages performed in the temples are for the present life and 
future life. The highest level of the Celestial Kingdom is only for those 
who have been so sealed. 


MELCHIZEDEK PRIESTHOOD. The higher priesthood that worthy young men 
enter at the age 18 or 19. Mormons believe Peter, James, and John 
bestowed it on Joseph Smith and Oliver Cowdery in 1829. The offices of 
the Melchizedek priesthood are elder, seventy, high priest, and patriarch. 


MICHAEL, THE ARCHANGEL. See Adam. 


MISSION. A voluntary commitment to commit time and service to the Mormon 
missionary program. Length of service lasts eighteen months for females 
and two years for males. 


MISSIONARY LESSONS. Known as “Uniform System for Teaching the Gospel.” 


A series of six lessons given to investigators, which helps to explain 
Mormon doctrines. (See appendix “A” for outline of lessons). 
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MORONI. According to the Book of Mormon, he is the son of Mormon. Buried 
the gold plates containing the record of the Nephite people and later 
revealed their location to Joseph Smith. 


NAUVOO. Originally known as Commerce, Illinois. This city became the 
headquarters of the Mormon Church until Joseph Smith’s death in 1844. 
Literally means, “beautiful place.” 


NEPHITES. According to the Book of Mormon, these were decedents of the 
Jews who came to America. The Nephites became corrupt and were 
destroyed by the Lamanites. Much of the Book of Mormon is a 
description of the wars between these two groups. 


ORDINANCES. Rites administered by the priesthood. 


OUTER DARKNESS. The place which Satan, unrighteous spirits, and extreme 
cases of apostasy are sent following judgment. 


PEARL OF GREAT PRICE. One of the standard works of the Church. Contains 
a collection of five brief items: the Book of Moses, the Book of Abraham, 
Joseph Smith—Matthew, Joseph Smith—History, and the Articles of 
Faith. Because of its brevity, it is usually included along with other 
standard works. 


PLURALITY OF GODS. Mormons prefer this term to polytheism. They claim 
they are not polytheists because they worship only one God. 


PLURAL MARRIAGE. The practice of being married to two or more women at 
the same time. The mainstream Mormon Church does not condone 
polygamy. Any splinter groups still involved in this practice are 
condemned by the LDS Church. 


PREXISTENCE OF SPIRITS. The doctrine that all mankind, prior to an earthy 
existence, were spirit children of heavenly parents. See premortal 
existence. 


PREMORTAL EXISTENCE. The period between the birth of spirit children of 
Heavenly Father and their birth into mortal life. Called the first estate. 


PRIESTHOOD. Men in the LDS Church who hold either the Aaronic or 
Melchizedek priesthood have authority from God. Christianity lost that 
authority after the death of the Lord’s Apostles and has been in a state of 
total apostasy since then. Reviving the office of priest is one of the 
restoration principles. 
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QUAD. The Bible, Book of Mormon, Doctrine and Covenants, and Pearl of 
Great Price bound together as one book. 


PROPHET. The President of the Church and the twelve apostles. 


REORGANIZED CHURCH OF JESUS CHRIST OF LATTER-DAY SAINTS. 
Known as RLDS. Splinter group of the LDS movement. Headquartered 
in Independence, Missouri. This group historically has been led by direct 
descendants of Joseph Smith, rather than the Quorum of the Twelve. 
The RLDS are less controversial than their LDS counterparts and do not 
like being called Mormons. 


RESTORATION. The period of history ushered in by Joseph Smith. Mormons 
believe that after the apostles died, the true church left the earth (the 
great apostasy) until it was restored by Joseph Smith. 

RM. Short for Returned Missionary. 

SALVATION. (1) The equivalent to resurrection. When Mormons say they are 
saved by Jesus alone, they mean that they don’t have anything to do with 


the resurrection. Christ's death brought release from the grave and gives 
immortality universally. (2) Used of exaltation. 


SATAN. See Devil. 


SEALINGS. An ordinance that binds a man and wife as well as their children 
into a family unit that will be preserved throughout eternity. 


SEER. The President of the Church is often referred to as Prophet, Revelator, 
or Seer. 


SEMINARY. Not a theological school, but the daily set of instructions on 
Mormonism offered to junior high or high school students. 


SMITH, GEORGE ALBERT (1870-1951). Became Mormonism’s eighth 
President in 1945. 


SMITH, JR., JOSEPH (1805-1844). Founder and first President. 


SMITH, JOSEPH F. (1838-1919). A nephew of Joseph Smith who became 
Mormonism’s sixth President in 1901. 


SMITH, JOSEPH FIELDING (1876-1972). A son of Joseph F. Smith who 
became Mormonism’s tenth President in 1970. 
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SNOW, LORENZO (1814-1901). Became Mormonism’s fifth President in 1898. 


SONS OF PERDITION. The spirit hosts of heaven who followed Lucifer. Also 
those who gain knowledge of the Savior and then turn from him. 


SPIRIT PRISON. The place where all non-LDS people go immediately following 
death. 


STAKE. A geographical group of wards. 


STANDARD WORKS. The volumes of Scripture officially accepted by the LDS 
Church: King James Bible, Book of Mormon, Doctrine and Covenants, 
and Pearl of Great Price. 


TAYLOR, JOHN (1808-1887). Became Mormonism’s third President in 1877. 


TELESTIAL KINGDOM. The lowest kingdom of heaven. It is not visited by 
Heavenly Father or Jesus, but only by the Holy Ghost. This will be the 
final destination of carnal and wicked people. 


5: TEMPLE RECOMMEND. A small card that allows temple- 
worthy Mormons to enter the temple. To be worthy they 
must keep the Word of Wisdom, tithe, be morally upright, 
and be supportive of church leaders. This is determined in 
regularly scheduled interviews. 


TERRESTRIAL KINGDOM. The middle kingdom of heaven. It is for those who 
have not heard the restored gospel as taught by the LDS, who have been 
good and honorable but blinded. Jesus will visit the Terrestrial Kingdom, 
but Heavenly Father will not. 


TRIPLE COMBINATION. The Book of Mormon, Doctrine and Covenants, and 
Pearl of Great Price bound together as one book. 


VICARIOUS WORK. An expression describing temple work for the dead. Most 
frequently used to describe being baptized for the dead. 


VIRGIN BIRTH. The Mormon doctrine of a Godhead with three separate Gods 
forces them to reject the Holy Ghost as the agency through which Christ’ 
immaculate conception occurred. If Christ was conceived by the Holy 
Ghost, he could not be called the Son of the Father (Elohim). Instead, 
they teach that God the Father had a physical relationship with Mary and 
she conceived in the same natural way that all conceive on this earth. 
This doctrine destroys the biblical truth of the virgin birth (See Family 


141 


Home Evening Manual, 1972, p. 125 or Mormon Doctrine, McConkie, p. 
547). 


WARD. The smallest unit of the LDS Church, equivalent to a local congregation. 
Usually more than one ward meets in the same meeting house. Wards 
vary in size. When a ward reaches 800 members, it is divided. Wards 
are set up on a geographical basis and church members do not have a 
choice of what ward they attend. 


WOODRUFF, WILFORD (1807-1898). Became Mormonism’s fourth President 
in 1889. 


WORD OF WISDOM. A revelation concerning health practices given to Joseph 
Smith in 1833 in section 89 of the Doctrine and Covenants. It is a list of 
substances to indulge in or abstain from. Mormons must abstain from 
wine, strong drink, tobacco, etc. 


YOUNG, BRIGHAM (1801-1877). Became Mormonism’s second President in 
1847. 


ZION. A commonly used LDS term with a variety of meanings. Zion is where 
God dwells. It can refer to: (1) the Church of Jesus Christ of Latter-day 
Saints; (2) Utah, (3) Independence, Missouri, or (4) a condition of the 
heart. 
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APPENDIX C 


QUICK REFERENCE GUIDE 


GOD 
BIBLICAL PASSAGES ABOUT GOD: 
Deuteronomy 6:4; 4:35; Isaiah 43:10; 45:5; 44:6-8; Psalm 90:2; 
Malachi 3:6; James 1:17; John 4:24; | Timothy 6:16; 1 Timothy 
1:17. 
GOD IN MORMONISM: 


“Let me tell you how God came to be a God, he was once a man 
like us” (Joseph Smith,“The King Follett Sermon,” JD 6:3). 


“As Man is, God once was. As God is, man may become” (Lorenzo 
Snow couplet, 5" President of the church, 1898-1901). 


“How has there been a God from all eternity? The answer is that 
there has been and there now exists an endless line of Divine 
Intelligences—Deities, stretching back into the eternities, that had 
no beginning and will have no end. Their existence runs parallel 
with endless duration, and their dominions are as limitless as 
boundless space” (B.H. Roberts, General Council). 


“God the Father has a glorified, exalted body; the Father has a 
body of flesh and bones as tangible as man’s” (D&C 130:22). 


“In the Image of his own body, He created them” (Book of Moses, 
2:21). 


JESUS 


BIBLICAL PASSAGES ABOUT JESUS: 
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John 1:1, 14; John 3:16; Matthew 1:23; Isaiah 9:6; Colossians 
1:16-17; Titus 2:13-14. 


JESUS IN MORMONISM: 


“He is the first spirit child of Elohim, of which there are countless 
others” (Principles of the Gospel, 201). 


“All men (Christ included) were born as the sons of God in the 
spirit, one man (Christ only) was born as the Son of God in the 
mortal world . . . God was his Father; Mary was his mother . . . He 
is the Son of God in the same literal, full, and complete sense in 
which he is the Son of Mary. There is nothing symbolic or figurative 
about it” (Bruce McConkie, A New Witness, 67). 


“How is he the Eternal One? It might be said that he is eternal, as 
all men are, meaning that spirit element—the intelligence which 
was organized into intelligences—has always existed and is 
therefore eternal” (Bruce McConkie, The Promised Messiah, 165). 


“Jesus of Nazareth is literally the Son of God. . . He is not the Son 
of the Father in some mystical, metaphorical sense” (Robert Millet, 
A Different Jesus, 20). 


THE HOLY SPIRIT 

THE BIBLE AND THE HOLY SPIRIT 
1 Corinthians 2:10-11; Ephesians 4:30; Romans 15:30; 1 
Corinthians 12:11; Romans 8:27; Psalms 139:7-10; Luke 1:35-37; 
Isaiah 40:13; Hebrews 9:14. (The same Greek word “pneuma’” is 
translated by our English words “spirit” or “ghost” as in Holy Spirit or 
Holy Ghost). 

MORMONISM AND THE HOLY SPIRIT AND HOLY GHOST 
“The Holy Ghost should not be confused with the Spirit which fills 
the immensity of space and which is everywhere present” (Joseph 


Fielding Smith, Doctrines of Salvation, 1:50). 


“There are three God’s we worship, but an infinite number of Gods” 
(Bruce McConkie, Mormon Doctrine, 322, 576-77). 
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“The Holy Ghost . . . can be in only one place at one time, and he 
does not and cannot transform himself into any other form or image 
other than that of the Man whom he is. . . the Holy Spirit is a Spirit 
Personage . . . he has power to perform unique functions for men” 
(Bruce McConkie, Mormon Doctrine, 359). 


MAN AND SIN 
THE BIBLE: MAN AND SIN 


“The first ploy of Satan in the garden was, “eat of this fruit and you 
will become like God” (Genesis 3:5). 


MORMONISM: MAN AND SIN 


“| never speak of the part Eve took in this fall as a sin, nor do | 
accuse Adam of a sin. It is true, the Lord warned Adam and Eve 
that to partake of the fruit they would transgress a law, and this 
happened. But it is not always a sin to transgress a law . . . That is, 
his transgression was in accordance with law’ (Joseph F. Smith, 
Doctrines of Salvation, 1:114). 


SALVATION 


THE BIBLE AND SALVATION: 


Ephesians 2:8-9; Acts 4:12; Titus 3:3-7; John 5:24; 2 Corinthians 
V3; 


MORMONISM AND SALVATION: 


“The term salvation is used in two ways. In its general sense, 
salvation will be given to all men because Christ broke the bands of 
death . . . Salvation is also used in the Church to mean exaltation” 
(Principles of the Gospel, 276). 


“Universal salvation is from physical death, a salvation available to 
all . . . Individual salvation is another matter . . . there are certain 
things that must be done in order for divine grace and mercy to be 
activated” (Robert Millet, A Different Jesus?, 81). 


“For we know that it is by grace that we are saved, after all we can 
do” (2 Nephi 25:23, Book of Mormon). 
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THE BIBLE 
BIBLE REFERENCES: 


2 Timothy 3:16; 2 Peter 1:20-21; | Peter 1:23; Proverbs 30:5; John 
10:35; Galatians 1:11-12. 


THE BIBLE INMORMONISM: 


“The Bible contains the word and will of the Lord to men and 
women in earlier ages . . . But we do not derive authority to speak 
or act in the name of Deity on the basis of what God gave to his 
people in an earlier day” (Robert Millet, A Different Jesus, 78). 


“The canon of scripture is not full . . . Modern revelation is 
necessary ... We must and do believe that he continues to speak” 
(Gospel Doctrine, 36). 


“The Bible, in its original form, ‘contained the plainness of the 
gospel of the Lord.’ After it had passed through the hands of a 
‘great and abominable church which is most abominable above all 
other churches,’ however, he saw that ‘many plain and precious 
things’ were deleted, in consequence of which error and falsehood 
poured into the various churches” (1 Nephi 13, Book of Mormon). 
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APPENDIX D 


CORRECTING THE MISUSE OF SCRIPTURE 


When Mormon missionaries appear at the door, they will do so with 
Scriptures in hand, but their first reference will not come from the Book of 
Mormon—it will likely reference the Holy Bible. Missionaries are trained to use 
the Bible to “prove” that all other churches are false and to reveal that the LDS 
Church is the restoration of Christ's church today. These missionaries (and 
other adherents of Mormonism), take biblical passages out of context or 
misapply Scripture in an attempt to lend support to their faith. The following 
scriptural references are some of the most frequently misused texts by the LDS 
community. The brief responses recorded here are not meant to be exhaustive 
or all-inclusive, but to give direction to anyone dealing with Mormons to help 


correct the misuse of these Scriptures.°"" 


OLD TESTAMENT PASSAGES 


GENESIS 1:26. Mormonism argues that the use of the word “us” suggests a 
plurality of Gods. In addition, it is suggested that the Hebrew word 
translated God, “Elohim,” is in the plural and gives credence to the 
Mormon view of many gods. One should point out that the corresponding 
Greek noun for God is “Theos,” and is always singular. For a person to 
develop a proper theology, they must deal with this apparent 
contradiction. How does one reconcile these seemingly contradictory 


3"E or further study, see Reed and Farkas’ work, Mormons Answered Verse by Verse, or 
Correcting the Cults, by Geisler and Rhodes. 


147 


facts? A trip to any Hebrew primer will reveal that the plural Hebrew word 
for God does not indicate that there is more than one God, but is a 
frequently used method of expression in Hebrew called the “majestic 
plural,” which gives fullness and speaks of greatness. It does not 
necessarily represent the plurality of God, but the majesty of God. 
Grammatically, the “us” in Genesis 1:26 merely reflects the plural form of 
Elohim used in that verse and again, is in keeping with Hebrew grammar. 


GENESIS 1:26-27. The argument is often made that since man was formed in 
God’s image, God must possess a physical body. A fundamental 
hermeneutical principle, however, states that Scripture should interpret 
Scripture. When other passages about God’s nature are consulted, the 
Mormon understanding of God becomes impossible. John 4:24 indicates 
that God is spirit. Luke 24:39 tells us that a spirit does not have flesh and 
bone. Also, the principle of God’s omnipresence makes a physical body 
impossible. Therefore, one must conclude that being made in God’s 
image does not reference man’s physical body. 


DEUTERONOMY 6:4. This passage is used by Mormons to deny the Christian 
position of the Trinity. Rather than denying the doctrine of the Trinity, this 
passage actually establishes the fact that there is but one God. To 
explain this concept, it is necessary to point out that each of the three 
persons of the Trinity is called God in Scripture. There are three distinct 
persons within the God-head, but there is only one God (2 Corinthians 
13:14 and Matthew 28:19). 


1 KINGS 11:1. The LDS view of polygamy is often substantiated by this verse. 
However, Scripture repeatedly warns against having multiple wives 
(Deuteronomy 17:17) and violating the principle of monogamy (1 
Corinthians 7:2). Polygamy was never established by God for anyone 
under any circumstance. Polygamy, in Scripture, is mentioned in the 
context of a sinful society (Genesis 4:19, 23) and every polygamist in the 
Bible paid dearly for the sin of polygamy. The fact that the Bible records 
Solomon's (and others) sin of polygamy does not mean that God 
condoned it. 


PSALMS 82:6. This verse is used to suggest that man can become a god. 
Unlike the word LORD (Yahweh) which always means God, the words 
“gods” can be used of: God (Genesis 1:1); angels (Psalms 8:4-6); or even 
human beings (Psalms 82:6). The author of this Psalm (Asaph) argues 
that even though judges were referred to as “gods,” they would die like the 
men they really were (see v. 7). 


PSALM 97:7. Mormons suggest that this verse implies many gods, yet the Bible 
insists there is only one God. To understand this passage, we must 


148 


realize that there is only one true God, but there are many false gods. 
Paul declares that there are demons behind false gods (1 Corinthians 
10:20) and one day even the demons will bow before the true and living 
God and confess that he is Lord (Philippians 2:10). 


ISAIAH 29:1-4. Mormons suggest that the Book of Mormon is here pictured as 
being discovered on American soil and that the Nephites are referenced 
by this passage. The phrase “from the ground” supposedly references the 
golden plates found by Joseph Smith. But this passage has nothing to do 
with the so-called Nephites, but with God’s judgment against the 
rebellious Israelites. Jerusalem is called “Ariel” (see Isaiah 29:1; 2 
Samuel 5:6-9), which literally means “hearth of God.” God’s judgment 
would be so horrific that it would make the city of Jerusalem seem like an 
altar on which sacrifices were consumed. This judgment found its 
fulfillment in Sennacherib’s siege of the city of Jerusalem in 701 B.C. 


JEREMIAH 1:5. Rather than referring to preexistent spirit-children, this passage 
refers to the prenatal person in the womb. The Hebrew word for “know” 
(yada) implies a special relationship of commitment such as sanctified or 
ordained. This verse affirms Jeremiah’s selection to a special ministry, 
not to an eternal, preexistent state of man. The Bible does not teach that 
man’s spirit pre-existed but that God formed the spirit of man within him 
(Zech 12:1). 


EZEKIEL 37:16-17. Mormon’s believe the “sticks” mentioned in this passage are 
pieces of wood around which papyrus scrolls were wrapped. One of the 
sticks (Judah) refers to the Bible; the other (Joseph) allegedly refers to the 
Book of Mormon. The sticks, however, are not two books, but two 
kingdoms. The Southern Kingdom was called Judah; the Northern 
Kingdom was called Israel. The uniting of the “sticks” pictures God’s 
restoring his people into a single nation again (Ezekiel 37:18-28). 


MALACHI 3:6. Mormon’s argue that because God does not change, he will 
always communicate with people through new revelation and Scripture. 
Because God once gave Scripture through prophets, he must always give 
Scripture through prophets. Consult the immediate context of this 
passage and it is evident that God is unchanging in his nature, in his 
purposes, and promises to his people. This verse, however, has nothing 
to do with the issue of continuing revelation. Other scriptural passages do 
address the issue of continuing revelation (Jude 3; Galatians 1:8; Acts 
17:11; 2 Timothy 3:16). 


MALACHI 4:5-6. While it is suggested that this passage predicts the LDS 
practice of baptism for the dead, this text is a prediction of the coming of 
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“Elijah” before the “great and terrible day of the Lord.” John the Baptist 
becomes the fulfillment of this prophecy. 


NEW TESTAMENT PASSAGES 


MATTHEW 3:16-17. This passage does not support Mormon polytheism, but a 
crucial premise of Trinitarianism; that there are three distinct persons of 
the Godhead. Scripture taken as a whole presents three lines of biblical 
evidence that need to be considered: (1) there is only one God 
(Deuteronomy 6:4; 32:39; 2 Samuel 7:22; Psalms 86:10; Isaiah 44:6; 
John 5:44; 17:3; Romans 3:29-30; 16:27; 1 Corinthians 8:4; Galatians 
3:20; Ephesians 4:6; 1 Thessalonians 1:9; 1 Timothy 1:17; 2:5; James 
2:19; 1 John 5:20-21; Jude 25); (2) there are three persons who are 
recognized as God (1 Peter 1:2; John 20:28; Hebrews 1:8; Acts 5:3-4); 
and, (3) there is a “three-in-oneness” within the God-head (Matthew 
28:19; 2 Corinthians 13:14). 


MATTHEW 15:24. Mormons believe the phrase “lost sheep of the house of 
Israel” refers to Israelites who migrated to America. The context shows, 
however, that Jesus was referring to Israelites that were spiritually lost, 
not geographically lost. Jesus’ instructions were fulfilled by the preaching 
of the disciples in and around Palestine, not by preaching in America. 


JOHN 2:1-11. Mormons believe that wedding described here is actually the 
wedding of Jesus. They believe that Jesus was married at Cana. A 
simple look at the context reveals that Jesus is a guest not a participant. 
His comment, “Woman what does this have to do with me?” shows that 
he is uninvolved. Jesus also leaves this wedding with his disciples and 
his mother. 


1 CORINTHIANS 15:29. Rather than supporting a doctrine that living believers 
should be baptized on behalf of those who are dead, Paul rhetorically 
asks, “If you don’t believe in the resurrection of the dead, then why are 
new converts (who one day will die) baptized?” 


1 CORINTHIANS 15:40-42. The context of this passage does not support the 
LDS view that all people will inhabit one of three kingdoms of glory. Paul 
in these verses contrasts heavenly (celestial) bodies with earthly 
(terrestrial) bodies. He relates that the earthly body is fallen, temporal, 
imperfect and weak, while the heavenly body will be eternal and perfect. 
The contrast is between heavenly bodies and earthly bodies and does not 
describe kingdoms of glory. 
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2 CORINTHIANS 12:2. While three heavens are mentioned here, and 
commonly spoken about in Greek literature, these are not the Celestial, 
Terrestrial and Telestial Kingdoms of Mormonism. Scripture reveals that 
the three heavens include: the atmospheric heaven (Deuteronomy 11:11); 
the starry heaven (Genesis 1:14); and the heaven where God dwells 
(Isaiah 63:15). Paul here refers to this third heaven. 


2 THESSALONIANS 2:3; 1 TIMOTHY 4:1,2. Mormons use these verses to 
suggest that the church totally disappeared from the face of the earth and 
was not restored until Joseph Smith did so in the early 1800. These 
passages, however, do not say that Christianity would disappear or that all 
would fall away, but that some might depart from the faith. 


JAMES 1:5. Mormons appeal to this verse in asking people to pray to see if the 
Book of Mormon is true. The meaning of this verse must be connected 
with the preceding verses about the purpose of trials. Prayer is not the 
test for religious truth. 1 Thessalonians 5:21 teaches us to “test all 
things,” not to rely on a subjective feeling for authenticity based on prayer. 
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APPENDIX E 


CONVERSATIONS TO AVOID 


As you lovingly witness with your Mormon friends, it is easy to offend 
someone when a truth is presented that conflicts with their belief system. While 
it is impossible to correct error without risking the possibility of offending, some 
topics are more offensive and less effective than others. It is recommended that 
you avoid these types of topics in your initial discussions with Mormons. The 
point is not to avoid all offensive material, but rather to avoid needlessly 
offending someone with nonessential, side issues. The following topics are likely 
to result in conflict and debate which are not only unnecessary, but ineffective in 
winning Mormons to Christ. It is recommended that you initially steer clear of 
these topics. 

The Adam-God doctrine 

Baptism for the dead 

Mocking of Mormon prophets 

The Mountain Meadow Massacre 

The no-coffee restrictions 

Polygamy 

Secret and sacred temple rites 

Temple garments and holy underwear 

Eventually, it may become necessary to discuss some or all of these 


topics with your Mormon friends, but first focus on more important topics, such 


as the biblical doctrines of God, salvation, and the trustworthiness of the Bible. 
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Also, avoid personal attacks at all costs. You will be more successful as 
you witness to Mormons if you avoid personal pronouns. For example, don’t 
say, “You are not a Christian.” Instead say, “Mormonism is not Christian.” Don’t 
say, “You believe [this or that].” Instead ask, “Doesn't the Mormon Church teach 
[this or that]?” By leaving out personal pronouns, your hearers will not be as 


prone to think that you are attacking them personally. 
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APPENDIX F 


OTHER DISCUSSIONS WITH YOUR MORMON FRIENDS 


FAMILIES ARE FOREVER 

One of the greatest drawing cards of the Mormon Church is their 
emphasis on families. A simple comment about your appreciation for the 
closeness of Mormon families and the emphasis of the Mormon Church on the 
family unit will likely lead your Mormon friend directly to this topic. They will 
typically ask of you, “Don’t you want to have your wife/husband and children with 
you forever?” This doctrine comes from Joseph Smith, as recorded in The 
Doctrine and Covenants sections 131 and 132. In Mormonism, husbands and 
wives are sealed together in the temple for time and eternity, and children are 
also sealed eternally to parents. But there is a problem reconciling this doctrine 
with other Mormon teachings. For example, the goal of every Mormon is to be 
“exalted to godhood.” If exaltation is achieved, a man will literally become a god 
of his own world. If this is true, how can families be together for all eternity? 
Instead of being together, won't the best Mormon families literally be worlds 
apart on different planets? 

Mormons have no reasonable explanation. When confronted with this 


dilemma, you can expect to hear, “We don’t understand everything, but God will 
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work it all out.” This is your opportunity to share with them what Jesus said 
about marriage in heaven. 


That same day the Sadducees, who say there is no resurrection, came to 
him with a question. “Teacher,” they said, “Moses told us that if a man 
dies without having children, his brother must marry the widow and have 
children for him. Now there were seven brothers among us. The first one 
married and died, and since he had no children, he left his wife to his 
brother. The same thing happened to the second and third brother, right 
down to the seventh. Finally, the woman died. Now then, at the 
resurrection, whose wife will she be of the seven, since all of them were 
married to her?” Jesus replied, “You are in error because you do not 
know the Scriptures or the power of God. At the resurrection people will 
neither marry nor be given in marriage; they will be like the angels in 
heaven” (Matthew 22:23-30). 


TRUSTING YOUR HEART 

The Mormon Church encourages its people to trust their hearts.*'? When 
they give you a Book of Mormon they will ask you to pray about it and seek a 
“burning in your bosom.” If you bring into question a Mormon doctrine, they will 
often respond, “But my heart tells me that the Book of Mormon and the Mormon 
Church are true.” You should use this as an opportunity to share with your 
Mormon friend what the Bible says about trusting your heart. “The heart is 
deceitful above all things and beyond cure. Who can understand it?” (Jeremiah 
17:9). Jesus said, “What comes out of a man is what makes him ‘unclean.’ For 


from within, out of men’s hearts, come evil thoughts, sexual immorality, theft, 


312 John Widtsoe writes, “Thousands have tried this approach to truth; and have found the 
testimonies they sought. So far, no one who, with flaming desire, sincere prayer, earnest study, 
and fearless practice, has sought the truth of ‘Mormonism’ has failed to find it. Some, for lack of 
courage, though truth stared them in the face, have kept it to themselves. But, the approach 
never fails, so declares fearlessly the Church of Jesus Christ of Latter-day Saints” (Evidences and 
Reconciliations, 17). 
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murder, adultery, greed, malice, deceit, lewdness, envy, slander, arrogance and 
folly. All these evils come from inside and make a man “unclean” (Mark 7:20- 


23). 


ONE GOD OR THREE 

As you talk about God, the issue of the Trinity will immediately present 
itself. The Bible teaches that God is a three-in-one, triune being. To reconcile 
their belief, Mormons will try to convince you that there is only one God of this 
earth and only one God that they worship. You can respond in one of two ways. 
First, ask your Mormon friend to show you one place in the Bible or The Book of 
Mormon where it says there is more than one true God. They will not be able to 
do so. Second, ask them which Mormon God they worship: God the Father, God 
the Son, or God the Holy Spirit. Ask them specifically, “Doesn’t Mormonism 
teach that they are all gods of this earth? Doesn’t Mormonism worship all three 


of these Gods?” 


THE VIRGIN BIRTH 

The Mormon doctrine of a Godhead composed of three separate Gods 
forces Mormonism to reject the thought that the Holy Spirit was involved in the 
Virgin Birth. If this was true, Jesus would have to be called the “Son of the Holy 
Ghost’ instead of the “Son of God the Father.” Mormonism teaches that God the 
Father had a physical relationship with Mary, and she conceived Jesus in the 
same natural way that all children are conceived on this earth. This doctrine 
destroys the teaching that Christ was born of a virgin. 
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APPENDIX G 


HOW TO REMOVE YOUR NAME FROM MORMON RECORDS 


Unless an exiting Mormon officially asks to be removed from the records, 
the Church of Jesus Christ of Latter-Day Saints will carry their name 
indefinitely—even if that person has not attended in years. This highly 
questionable practice of claiming inactive people as members not only artificially 
skews the numbers that the church uses for publicity, but creates a false sense 
of excitement regarding church growth and is used by them as a means of 
validating the claims of Mormonism. By resigning membership, an exiting 
member delivers an important message that the leadership needs to hear: “I am 
not a Mormon, and something is seriously wrong with Mormonism.” 

More importantly, when a person asks to be removed from the records of 
the Mormon church, an important psychological (maybe even spiritual) 
connection is broken. Many people feel a very real emotional release after 
verbally renouncing, then formally resigning from the Mormon Church. 

Resigning can be accomplished by mail, but letters must be sent to three 
people. Make sure that each copy lists all those receiving copies. It is 
unnecessary to attend an “excommunication court,” even if requested to do so. 
Send letters to the following three people: 


a ie The Bishop of the Mormon Ward where you currently reside. 
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2. The Stake President. 


3: The President of the Mormon Church (The President can be 
reached by mailing the letter to the following address: The Church 
Office Building, Salt Lake City, UT). 


The resignation letter should be polite, but firm. It should be in your own 
words. Here is a sample letter: 
Dear Bishop, Stake President, and President: 


This letter is to inform you that | wish to resign membership and request 
that my name be removed from all records of the Church of Jesus Christ 
of Latter-day Saints. 


| have made this decision of my own free will and have not been coerced 
or pressured in any way. | insist that the Church record show the only 
reason for my termination of membership is this request. Please notify me 
by letter when this has been accomplished. | will not hesitate to take 
immediate legal action if anything is done to libel my name or cause me 
any loss of reputation. | further insist that you honor my request in a 
timely manner. Copies of this letter have been sent to all those addressed 
above. 


| have many doctrinal differences with the Mormon Church: | do not 
believe that Joseph Smith was a prophet; | do not believe the Book of 
Mormon is the Word of God; nor do | believe that the Mormon Church has 
restored the gospel of Jesus Christ. 


| have come to this decision after much prayer and my decision is 
absolutely final. Any attempt to contact me by any Missionary or other 
representative of the LDS Church will be considered to be an invasion of 
my privacy. Since | have done nothing wrong, | will not participate in a 
Church trial or court hearing. 


Thank you for your attention in this matter and honoring my request. 


Sincerely, 
(Signature) 
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APPENDIX H 


LDS LEADERS—PAST AND PRESENT 


The following is an alphabetical listing of many LDS Church leaders who 
have been quoted throughout this book. Each man’s position has been included 
to substantiate that the sources quoted are not from those on the fringe of 
Mormonism, but serve in the Church's top positions. The President of the 
church, commonly referred to as the Prophet, holds the top position in the LDS 
Church. He and two counselors make up the First Presidency. Next in line are 
the Twelve Apostles of the First Quorum of the Seventy, followed by the Second 
Quorum of the Seventy. Three other individuals are authors and current 
professors at Brigham Young University. 


Benson, Ezra Taft (1899-1994) Thirteenth President 

Cowdery, Oliver (1806—1850) Assistant President under Joseph Smith 
Grant, Heber J. (1856-1945) Seventh President 

Hinckley, Gordon B. (1910-— ) Fifteenth President 

Holland, Jeffrey R. (1940— ) Apostle 

Hunter, Howard W. (1907-1995) Fourteenth President 

Hunter, Milton R. (1902-1975) First Council of the Seventy 

Hyde, Orson (1805-1878) Apostle 

Kimball, Heber C. (1801-1868) First Counselor in the First Presidency 
Kimball, Spencer W. (1895-1985) Twelfth President 

Lee, Harold B. (1899-1973) Eleventh President 

McConkie, Bruce R. (1915-1985) Apostle 

McKay, David O. (1873-1970) Ninth President 

Millet, Robert L. (1947— ) Professor of Religious Understanding at BYU 
Packer, Boyd K. (1924— ) Apostle 

Pratt, Orson (1811-1881) Apostle 

Pratt, Parley P. (1807-1857) Apostle 
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Richards, LeGrand (1886—1983) Apostle 

Rigdon, Sidney (1793-1876) First Counselor in the First Presidency 
Roberts, B.H. (1857-1933) Seventy 

Robinson, Stephen E. (1947— ) Professor at BYU 

Smith, George A. (1870-1951) Eight President 

Smith, Hyrum (1800—1844) Assistant President under Joseph Smith 
Smith, Joseph, Jr. (1805-1844) First President and founder 

Smith, Joseph F. (1838-1918) Sixth President 

Smith, Joseph Fielding (1876-1972) Tenth President 

Snow, Lorenzo (1814—1901) Fifth President 

Talmage, James E. (1862—1933) Apostle 

Taylor, John (1808-1887) Third President 

Widtsoe, John A. (1872-1952) Apostle 

Williams, Drew (1954— ) Professor at BYU 

Woodruff, Wilford (1807—1898) Fourth President 

Young, Brigham (1801-1877) Second President 
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APPENDIX | 


SEMINAR EVALUATION 


As a part of the Doctor of Ministry program at Gordon-Conwell Theological Seminary, | must 
obtain informative feedback regarding my workshop. Your cooperation in completing this 
questionnaire will be greatly appreciated as | try to improve in my ability to clearly minister to the 
needs of our congregation. 


General Usefulness 
Use the scale to answer the following questions. Feel free to provide comments where needed. 


Disagree Strongly Disagree Neutral Agree Strongly Agree 
1 2 3 4 5 
1 i een Because of this seminar, | better understand the difference between Mormonism 


and Christianity. 


2) _ A strong presentation convinced me (reaffirmed my belief) that Christianity and 
Mormonism are indeed different. 

SO)? ristetncs lam better equipped to discuss the differences between Mormonism and 
Christianity. 

Aye Contes 8. | would recommend this seminar to others. 














| would like a DVD to be made available. 


Tone and Tenor 


s) The seminar was conducted in a professional manner. 

6) _ | appreciated the tone of the discussion and believe it was appropriate for the 
audience. 

Ei) oe Care was given to present information accurately. 


Strengths and Weaknesses 


8) What were the strengths of this seminar? 


9) What were the weaknesses of this seminar? 


10) What recommendations would you make if this seminar was going to be held again in the 
future? 
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